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WHAT IS CATHOLICISM?) WHAT IS ROMANISM ?* 


YW atas is Catholicism? What is Romanism? Is there 
any difference between them? It would be inter- 
esting and profitable, and withal very sad, to hear the an- 
swers which would be given by nine men out of every ten 
to these questions. The ignorance on the subject which 
these inquiries probe and lay bare is almost universal, and 
as profound as itis widespread. The learned share it with 
the illiterate, the scholar and the refined gentleman with 
the rustic and the boor. The great mass of Romanists, 
equally with Protestants, are here at one; they know little 
or nothing about the subject. They both identify Cathol- 
icism and Romanism, and for the same reason, ignorance, 
though with an opposite result. The one is a Romanist 
because he holds that Romanism and Catholicism are iden- 


* This article has been prepared as an introduction to a book entitled ‘‘ Papal 
Claims with Light of Scripture and History,” by an English author, and orig- 
inally published with a preface by the Bishop of Bedford. The work will soon 
be republished in this country by Mr. James Pott. 
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tical, and he must be a Catholic; and the other is a 
Protestant because he is persuaded that Catholicism and 
Romanism are the same, and whatever else he may be he 
cannot be a Romanist. This ignorance seems to be proof 
against ordinary methods of enlightenment. Its victims 
love the shadow of ignorance, partly because it is heredit- 
ary, and covers a multitude of sins of their forefathers and 
their own, partly because it is an excuse for their position; 
it reconciles them to their religious habits, and accounts for 
their temper, and disposition, and acts, and words; and 
partly because itis their interest to remain ignorant, since 
the capital with which they trade and the weapons with 
which they fight would be swept away, were the distinc- 
tion between Romanism and true Catholicism generally 
understood, and clearly apprehended by the public. The 
object of the excellent little monograph by an anonymous 
English author, to which we have been asked by the enter- 
prising American publisher to write an introduction, has 
this laudable object in view, to enlighten the public as to 
the essence of Romanism and the true nature of Cathol- 
icism, and the consequent real distinction between them. 

When this object has been secured an immense amount 
of utterly useless controversy will be forever at an end; 
the mischievous occupation of a large number of polemics 
will be forever gone; the drift to Rome on the part of 
earnest but ill-informed persons, which has of late years 
been checked, will virtually cease, and, on the other hand, 
candid and intelligent Romanists, when their eyes are 
opened, will seek the communion of the one holy catholic 
and apostolic Church in this land by renouncing allegiance to 
the usurped and uncatholic and uncanonical claim to 
spiritual obedience on the part of the Bishopof Rome. We 
commend this little book to the careful and thoughtful 
perusal of all into whose hands it may come. It is, indeed, 
itself but an introduction, but it opens the subject wisely 
and well—wisely, because the spirit in which it is written 
is admirable; there is no bitterness, there is no abuse; well, 
because the case is plainly and succinctly stated, and the in- 
terested inquirer, who would prosecute his researches fur- 
ther, is modestly yet sufficiently helped to do so. 
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To recur to our questions with which we started: What 
is Catholicism? What is Romanism? Is there any difference 
between them? Catholicism is the word which expresses 
the universality of the Church of God, the Body of Christ, 
as united under one head, her sovereign incarnate Lord, 
seated on the eternal throne in Heaven, which continues 
now as from the first, ‘‘steadfastly in the doctrine of the 
apostles and the fellowship, and the breaking of the bread, 
and the prayers.”* The centre of unity in the Catholic 
Church is Christ in Heaven, the sun of righteousness. He 
diffuses His life-giving power organically through His 
deputies, appointed by Himself, the Apostles, and their suc- 
cessors in all lands. When Christ, risen from the dead in 
His glorified humanity, stood on the Mount of the Ascen- 
sion just before He went up into Heaven, with His eleven 
Apostles around Him, there was presented an initial object 
lesson of the Catholic Church in its Head and members, in 
its character, and scope and duration. The centre, the 
Head is Christ, the Apostles stand equally related to Him. 
They are the radii. He speaks to them all alike, and His 
commission through them sweeps around the entire circle, 
‘Go ye into all the world and preach the Gospel to every 
creature.” It is a commission universal as to territory, 
‘* all the world;” universal as to subjects, ‘‘every creature.” 
In their relation to Him, as subordinates to a superior, 
they are on a perfect equality. ‘‘Go ye,” He says to the 
eleven, not ‘‘go thou,” to one, S. Peter. Their message is 
the same, to proclaim and teach ‘‘ whatsoever he has com- 
manded them,” and they are all equally empowered to 
teach, not one independently of the rest, and they dependent 
upon Him, but all mutually dependent upon each other in 
order to secure compliance with the condition imposed by 
Christ as a limit and boundary of their teaching, ‘‘ whatso- 
ever He had commanded,” nothing more, nothing less. The 








‘“Hoav d2 mpooxaptrepoivtes TH Sidayt TOY GrooTé,wv, Kal TH Kowwwvit, Kal TH 
kAdoee tod dprov, kai tai¢ mpocevyais.”—Acts ii., 42. 

*The original has the article prefixed to each of the nouns—doctrine, fellow- 
ship, breaking of bread, and prayers. 
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duration of this state of things in all its essential details is 
to be ‘‘ forall time.” ‘‘Lo! I am with you alway,” says 
our Lord, ‘‘ even to the end of the world.”* Here we have 
the picture of the Catholic Church. It is prepared and 
arranged by our Blessed Lord Himself. Itis photographed 
for us, for our study, by the Holy Ghost. The grouping is 
Christ’s, the adjustment of all the particulars is His. It is 
the solemn moment of His departure from earth, no more 
to appear again until He comes, when human history is 
ended, to judge both the quick and the dead at. the last 
great day. It is the initial object lesson given by Christ 
of His Church, the Catholic Church. Look atit. It shows 
us Christ in His relation to His chief ministers and their 
successors, equally near to all; not one, S. Peter reclining on 
His bosom and the others at a distance, learning through 
his lips their Master’s will. That place had been S. John’s 
at the last supper, never S. Peter’s. Now all are at an 
equal remove, and all hear alike and on equal terms their 
Lord’s commands, ‘‘Go ye,” ‘‘teach ye,” ‘‘ baptize ye.” 
They are to go, to teach, to baptize in immediate depend- 
ence upon Him, notin subordinate dependence upon one 
preferred before his fellows, and then through him and 
only through him responsible to Christ. Look at the 
picture narrowly, carefully, critically, you will find it in 
the Holy Gospel, it refuses absolutely to suggest, much less 
present, such an idea. The next picture of the Christian 
Church, the Body of Christ, is sketched by the Holy Ghost 
of its condition immediately after the day of Pentecost, and 
in its teaching as regards all points indeed, but especially 
the one which now claims our attention, is in perfect har- 
mony with the first. The Blessed Spirit paints the portrait 
of the first Christains, the very first, there were none before 
them, by these graphic words: ‘They continued stead- 
fastly in the Apostle’s doctrine and fellowship, and in 
breaking of bread and in prayers.” How precisely and 
accurately does this state of things, as a reality presenting 
existing facts, correspond with what our Lord contemplates 
when He says to the eleven, ‘‘Go ye,” ‘‘teach ye,” ‘‘ bap- 





*S, Matthew, xxviii. 19, 20. S. Mark, xvi. 15. 
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tize ye”! They, with S. Matthias added to their number, 
have fulfilled His behests, and lo! the results, the subjects 
of their teaching and ministrations, the laity, ‘* continue 
steadfastly in their (the Apostles’) doctrine and fellowship, 
and the breaking of bread and in the prayers.” As on 
the Mount of Ascer.sion, in prospect of work, the Apostles 
stand in official relation equally near to their Divine Master, 
so now when they have begun their labors, and are minis- 
tering to devout men ‘‘ out of every nation under Heaven,” 
their converts look to them severally as ona level of perfect 
equality, they continue steadfastly in the Apostles’ doctrine, 
etc., not one’s—S. Peters, but in that of all. This is catho- 
licity; it is utterly inconsistent with Romanism. It is 
equally, be it observed, with our Lord’s object lesson just 
before He ascended, inconsistent with sectarianism. 
Romanism and sectarianism are alike utterly and absolutely 
irreconcilable with the chart and charter of His Church as 
given by Christ on the Mount of Ascension, and with the 
organism and condition of the Church as it existed at the 
first, in pentecestal times, when the original eleven, in- 
spired by the Holy Ghost, planted, and watered, and 
builded, and God gave the increase. Catholicism, then, 
expresses the condition of the Church of Christ, as organ- 
ized by Him, so that all, through His deputies, the Apostles, 
and their successors, teaching, laboring, ministering in His 
name in all lands, should stand equally related to Him, 
should be equally near to Him, should equally share in His 
blessings the fullness of Him that filleth all in all. The 
Catholic Church in its government and jurisdiction, as or- 
ganized by Christ, is an oligarchy on earth composed orig- 
inally of the eleven Apostles, under their Divine Master as 
their head, and then and afterward to the end of the world 
of their official successors, the Bishops under Christ, as their 
head. The ministry of the Church in its highest order, 
Bishops, is first in order of time, and through their official 
acts they beget the laity, and nourish them and build them 
up by the Word and Sacraments. The essential principles 
of the government of the Church are confessedly revealed 
in Holy Scripture, and these in the nature of things cannot 
change; when once, therefore, we clearly ascertain these 
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principles, we have settled the question forever what the 
polity of the Church must be. This we can assuredly do 
by the repeated illustrations given us in the Acts and 
Epistles and Revelation of the condition of the Church 
throughout the civilized world for the first one hundred 
years of its existence, and hence we have abundant oppor- 
tunity and ample material to enable us to form a sure and 
solid judgment as to what these principles are, and what 
they are not. For our present purpose it is sufficient to 
state that we clearly see the Apostles after their long 
sojourn together in Jerusalem, in obedience to their Lord’s 
behest, going forth into all the world, and planting and 
organizing churches independent of any earthly centre, and 
dependent through them on Christ alone as their sovereign 
ruler and head. 

We see nothing in Holy Scripture of an absolute mon- 
archy dominating the Church and substituting a human 
head on earth unlimited from beneath the place of Christ, 
the Divine Head in Heaven. We see the Apostles laboring 
in different countries, working on their own lines, with re- 
sults varying as to the people whom they taught, and their 
own individuality as to genius, and temper, and character, 
but the same as to doctrine, and practice, and sacraments, 
and worship. These churches, thus apostolically founded, 
we find in the earliest glimpses which ecclesiastical history 
affords us of their condition to be mutually related to each 
other, as members of a common family looking up to their 
Head, Christ in Heaven. The differences as to power and 
influence among these branches of the Church were due 
then, as in all time, to what are called the accidents of 
earthly estate and circumstances,so that the bishop of alarge, 
wealthy diocese was accounted among men as more import- 
ant than his brother who presided over an obscure and in- 
significant see, but in their official character they were 
absolutely equal. For purposes of government and admin- 
istration there must needs by a conventional arrangement 
by which there shall be officers of human appointment to 
preside in the assemblies of the faithful, and execute their 
behests as embodied in canons, and take orders for the 
carrying on the various functions of the kingdom of 
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Christ on earth. These offices, called by whatever name, 
are not orders in the divinely appointed ministry of the 
Church, but simply titles and distinctions to denote those 
whose duty it is to discharge these functions more or less 
necessary to the well being of the Church. Hence patri- 
archs, metropolitans, archbishops, primates, and other like 
names are words of purely ecclesiastical origin, and de- 
scribe, with more or less accuracy, the position and duties 
to which the Church has called certain bishops. When thus 
elevated by their fellows to posts of relative superiority, 
they are in their official character simply bishops still. 
More they cannot be, because God has appointed no higher 
order in His ministry than that of Bishop. The Pope of 
Rome, the Archbishop of Canterbury, the Presiding Bishop 
of the Church in the United States, are by Divine appoint- 
ment simply bishops; by human arrangement they hold the 
respective positions on earth indicated by these names. The 
Catholic Church, then, in its corporate union by Divine con- 
stitution, is a kingdom with its King on His throne in 
Heaven. His immediate deputies on earth are Bishops who 
prolong in time the radii which carried the original official 
commission from His Divine human person on the Mount 
of Ascension to the eleven, and subsequently to the twelfth, 
S. Matthias. They, under Him, have the plenitude of 
official power. The original eleven, acting under their 
Lord, not only created an equal in filling Judas’ place with 
S. Matthias, but also appointed successors who would take 
their places when they were removed by death; besides they 
called into being the diaconate, to which they delegated a 
certain portion of their powers, and the priesthood or pres- 
byterate, to which they added other powers beyond those 
of the diaconate, but not all their powers, reserving to them- 
selves pre-eminently the power of ordination. ‘* All 
power,” said our Lord, ‘‘is given unto me. Go ye, there- 
fore, teach, preach, baptize.” Spiritual power comes from 
above, not from beneath; from Christ, the Head, the King 
on His throne in Heaven, to the Apostles, as officers, the 
highest officers by Divine appointment on earth, and 
through them the spiritual power for the same blessed pur- 
poses of governing, administering and preserving Christ’s 
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kingdom on earth is continued in their official successors, 
the Bishops, who are over the churches in all lands. The 
Catholic Church, as constituted by God, as appears in Scrip- 
ture and early ecclesiastical history, runs a parallel with 
the kingdom of nature; the head is in the skies, the minis- 
ters are on earth, and receive from Him and dispense His 
good gifts. The Sun of righteousness, like the natural Sun, 


.is above the clouds, and sheds His light and heat and life- 


giving power from above through earthly ministries in all 
lands, and is the common property of all, and belongs ex- 
clusively to none. Romanism, by which we mean the sys- 
tem of Church government as formulated and now held as 
de fide, as *‘of faith,” by the Roman communion, is the 
direct antithesis of Catholicism. Catholicism is universal; 
Romanism is local. Catholicism looks to Christ in Heaven 
as the Head; Romanism looks to the Pope on earth as the 
head. Catholicism recognizes freedom regulated by law 
as the inheritance of all lands; Romanism subjects all to 
the absolute will and control of one man. Catholicism ap- 
peals to Scripture and ecclesiastical history in vindication 
of its essential principles and lines of action; Romanism 
supersedes both and substitutes the unlimited will of one 
Bishop as the absolute arbiter and judge in all matters of 
faith and morals. Catholicism embodies and reduces to 
practice in their best sense the democratic and oligarchic 
principles; it recognizes fully the rights, and makes pro- 
vision for the expression of the voice of the people, and it 
places over them in the Lord the sacred ministry to win, 
persuade, teach and guide them, and execute their will. 
Romanism is an absolute, unlimited monarchy. Its sover- 
eign, the Pope, is above all, and controlled by none. In 
theory, the clergy and laity under their system have no will 
—much less a voice. Let us clearly understand the essence 
of Romanism, the root error which is the parent, and the 
nourisher, and protector of the whole system of doctrinal 
error and practical corruption which Rome endorses and 
owns. This root error is her theory of Church government. 
On this everything else turns; to this everything else ulti- 
mately comes. ‘‘The supremacy of the Pope” expresses 
the idea. This means that the Pope isin the place of Christ 
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as the head and centre of the Church. He is above all and 
different from all. No limitations can be put upon his will, 
since, as a logical outcome of the doctrine of the supremacy, 
the Pope is, as the Roman Church now teaches, infallible. 
The Holy Ghost imparts to him the supernatural gift which 
secures him officially, within the sphere of faith and 
morals, from falling into error. Councils, if convened, 
7 simply assemble to record his conclusions. Clergy and 
laity, if they speak, simply open their lips to echo his senti- 
ments and wishes. The Roman theory of Church govern- 
ment makes the Pope the universal monarch. The whole 
earth is his diocese, and he is by Christ’s commission the 
one Bishop of the entire world. There are in the Roman 
communion, it is true, cardinals, and archbishops, and 
bishops; but these are merely agents of the Pope, acting in 
his place because he cannot, in the nature of things, as a 
man, be everywhere, they simply represent him. He ap- 
points them all, and if the local authorities are allowed to 
suggest nominees for his preference, this is not by right, 
but only by permission. Romanism replaces Judaism, and 
so utterly fails to satisfy the prophecies which have gone 
before declaring the nature, and scope, and character of the 
Catholic Church. ‘‘In Judah is God known; His name is 
great in Israel,” * is the genius of Judaism. By God’s ex- 
press arrangement it was a local religion; its successor, the 
Church of Christ, as the prophets declare, was to be catho- 
lic, world-wide, universal. Romanism replaces Judaism, 
and so fails to satisfy the claims of prophecy, which de- 
mand an economy in contradistinction to Judaism; not 
local, not national, but diffusive, equally at home in all 
lands and among all peoples. Romanism replaces, we say, 
Judaism; Italy takes the place of Palestine; Rome that of 
Jerusalem; the Vatican that of the Temple; and the Pope 
that of the High Priest. Every Jew was obliged, wherever 
he might be on the face of the earth, to look toward Jeru- 
salem for his spiritual privileges and blessings. Daniel, in 
Babylon, opens his window toward Jerusalem when he 
prays; the Eunuch comes from Ethiopia to Jerusalem to 








* Psalms, Ixxvi. 1. 
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worship; so, precisely, every subject of the Pope must look 
to Rome for his ministry and sacraments. The Pope ap- 
points and consecrates his bishop, and so the Pope, and the 
Pope alone, gives him his spiritual life, and teaching, and 
sustenance. Romanism is thus utterly out of joint with 
the Old Testament Scriptures, the word of prophecy. It is 
equally inconsistent with the New. Romanism asserts that 
our Lord made S. Peter the sole depository of ministerial 
gifts, and through him the other Apostles received. He was 
made Christ's vicar, and the earth was given to him for his 
spiritual possession. His successors in his chair at Rome 
inherit his plenitude of power, and so they are to-day pre- 
cisely what he was officially when he ruled from Rome the 
Church of God while he was alive. We have seen that this 
theory is absolutely inconsistent with the original and final 
charter and commission given by Christ to His apostles to 
plant and organize His Church, which was to come into 
being ten days after He had spoken and acted. The whole 
scene, the grouping of the persons, as well as the words 
spoken, cannot by any ingenuity be brought into harmony 
with papal supremacy. Our Lord does not have 8. Peter 
resting on his breast and allow the others to ask him what 
is said, but He addresses directly all alike, and bids them 
‘* 0 ye,” “‘teach ye,” ‘‘ baptize ye.” Compare this picture, 
with our Lord as the centre, as the head, and the apostles 
around Him, with Romanism, which presents the Church 
with S. Peter locked in our Lord’s embrace, and his fellow 
disciples beneath him, at the foot of the Mount, looking up 
to him and learning from his mouth what Jesus says, and 
it will be seen that the two are absolutely inconsistent. 


" Again, take another point of comparison out of many 


which might be presented, and see how utterly irreconcil- 
able Catholicity and Romanism are. S. Peter, remember, 
in the theory of Roman supremacy, was precisely what the 
Pope is. The Bishop of Rome derives his prerogatives, and 
powers, and privileges from S. Peter. The stream cannot 
rise above its fountain; the present Pope cannot be higher 
than 8. Peter. He cannot, in relation to his cardinals, be 
more than 8. Peter was to his fellow Apostles. Inthe eighth 
chapter of the Acts we read that ‘* when the Apostles, which 
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were at Jerusalem, heard that Samaria had received the 
word of God, they sent unto them Peter and John.” Im- 
agine the College of Cardinals to-day sending the Pope and 
the Bishop of Ostia on a confirmation tour to Florence or 
Naples. The very idea is absurd. The Church of Rome is 
responsible for holding and teaching that S. Peter sat and 
presided as her first bishop for five and twenty years. Dur- 
ing this interval $8. Paul addressed his Epistle to the 
Romans. Can it be conceived that if S. Peter were 
what the Pope claims to be, the Apostle of the Gentiles 
would absolutely ignore the presence and jurisdiction, not 
merely of his colleague and equal, but his superior, upon 
whom he depended for his official existence and mission? 
Is it possible that 8. Paul could have withstood 8. Peter 
to the face, because he was to be blamed,* had he enjoyed 
the place and prerogatives which the Bishop of Rome 
claims to possess to-day? The words of S. Paul, had they 
occurred in the Epistles of 8. Peter, would doubtless have 
replaced the text which now surrounds the dome of §. 
Peter’s, because they would have been much more to the 
purpose of supporting the Papal claims than the declaration 
of our Lord to S. Peter. S. Paul says: ‘‘ Besides those 
things that are without, that which cometh upon me daily, 
the care of all the churches.” (2 Cor. xi. 28). How accu- 
rately does this statement describe the practical duties of 
the Pope in accordance with the theory of Roman suprem- 
acy! But the statement is made by 8. Paul, not by 8S. 
Peter; and it is absolutely inconsistent with the sovereignty 
of S. Peter and his alleged successors in the See of Rome. 
our Lord’s words to 8S. Peter: ‘‘ Thou art Peter, and on 
this rock I will build my Church, and the gates of hell 
shall not prevail against it,”+ are now the stronghold of 
the Roman controversialist in seeking to maintain his cause 
from Holy Scripture. If this be all, how weak his case 
must be! It must be all, or next to all, he has to allege in 
favor of his monstrous claims for the Pope, since he makes 
the most of his single text. He places it on the dome of his 
great cathedral; he adduces it on every occasion; he brings 


* Galatians, ii. 11. +S. Matt. xvi. 18. 
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it forward to settle every controversy; he flings it with tri- 

umph at the head of every adversary; it is his great, his 
almost only resource. How far removed it is from giving 
support to what the Pope claims to-day, a moment’s con- 

sideration will show. Our Lord had asked a question, and 

in doing so asserted a fact. ‘‘ Whom do men say that I, 

the Son of Man, am?” The question which He puts is 
what men’s estimate of Him is; the fact which He asserts 
is that He is the Son of Man—that is, the perfect man. 8S. 

Peter responds, when our Lord presses the inquiry still fur- 
ther: ‘‘ But whom do ye say that I, the Son of Man, am?” 
with the reply: ‘“‘I say that Thou, the Son of Man, art the 

Christ, the Son of the living God.” Here we have the con- 
fession of the doctrine of the Incarnation in its fullness, the 
acknowledgement of the perfect divinity in the affirming 
“*that He is the Son of God,” and the acknowledgment of 
his perfect humanity in the acceptance of our Lord’s asser- 
tion ‘‘ that He is the Son of Man.” It is the first time this 
declaration of the Catholic faith in its fullness had fallen 
from human lips. These factors, the believing in the heart, 

and the confession with the mouth, make the living stones 
with which the spiritual temple, the Church, is to be built, 

and S. Peter is the first of these living stones, by the grace 
of God, into which these elements enter; and our Lord, the 
foundation stone, the corner stone, accepts him as the first, 

and places him on Himself, and rewards him with the 
promise that on him, Peter, in thus believing and making 
profession of his faith, all others who in future shall be- 
lieve and proclaim their faith shall be built. This is liter-’ 
ally true; no one ever has, or does, or can believe in the 
incarnation, the Catholic faith, without following the ex- 
ample of 8. Peter, and becoming, like him, a living stone, 

and taking his place in one or other of the two walls which 
meet and rest upon the sure foundation corner stone, which 

is Christ. The Divine history of the New Testament goes 
still further to illustrate and explain these words of our 
Lord to 8. Peter. He who first became a living stone by 
believing and confessing, was chosen to be the first to pro- 
claim this faith to others, and win them to accept and own 
it; and so, through the spirit of God, to convert them from 














WHAT IS CATHOLICISM? 411 





dead stones into living stones, and build them with his own 
hand into the spiritual temple. This he did, both to the 
Jews on the day of Pentecost, and the Gentiles in the per- 
sons of Cornelius and his household. These incidents in 
S. Peter’s life are not accidental, as men count occur- 
rences; they are crucial, signal acts, designed and arranged 
by God Himself. 8S. Peter challenges attention to this 
himself when he says to his assembled colleagues and 
brethren in the council at Jerusalem: ‘‘ God made choice 
among us, that the Gentiles by my mouth should hear the 
word of the Gospel, and believe.” 

The significance of the facts is great. S. Peter by di- 
vine arrangement, first puts forth his hand and takes the 
stones from the Jewish quarry and places them on the cor- 
ner stone in the one wall, and then, by the same appoint- 
ment, he first puts forth his hand again and takesthe stones 
from the Gentile quarry and places them on the corner 
stone in the other wall, and thus historically he fulfills in 
his own person the promise of our Lord in that he begins 
the building of the two walls which meet and rest upon 
and are bound together by the corner stone, Christ. What 
connection have the declaration and the promise, ‘‘ Thou 
art Peter, and on this rock I will build my Church” with 
the claims of the present or any previous Bishop of Rome? 
It is difficult to see. Whatever they suggest, they do not 
imply any successors to whom the name and the privilege 
will descend, they do not convey the idea of any official gift 
which was to be transmitted to others; they simply affirm 
a fact that the great Apostle in first grasping with the mind 
and believing with the heart and professing with the mouth 
the Catholic faith, justified the name long since given to 
him, and became a living stone, the ‘first of those which 
should be added until the building was complete, resting 
upon the same foundation, Christ, the Rock, the living 
God. Such a discussion might be prolonged, but an intro- 
duction must have limits, and we will close with calling at- 
tention to a difficulty which is fatal to the continuance of 
the powers and privileges of S. Peter as claimed by the 
Papal theory of Church government, even granting that 
they once existed. In the polity of the Catholic Church 
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provision is made for the transmission of the grace of Orders 
by the Apostolical Canon, ‘‘ Let a bishop be consecrated by 
two or three bishops,” and by the Nicene enactment that 
three bishops at least must unite in consecrating a new 
bishop. Here equals create an equal, and the Apostolical 
succession is not, as it is frequently and erroneously alleged, 
achain of single links, but a network of innumerable 
strands. In the polity of the Roman obedience, however, 
the Papal succession is not only a chain of single links, but, 
wonderful to relate, with only a few exceptions, the links are 
are all disconnected, separated generally by weeks, fre- 
quently by months, sometimes by years. The doctrine of 
Roman supremacy teaches that the Pope is above all, that 
he is invested with powers which no one else on earth pos- 
sesses. All are beneath him in official power, and privilege, 
and dignity. He is sui generis. When the Pope dies, 
therefore, where are his powers, and privileges, and prerog- 
atives? No human being possesses them. After an inter- 
val a new Pope is chosen; how does he recover these powers, 
not by the hands of any earthly ecclesiastic, since there is 
none that has them to bestow. It would seem, therefore, 
that the Pope must descend to the level of the congrega- 
tional minister, and affirm that his official status is confer- 
red upon him by the people, or their representatives in the 
Roman system, the cardinals. But this involves the ab- 
surdity of admitting that the stream can rise higher than 
the fountain, that it is possible to give to another what you do 
not possess yourself; or else the Bishop of Rome may say 
that he has the inward call and annointing of the Holy 
Spirit, and that he himself is alone the judge and witness in 
the premises, and so he takes his place side by side with the 
self-appointed and constituted ministries of the religious 
bodies around us. Extremes meet,ultra Romanism and ultra 
protestanism unite in a hundred points. In opposite ways, 
unintentionally, they both help forward the cause of infi- 
delity and rebellion against God. From opposite motives, 
yet with equal zeal, they both unite in seeking to oppose 
and beat down and destroy the Holy Catholic Church This 
little book is directed against errors, not men; it is intend- 
ed to present the case in a calm, argumentative way as far 
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removed from bitterness and ill-temper as possible. We 
sincerly trust that this article breathes the same spirit. 
Such, at least, is our purpose; it has been our aim to follow 
the Apostolic precept, and speak the truth in love. 

GEORGE F. SEYMOUR. 


THE PRAYER BOOK IN THE CONVENTION OF 1886. 


HE consideration in the late General Convention of 

the elaborate report of the Joint Committee on the 
Prayer Book, elicited some diversity of opinion as to the 
proper course to be taken by that as the primary Conven- 
tion in reference to the changes then proposed, since they 
cannot, under the Constitution, be adopted, except by the 
succeeding Convention, after three years of criticism of 
them by the Church at large. There were some who felt 
that the propositions must be at once made as perfect as 
possible, because the second Convention would have no 
power over the subject, except to reject the changes, or to 
adopt them in the precise terms in which they had been 
adopted in the primary Convention, without the slightest 
modification in expression, punctuation or arrangement, 
and that, unless so adopted, the propositions would fail, or 
at least would necessarily go back for three years more of 
deliberation. 

It was this feeling that led the Convention to spend many 
hours of discussion upon some of the first propositions in 
the Report. But it soon became apparent that they could 
not all be gone through with at that rate, and so some of 
the later ones were passed with hardly any discussion, and 
several amendments to the propositions reported were al- 
lowed to come in, without spending upon them the fast- 
ebbing time—amendments which would probably have been 
more strenuously resisted but for the desire that all the 
propositions should pass the ordeal of the first Convention, 
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and so be in a condition to be constitutionally acted upon 
in 1886. 

It can hardly be expected, then, admirable as the work 
is in its general features, that there will not be found here 
and there crudities which ought to be removed, obscure di- 
rections which ought to be made clear, and alterations pro- 
posed which, though acceptable in substance, might be im- 
proved in detail. 

Must the Convention of 1886 take the work literally and 
exactly as it is now left, or will it have the power, within 
the general scope of the several alterations as now proposed, 
to make such modifications in them as more careful criti- 
cism and matured opinion shall show to be desirable, and 
then to adopt finally, and without further delay, the pro- 
posed changes as so perfected? 

Being of the opinion that the next Convention will most 
certainly have that power, we submit some reasons for the 
opinion, and we trust they will commend themselves even 
to those who are most scrupulously loyal in their obedience 
to the restrictions of the Constitution. 

The question is one of the proper construction of Article 
VIII of the Constitution, which, changing its negative and 
restrictive into the permissive form, will read substantially 
thus: 


Alterations and additions may be made in the Book of Common Prayer, 
by proposing the same at one General Convention, making them known to 
the Conventions of the several Dioceses, and then adopting them at the suc- 
ceeding General Convention. 


What is here required, evidently, is full notice to the 
Church by making known the proposed changes, three 
years of deliberation upon them, and the substantial con- 
currence of two successive Conventions in the authoriza- 
tion of them. 

The notice of the proposed alteration or addition must, of 
course, be such notice as will put the Church fully on 
guard, lead it to the expression of its matured will, and 
finally to the selection of deputies to the second Convention 
who will act in accordance with that will. 

Our view, then, is, that the second Convention, composed 
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of deputies selected after such a notice with a view to ac- 
tion in reference to the constitutional changes proposed, 
has the power, in addition to its power of ordinary legis- 
lation, of a constitutional convention; that it may consult 
and deliberate, not only whether it will adopt or reject the 
proposed alterations, but whether it will modify and then 
adopt them; the limitation on its powers of modification 
being only that the proposition first submitted shall not be 
substantially changed. 

The various additions and alterations which, by the ac- 
tion of the late Convention, have gone through the first 
process of being proposed, and are now to be made known 
to the Dioceses, will present, when they come to be ma- 
turely considered, many cases for the application, if it is 
sound, of the view we are advocating. 

Take, for instance, the proposal to restore to the calendar 
the Feast of the Transfiguration, to be assigned to the 6th 
of August. The principal proposition in this addition to 
the Prayer Book is the proposition to restore the Feast. 
This was adopted with entire unanimity, and will, if one 
can judge by its hearty approval in the Convention, approve 
itself to all; but then comes the subordinate proposition to 
assign its observance to a certain datein thecalendar. The 
Joint Committee reported in favor of the 18th of January, 
but the Convention substituted the 6th of August. Now, 
suppose that in the Convention of 1886 there should be the 
same unanimity as to the principal proposition to restore 
the feast, but that that Convention should conclude to go 
back to the date reported by the Committee, the 18th of 
January, would the whole proposition be lost, unless it was 
submitted again with the changed date, to be acted upon 
again in 1889? 

We are fully convinced that this would be one of the 
minor features of the proposition as to which the Conven- 
tion of 1886 would have the power of final action, the 
proposed addition to the calendar of festivals having been 
fairly submitted to the Church. 

Another of the additions proposed will present the ques- 
tion in a still more important light. 

The Burial Service of the Church touches the sympathies 
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of its members of all classes and conditions more univer- 
sally probably than any other portion of the Prayer Book. 
The Joint Committee reported in favor of introducing into 
this beautiful service a few variations to make it more ap- 
propriate for the burial of very young children. They con- 
sist of six Sentences, a Psalm, a Lesson, being that ap- 
pointed for the Epistle for Innocents’ Day; a slight change 
in the Sentence of Committal, an Anthem, and several 
Prayers, all exceedingly beautiful and appropriate. 

When they were under consideration, a motion was made 
to add another Lesson as an alternate to the one proposed 
by the report. This motion prevailed. Suppose, now, 
that, upon mature deliberation, this alternate Lesson shall 
not be approved, cannot the Convention of 1886 reject it 
without imperiling all the other changes—changes which 
are all involved in the proposal to make the Burial Service, 
by the insertion of several variations, more suitable to the 
case of young children? 

Again, we say, that in our view the second Convention 
may reject this alternate Lesson, and adopt the other 
changes, and even modify these upon the principle that any 
amendment in detail, or any rejection of any of minor 
features, of a proposed alteration, which does not change 
its substantial character, is within the power of the second 
Convention to make. 

One more illustration shall suffice. The Joint Committee 
recommended (Resolution V.) a Form of Prayer entitled 
‘**The Beatitudes of the Gospel,” to be used as a part of the 
Evening Prayer, or asa separate office. There is some di- 
versity of opinion as to the entire fitness of the Responses 
to be made by the people to the Beatitudes as rehearsed by 
the Minister. Surely, if the Convention of 1886 shall ap- 
prove of this addition to the Prayer Book, but by some 
happy inspiration should hit upon a form of Response more 
generally acceptable than that now proposed, the office so 
modified could be finally adopted then, without waiting 
three years more for the action of the Convention of 1889. 
The rubric, too, at the head of this Office, read in connec- 
tion with that after the Second Collect in the Evening 
Prayer, left it somewhat uncertain whether it was intended 
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that this office might be used on the Lord’s Day in lieu of 
what follows that Collect. This uncertainty may have been 
already removed, but if not, the removal of it in 1886 should 
certainly not delay till 1889 the final adoption of the pro- 
posed Office. 

It will be urged that this is a lax mode of dealing with 
constitutional restrictions. But there should be no question 
as between lax and strict modes of construction. The true 
question is, what is the reasonable construction of the re- 
strictions under which the Church, fully represented in Gen- 
eral Convention, and with its entire House of Bishops co- 
operating, may amend its Offices of worship. That 
reasonable construction is to be ascertained by a fair con- 
sideration of the purpose of the restrictions. That purpose 
simply is to guard against surprise, and to secure the delib- 
erate and fully matured will of the Church. 

We do not shut our eyes, however, to the fact that the 
stricter interpretation is the one which is generally held. 
This is probably due to the fact that the lay membership of 
the General Convention has always included many lawyers, 
some of them gentlemen of large experience in legislation, 
and that these have probably been influenced by the sup- 
posed analogy between the Constitution of the Church and 
that of the Federal and State governments. That there is 
no such analogy, in respect to the point now under consid- 
eration, we think a little examination will show. 

Amendments to the Federal Constitution, for example, 
must be submitted to and ratified by Conventions or by the 
Legislatures in the several States, acting separately and in- 
dependently. As their action is thus independent action, 
without conference or discussion, these bodies are neces- 
sarily confined to the simple adoption or rejection of the 
proposed amendment. There would be an analogy if the 
amendment, after being proposed by Congress-to the sev- 
eral States, was then to be acted upon by a subsequent 
Congress, enlightened as to the wishes of the people of the 
States, by the criticism which the project had, in the mean- 
time, undergone. The difference in the two modes of ac- 
tion overturns the assumed analogy. 

So with amendments to the Constitutions of the sev- 
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eral States. These must ordinarily pass one or more ses- 
sions of the Legislature, and then be submitted toa popular 
vote. Of course, the vote at a popular election can only 
be upon a definite proposition, and can only be to adopt or 
reject. 

Under the Constitution of the Church proposed amend- 
ments are to be made known indeed to the Conventions of 
the several Dioceses, but they are not to be passed upon 
there, nor to be voted upon, in any popular election, nor 
anywhere, except in General Convention. They are to be 
made known in order that the deputies to the next Gen- 
eral Convention may be selected with a view to the action 
which at that convention will be taken upon them, but that 
action is to be a consultative, deliberative action, the action 
of intelligent representatives of their several dioceses meet- 
ing together in one body, and not the action of mere instru- 
ments to vote aye or no. Of course the Diocesan Conven- 
tions may instruct their deputies, but the deputies act on 
their own responsibility. 

Judge Hoffman, treating of this subject, and of the author- 
ity of the General Convention, asks: 


What restriction is there upon this authority? Merely the obligation to 
make the proposal known to the Diocesan Conventions. This may be for the 
purposes of consultation, of gathering views and information, of instructions 
to delegates. But it cannot rob the General Body of the ultimate and 
exclusive power of making or rejecting the change. (Law of the Church, 


p. 174.) 


We have not been able to find in the practice of the Con- 
ventions any precedent bearing directly on the subject 
under discussion. The amendments to the Constitution 
since its original adoption in 1789, though some of them are 
important, are contained ina few paragraphs. The subjects 
of them were easily stated, nothing more being required 
than an accurate expression of the proposed change. There 
_ have been changes as to the times of meeting, as to the 
division of dioceses, and the like, but the entire amount of 
the changes which have been made in the Constitution dur- 
ing the almost one hundred years that it has been in force, 
is probably less than one-tenth of that which is involved 
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in the changes in the Prayer Book now under considera- 
tion. 

And it is not inappropriate to consider in this connection 
that if it had been requisite that the alterations of the 
Prayer Book of the Church of England, which, being 
adopted by the Convention of 1789, made it the Book of the 
present day, should have gone through the ordeal now re- 
quired for further changes, no one can say when the Church 
would have had a Book of Common Prayer. The Conven- 
tion of 1789, however, completed the Prayer Book proper, 
making, during the same Session which ratified it, many 
important alterations which had never been submitted to 
the Dioceses for consideration, and during twenty-one years 
thereafter, the General Convention, in the exercise of its 
unrestricted powers, from time to time added the other 
matters which now make up the entire Book; the Ordinal 
in 1792, the Office for the Consecration of Churches in 1795, 
the Articles in 1801, and the Office of Induction in 1804, 
changed to that of Institution in 1808; and it was not until 
the Convention of 1811 that the clause was added to Article 
VIII of the Constitution which, from that time forward, se- 
cured the Book, which had just been «completed against 
future alterations, except by the methods now under con- 
sideration. 

We do not state these facts as furnishing any reason for 
making light of the restrictions which now protect the 
Prayer Book. 

It is protected by what is stronger than constitutional 
safeguards. But it is the Church that has itself imposed 
the restrictions, the force of which is now being considered, 
and the same Church may be safely trusted to interpret the 
true meaning and intent of these restrictions. While, as 
already stated, we have found no precedent bearing directly 
upon the question before us, we do find, in a vary able 
report of the Committee on Constitutional Amendments, 
made in 1874, upon a proposal to sanction by Canon the 
use of shortened services (Journ. of 1874, pp. 115, 116), the 
following significant language: 


By the present wise provision of the Constitution, no alteration can be 
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made in the Prayer Book, unless the desired changes in all essential details, 
have been proposed in one General Convention, made known, etc. 


We do not feel at liberty to hang too large a conclusion 
upon these qualifying words, ‘‘ in all essential details,” but 
they express the view for which we are contending, and we 
cannot believe, if we have a right to assume from the signa- 
ture of the report that it is from the pen of that able and 
experienced Canonist, the Rev. Dr. Hall, clerical deputy 
from Long Island, that they were inserted without a due 
sense of their importance. 

But it will naturally be asked: Who is to judge whether 
a variation from the language of the alteration as made 
known by the action of the primary Convention, is essen- 
tial or not, if the proposition, just as submitted, is once de- 
parted from? The change of a word, yes, even of a letter, 
may involve a change in the Faith itself. The only answer 
is, that the General Convention must be trusted. In ordi- 
nary legislative action, it is the constant duty of the presid- 
ing officer to rule upon amendments proposed to pending 
propositions, whether they are or not foreign to the general 
subject, and so this has become a familiar question. 

In the judicial departments, too, of both the State and 
Federal Governments, judges are constantly called upon to 
construe the limitations and restrictions of the Constitutions 
under which they themselves hold office. Such restrictions 
must not be made more important than the Constitution 
itself and be so interpreted as absolutely to tie up all action. 
And why should not the Church, as represented in General 
Convention, in 1886, be as competent to determine whether 
an amendment to a proposition is, in fact, an amendment 
only in matter of detail, and not a substantial change, as 
that of 1889, to adopt or reject the entire proposition? The 
real question should be: Would the Church at large have a 
fair right to complain of the action of its Convention in 
1886, as a surprise, if that Convention should adopt the 
alterations which have been proposed, with modifications 
in minor matters not affecting the substance of the pro- 


posal? 
There can hardly be a doubt that any attempt made, un- 
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* der color of an amendment, to introduce any substantial 
deviation from the proposition submitted by the primary 
Convention, would meet with prompt defeat. The spirit of 
loyalty to the Constitution which is profound, the conserva- 
tism of the General Convention, the prudence of the House 
of Bishops, furnish safeguards that need no strengthening 
where the Church is acting after a three years’ considera- 
tion of a proposed change. It is hardly supposable that 
such a stable body could be carried away by a wave of popu- 
lar feeling, even where action can be initiated and com- 
pleted at any one session; but in respect to changes like 
those now contemplated, the peril is so remote as hardly to 
need consideration. 

But we do not forget that there is, with many who have 
been prominent in the councils of the Church, a conscience 
in this matter, which cannot be satisfied; a conscience 
which urges that it is better to submit to any inconvenien- 
ces and delays, rather than even to appear to transgess the 
limitations which are imposed upon our powers. 

A valuable historical precedent may serve to satisfy these 
scruples, while opening the way to a settlement, for the 
present, of the entire question of Prayer Book revision. 
When the fate of the Constitution which was finally adopt- 
ed in 1789 was still uncertain, a resolution of one of the 
voluntary assemblies, which, in 1776, had the matter under 
discussion, was adopted, in the following words: 


That the several State Conventions do authorize and empower the deputies 
to the next General Convention, after we shall have obtained a Bishop or 
Bishops in our Church, to confirm and ratify a General Constitution, respect- 
in both the doctrine and the discipline of the Protestant Episcopal Church. 


The Convention of 1789 has always been considered to 
have had, under this resolution, the powers of a Constitu- 
tional Convention. Nearly a century has elapsed. The 
Church is anxious for an expansion of its liturgy. Additions 
to it have been proposed which await final action. Might 
not every Diocesan Convention, by formal resolution, em- 
power its deputies to the General Convention of 1886, in 
considering the proposed changes, to adopt such of them as 
they shall approve, with such modifications in non-essen- 
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tials as shall, upon due consideration, seem expedient? We 
can anticipate objections to this course. We do not stop 
now to consider them. The motive which has led to this 
paper is the strong desire that, if the work of the able Com- 
mittee which has reported the proposed alterations to the 
Prayer Book shall meet the general approval of the Church, 
it shall not fail by reason of being caught in a thicket of 
comparatively unimportant changes; and also the feeling 
that while changes in the services of the Church should be 
warily and with full deliberation considered it is impor- 
tant also that a final result should be achieved as soon as 
practicable. Though the desire to revise the Prayer Book 
which is now manifest is due, as we believe, to a widening 
and deepening of the devotional feeling of those who most 
faithfully use its Offices, there may be peril in keeping alive 
longer than is needful the examination of liturgical work 
in a merely critical spirit, a spirit likely to engender restless- 
ness and love for variety. Certainly any spirit of this kind 
should be set at rest as speedily as possible. 

That the Convention of 1886 may be at liberty to exercise 
the power of removing all blemishes and imperfections from 
the work with which it will be called upon to deal, to add, 
perhaps, here and there, a touch to the picture which has 
been presented, and to send forth as its final action a com- 
pleted Book, adorned with many of the beautiful additions 
which have been submitted for consideration,is,we are con- 
fident, the hope of the expectant Church. 

S. P. Nasu. 
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THE ARK OF THE COVENANT. 


STUDY OF 
And the priests brought in the ark 
of the covenant of the Lord unto his 


place, into the oracle of the house, to | 


the most holy place, even under the 
wings of the cherubims. 

For the cherubims spread forth 
their two wings over the place of the 
ark, and the cherubims covered the 
ark and the staves thereof above. 

And they drew out the staves, that 
the ends thereof were seen out in the 
holy place before the oracle, and they 
were not seen without: and there they 


A MODEL. 


And the priests brought in the ark 
of the covenant of the Lord into his 
place, to the oracle of the house, into 
the most holy place, even under the 
wings of the cherubims. 

For the cherubims spread forth 
their wings over the place of the ark, 
and the cherubims covered the ark and 
the staves thereof. 

And they drew out the staves of 
the ark, that the ends of the staves 
were seen from the ark before the ora- 
cle; but they were not seen without 


And there they are unto this day. 2 


Chron., »v. 7, 8, 9. 


are unto thisday. 1A ings, viii. 6, 7, 8. 





The Profound and varied character of the Sacred Scrip- 
tures demands, in the study of them, the application of 
every faculty of the human understanding, to penetrate 
their meaning even to a comparatively limited degree. The 
various languages into which they have been translated, 
as well as the ancient and original ones in which they were 
first written, not only tax the most searching intellects in 
their literary pursuit of a true meaning, but in certain 
cases, call into active exercise the most exalted and 
chastened ideality, and the power of constructiveness. 

All that pertains to the revealed means by which the 
first true idea of obligation and of acceptable public worship 
to Jehovah were manifested, involves peculiarly these two 
attributes of the human mind. 

The whole lesson of The Tabernacle, uttered by the voice 
of The Eternal One—touching as it did insensate objects, to 
give expression to spiritual gifts, desires and necessities—is 
marked by a constant reference to, not only what was so 
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definitely set forth, and actually “patterned in the 
Heavens,” but also to that unerring connection between the 
seen and unseen, which so harmoniously blends the spirit- 
ual and the material as to be seized by both the intellect 
and the spirit of man. Of all the features of the Taber- 
nacle, two stand out distinctly, and prominently so, above 
all the others, though inseparately united to each and all 
the rest. These are, on the one hand, the Atonement, and 
on the other, the transcendent Holiness of Jehovah. ‘‘ The 
Covenant ” was but the preparatory step by which a fallen 
race might ascend to a new and a higher life. Its preservation 
was imperative, not only by obedience, and therefore trans- 
missive from generation to generation, but by guarded and 
inviolable seclusion, as a reality, and a memorial witness— 
in stone—engraven by the finger of God. Israel was, there- 
fore, for nearly forty years, at least, led by the law applied 
to their daily lives, and saw it borne before them in the 
sacred treasury of The Ark of the Covenant, dominating 
not only a prescribed ritual, but every movement of their 
vast multitudes, accompanied with such marks of awful 
grandeur as to startle the idolatrous nations through which 
they wandered. It so continued to dominate all the re- 
ligious services of the Israelites for centuries, finally in- 
augurating them in the Temple, when it had found a 
sanctuary within it. So considered, by the devout inquirer, 
this object becomes clothed with no ordinary interest, and 
to arrive at an appreciation of its appearance and meaning, 
no translation alone can convey an adequate definition of 
it. A reproduction of its form, adapted with reasonable- 
ness to all the uses to which it was placed, and all the 
positions it occupied when serving its Divine originator, can 
only satisfy such a learner. 

So exact are the measurements set forth in the twenty- 
fifth chapter of Exodus, that the materials can be put into 
shape, and so clear are the evidences in other particulars 
that occur in the Scriptures, extending over a period of 
rather more than five hundred years after its construction, 
that a conclusion materally accurate can be pointed out. 

The prerequisite of all approach to the Holy One, and 
participation in His service, has been eternally, immutably 
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fixed—obedience, or its alternative, repentance, faith, and 
atonement. 

By transgression man needed something to bring him 
back; rebind him anew, by bands, as it were. Hence, 
religion,—in the ten words—the law, paramount over all, 
was first given to Moses, following which, the system, 
orders, symbols and ritual, ‘‘once delivered,” practical, 
indeed, in that age, and yet indelibly stamped with a 
character and significance, and steeped with an unalterable 
essence of what should be developed as the true spiritual 
worship of mankind in the ages to come. This law made 
palpable, perceptible, to imperfect but sentient beings, may 
be regarded as the germ and centre, around which Divine 
wisdom gathered accretions of ceremony and sanctified 
rites, which by operation in the human heart, might bring 
forth repeating growth of fruit and seed. Two remarkable 
features mark this law. It contained a code of perfect 
moral government and a perfect language, there being in 
the original Ten Words, practically, every letter cf the 
ancient Hebrew language.* 

Such a treasure and its security is first provided for. 

Of all the appurtenances attending revealed worship, the 
Ark of the Covenant, the most sacred, was first mentioned 





* Twenty-one of the twenty-two letters of the Hebrew alphabet are found 
in the ‘Law.’ The first Commandment contains one-half of the whole, 
while the second Commandment has nineteen of the twenty-two letters. It is 
remarkable that the first four Commandments, which are the ones relating to 
God Himself, contain the entire alphabet except the one missing letter, which 
appears nowhere in the Decalogue. Now this missing letter corresponds to 
our letter T. In the Hebrew there are two K’s and two T's. One form of 
these T’s does appear many times in the Commandments, and practically sup- 
plies the place of the other form of T. It is therefore fair to say that the 
whole alphabet is contained in the Commandments, and actually in the first 
four of them. 

In the early Greek translation known as the Septuagint the first four Com- 
mandmerts contain the entire Greek alphabet; again, in the Vulgate, these 
four Commandments contain the entire Latin alphabet (except K, which is 
really the same as C).. The Divine Law comprchends ad the letters which are 
the symbols of all human thought, in various combinations. 

The Title on the Cross, of the Universal Savior, was written in Hebrew, 
Greek, and Latin, seeming toindicate that these three languages comprehended 
ALL human speech. The number Zen is the symbol of completeness. 








426 THE ARK OF THE COVENANT. 








and first shown to the eyes of Moses in “ patterns” of the 
utmost particularity. 

The two materials of which it was to be made were gold, 
the most precious of metals, and wood—Shittim wood, at 
once the most lasting, like sin, which it further well sym- 
bolized in its almost black color, devoid of any inherent 
property or suggestion of light. All this, however, was 
covered; and though the only foundation in the super- 
structure, was always completely covered, not one spot of 
the wood ever showing within any part of the Tabernacle 
or upon the ** Ark.” 

With a certainty as toso many and explicit details of 
other particulars, still one is left in some doubt as to the 
arrangement of some of its more important parts, inas- 
much as any misunderstanding impairs the symbolism and 
its apparent character; so, to attain symmetry and com- 
pleteness, both the original description in its minutest par- 
ticulars must be considered, and the ‘‘ Ark” itself as a 
whole must be followed through the centuries wherein it was 
used and understood, even to its final and only real resting 
place in Solomon’s Temple, before a painstaking restorer 
can exhaust or appropriate all that is required to reach a 
reasonable or satisfactory conclusion. 

The approximate dimensions in modern measurement 
will give the exact proportions. It was of oblong square 
shape, of wood, covered with pure gold* both on the inner 
and outer surfaces, two cubits and a half in length, one cubit 
and a half in height, and a cubit and a half in width. 
Fixing, for convenience, the cubit at one foot six inches, 
we secure perfect accuracy of proportion, even if the di- 
mensions might vary with whatever standard of cubit 
should be used. 

By this is produced, as it were, a chest, three feet nine 
inches long, two feet three inches high, and two feet three 
inches wide. A cover + of corresponding length and width, 
of a thickness not mentioned, but made of a solid plate of 
gold, and which was movable, called ‘‘The Mercy Seat,” 





* Ex, xxv. 11. ¢ Ex. xxv.17. 
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rested upon its top. Upon the edges of this was placed a 
crown,* or rim of ornamental pattern enclosing its border. 

‘Within the line of this, at each end, and upon the Mercy 
Seat, stood two Cherubim, beaten out of it by cunning 
workmanship, in solid gold, comprising really one piece + of 
incorporated finished design. 

Thus, upon their feet,{ with their wings stretched forth 
on high, covering the Mercy Seat, their faces looking to- 
ward each other, but downward upon it, they constituted 
the unchangeable witnesses of the holiest place, containing 
the covenant. , 

What was the size and appearance of these unearthly 
beings was only known to Moses, who had seen such, or 
patterns of such, in the Mount, and to Bezaleel, the son of 
Uri, the son of Hur of the tribe of Judah, ‘‘named” as 
filled with the spirit of God, and made thereby capable of 
producing them, and of superintending all that class of 
work in the Tabernacle. It has been held by some writers 
that these cherubim were modelled from existing similari- 
ties used by the Egyptians in idolatrous worship, but in the 
absence of any such allusion, the Divine source of the de- 
signs given, leaves no room to doubt that everything named 
was original—for holy use. It has been left to the devout 
conception and imagination of the different ages to delin- 
eate them as they would, and yet it is perhaps safe to state 
that no instance in history is mentioned of either nation or 
sect, or indeed of individual, having ever worshipped these. 
Men, angels, false deities, stocks and stones, have in turn 
tempted to idolatrous worship, still these incomprehensible 
creatures, by a sovereignty opposed to human reasoning, in 
the light of the expressed words of the Decalogue, have 
been shielded from human adoration. 

Upon this Ark four Rings of gold were ordered to be 
placed in the four corners, and staves—two staves—of 
wood, overlaid with gold, ‘‘ that the Ark may be borne by 
them,” but not to be taken from it.| 





* Ex. xxxvii. 2. + Ex. xxxvii. 7. t Gen. xxxvii. 1—9. 
§ Ex. xxx, i. 2. | Ex, xxv. 15. 
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Within this Ark was to be placed ‘‘ the Testimony which 
I shall give thee.”* 

To this point a generally full description is given in the 
record, but difficulties here arise respecting what might 
seem trivial matters, were it not that they are very ma- 
terial to one endeavoring to offer a fac simile to the sight, 
in addition to description offered only to the mind, in the 
text. 

The query is as to the length, strength and position of 
the staves, or bars, of which nothing is directly stated, but 
upon which so much depends, being in fact the only parts 
of contact possible by which the Ark could be first lifted, 
ever afterward conveyed, and of which the very last men- 
tion is made,+ when the Ark was dismantled of them, and 
finally ceased its wanderings and journeyings within the 
** oracle.” 

As it was specifically commanded that the Ark should 
only be borne on the shoulders of men, specially appointed,+ 
and stated, that death should be the penalty for even touch- 
ing it while moving,§ sufficient length to prevent falling 
upon it, by accident, or carelessness, while on the march 
was to be provided for. 

Sufficient strength to bear the weight, and yet not mar 
the beautiful proportions, and in no way to obstruct unduly 
its appointed place where it was to dwell, enter into its 
construction.| Its weight, judging from the materials used, 
the coverings employed and so particularized (even to their 
colors){ would seem to make it an easy burden on the 
shoulders of four men in the prime of strong manhood, 
selected as they were, from one tribe, ** none less than thirty 
nor more than fifty years of age.++ 

For the staves, a length of nine to ten feet, would be am- 
ple, and in symmetrical proportion, and as they were not to 
be taken from the ark, would not interfere with the central 
space it was first intended to occupy in the Holy of Holies 
in the Tabernacle, a room fifteen feet square upon the 





* Ex. xxv. 16. + 2 Chro. v. 9. t Numb. vii: 9. §2 Numb. iv: 15. 
| Ex. xl: 2, 3. 1 Kings viii: 6, 7,8. 2 Chron. v: 8,9. Y Numb, iv: 5, 6. 
** Numb, iii: 31. tt Numb. iv: 8. 
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ground, which was then its only floor. That it thus occu- 
pied this exact centre, will be more fully understood by the 
arrangements indicated, in the corresponding situation 
finally provided in the Temple, which will be noticed here- 
after. Thus situated, in both, it formed a shrine where 
Jehovah deigned to dwell, ever between the unchangeable 
cherubim, as well symbols of the Lord’s presence, as wit- 
nesses of the secreted tables of thelaw beneath them. The 
character of these surroundings, as well as orderly fitness, 
allows no other position of the ark than its length placed 
across the holiest place, thereby presenting always the 
Cherubim sideways, as seen when entering from the Holy 
place or first division of the Tabernacle, and in an attitude 
of equal inquiry and reverence, toward the holy central 
light,—not obscuring it, as would be the case if the Ark was 
turned round at an opposite angle. 

So placed, the question follows, were the ‘‘ staves” fixed 
lengthwise, or across the ends of the Ark? 

In no sense was this Ark a mere article of furniture, but 
more properly it was a furnishment, to a sanctuary and in 
itself sacred, on which a manifest glory descended even 
within the thick darkness, of this windowless and otherwise 
unlighted seclusion,—above which, while at rest, ever poised 
the pillar of alternate cloud and fire, enshrining the Angel 
of the Lord. It directed all its marching and movements, 
fixing the period of its stay, whether for two days ora 
month, ora year.* In addition to the sanctity attached to 
the other furnishings of ‘‘ Jehovah’s House,” the Ark held 
especial relations to the Divine presence. Whatever may 
have been uncertain or fickle, forgotten or disregarded in 
the Jewish ritual, the Ark, the Cherubim, and the everpres- 
ent Shechinah, remained perpetual evidences in material 
form. At the withdrawal of the cloudy and fiery pillar, 
and, simultaneously, the Shechinah, Aaron, the High Priest, 
who under no other circumstances (except on the great 
day of atonement), was allowed even to enter within the 
vail, now, with his sons could approach it, put on the des- 
ignated coverings but not touch it to bear it. 





* Numb. ix: 22, 
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That was the office of the sons of Kohath, who, coming 
within, bore it away upon their shoulders, leading the 
mighty hosts of Israel, but preserving the same position 
which it occupied in the Holy of Holies. That this might be 
possible, the staves were first inserted in the four Rings, upon 
the corners and across the ends of the ark. Therefore, ever 
afterward, when carried, it moved on with a swaying, liv- 
ing motion, the Cherubim dimly outlined in the precious 
burthen, still bending toward the Mercy Seat, leaving behind 
them an invisible but real pathway—hallowing every foot- 
step, in which followed God’s chosen people. 

At times it went before*, at times it was the centre of 
that marvellous army of six hundred and three thousand 
five hundred and fifty, laymen—young fighting men, all 
twenty or more years of age, not one feeble one among 
them, the flower of all Israel,—like the Church militant, per- 
mitted to guard that which was already protected by Divine 
presence and power. The position which the Tabernacle, 
also maintained upon the ground (it had no floor) was 
never changed, and was no device of man. That was pre- 
scribed by Jehovah. Its front, or entrance, was always to- 
ward the East+. [Note—It will be seen by these references 
that three of them fix the North, South, and West, of the 
tabernacle, and without mention leaves the East fixed. Ex. 
Xxxviii. 13 fixes the east gate of the ‘‘court,” in a direct 
line from the ‘‘ sanctuary.” Num. ii. 3 fixes the leading 
position of the tribe of Judah, as leaders, and always East, 
and Gen. xlix. 10 foretells the leadership and kingly right 
of Judah. It is to be noted here that a prevailing erron- 
eous notion is almost universal, regarding the ‘ East,” as 
being the locality of peculiar reverence to be occupied; hence 
churches, lodges and other places have been located with 
reference to securing for the ‘‘ East,” the altar, seat, or 
other distinction of honor, whereas the holiest spot in the 
tabernacle, and in the temple, was itself located immovably 





* Num, x. 33. 
+ Ex. xxvi. 20; Ex. xl. 22, 24: Ex. xxvi. 18; Num. ii. 3; /Ex. xxxviii. 13; 
Gen. xlix. 10. 
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in the West, everything therein facing toward the open en- 
trance, Eastward. ] 

It offered, figuratively, a refuge, opening eastward to- 
ward the Garden in Eden, the origin of man’s sin, present- 
ing to the fleeing, homeless progeny of Adam, now multi- 
plied as it had become, in Israel, a Sanctuary prepared with 
sacrificial Altar of burnt offering, its Laver for purifyings, 
altar of incense and prayer, and in the deepest recesses be- 
yond, the Cherubim,—but now no flaming sword to confront 
them—only a Holy Light,—displaying a Presence at the 
Mercy Seat; and offering Atonement and satisfaction. Sur- 
rounded with such remarkable accessories, and such signifi- 
cance, all of which were to be retained and transferred with 
the Ark to the Temple, further and clearer light must be ob- 
tained from a study of that edifice. While King Solomon was, 
by God, appointed* to build ‘* His House,” and endowed with 
wisdom to execute the work, he was entirely guided by ex- 
plicit directions previously given to his father David,t+ 
through direct revelation, even to dimensions, weights and 
patterns, all agreeing in purport with that revealed to Moses 
regarding the Tabernacle and its services, and to be preserved 
in the permanent Temple, with supreme sacredness, especial- 
ly in the Holy of Holies, therein. Therefore the most careful 
attention was bestowed upon that special place, so that 
when at last the Ark of the Covenant should be conveyed 
to it, all would be found to coincide with that consumma- 
tion, and thus a room was prepared, thirty feet in length, 
width and height, to hold the same relation to 7t, as origi- 
nally did the ‘‘ former House,” but now of solid masonry, 
wood and gold, and as is shown, of twice the dimensions of 
its prototype, and like it, windowless,{ unlighted from 
without, but now floored with choice woods overlaid with 
gold, as were all the sides and ceiling, and further adorned 
with exquisite carvings of cherubic figures, palms, and open 
flowers. Within, only appeared two immovable Cherubim,§ 
of olive wood, ten cubits, or fifteen feet in stature, exactly 
one-half the height of the room to the ceiling plates and 





*1 Chron. xxii. 6, 16. +1 Chron, xxviii. 11-19. $2 Chron. vi. 1. 
§ 1 Kings vi. 23-29. 
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covered with gold. These were immovably fixed, covering 
between their feet a point on each side, seven feet six inches 
from each of the four walls, and between their bodies of 
fifteen feet space. Each had at least two wings capable of 
representing movements, and which were spread arching 
horizontally* entirely across the space within. One wing 
of each Cherubim touched opposite side of the walls, and one 
wing of each overspread, in the same line of direction, the 
middle point of the floor, and touched each other on high, at 
a point exactly the centre of the space from every direction. 
They were erect, fronting toward the entrance door which 
led from the Holy Place, their faces turned inward, toward 
each other, and looking down upon a central space as yet 
unoccupied. So much was done for providing within the 
holiest of all Holy places, a still more unapproachable spot, 
to be covered by the Ark and Testimony of God, whereon 
the Shechinah had shone and would continue to appear. 

This holiest of places is called the ‘‘ Oracle,” and while 
the term is used interchangably in writing, it conveys to the 
close observer, a deeper meaning than expressed as applied 
to the designation of the room generally, directing the mind 
to a very sacred area, between the fixed Cherubim. 

Is it a mere coincidence, that the vacant space between 
the large cherubim was exactly a cube, of the precise dimen- 
sions of the Holy of Holies in the Tabernacle? 15 x 15 x 15 
feet or 10 x 10 x 10 cubits? 1 Kings vi. 27—‘‘ and he made a 
partition by the chains of gold before the ‘ Oracle,’” would 
indicate that this square space in the center of the floor 
was really marked by a line of gold chains, and in that case, 
perhaps, supported at the corners. Looking at the model, 
and taking the measurements, confirms that impression: 
and with everything constructed as stated, every part of 
the staves and of the ‘‘ Ark” fall within these lines, and 
necessarily, nothing, either the Cherubim, nor the entrance 
doors, intrudes in any way upon them. 

At the dedication of the Temple, together with all the 
Holy vessels of the Tabernacle, was brought up the Ark of 
the Covenant, (with a pageantry never surpassed), from the 








*2 Chron. iii. 11-13. 
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City of David, and it would seem, now, carried by the 
Priests uncovered, in the sight of the vast assemblage met 
to witness the ceremonies or following across the Tyropean 
bridge in exulting procession. 


[Nore—(B. C. 1004). ‘‘ This (Tyropean) bridge at the Southwest corner of 
the enclosure, is built across the bed of the Tyropean valley.” ‘* A Hand 
Book of the Bible, F. R. & C. R. Conder R. E.”]—(J. C. 33, restored by 
Herod)—“‘ Far the most magnificent avenue was at the Southwest angle of the 
Temple. It would be difficult to exaggerate the splendor of this approach. A 
colossal bridge spanned the intervening valley of the Tyropean, connecting the 
summit of the City of David with what was called the Royal Porch—cloisters— 
of the Temple. From its ruins we can construct this bridge. Each arch 
spanned forty-one and a half feet, and the spring stones were twenty-four feet 
in length by six feet in thickness, spanning the valley at a height of treo hun- 
dred and twenty-five feet, with a roadway, which spanned this cleft for a dis- 
tance of three hundred and fifty-four feet from Mount Moriah to Mount Zion 
—fifty feet broad, and five feet wider than the central avenue of the Royal 
Temple Porch into which it led.” See ‘‘ The Temple and its Services,” Dr. 
Edersheim.’’} 


Before it, on its passage thither, were sacrifices of sheep 
and oxen which could not be numbered for multitude. As 
stated in the texts already quoted, the Priests, continying 
their triumphal march, passing through and up successive 
courts, ‘‘brought the Ark of the Covenant of the Lord 
into His place, into the oracle of the house, to the most holy 
place—even under the wings of the Cherubim ”—already 
standing there. 

From the fact that the main entrance to the ‘‘ House of 
the Lord” was but (see further on for particular explana- 
tion) seven feet six inches square (one-fourth part of the 
wall*) and the entrance through the doorway beyond into 
the Holy of Holies, was but six feet square, (one-fifth of 
the wall+) which wall was permanent, and behind the Vaz, 
(both dividing the Holy of Holies from the Holy Place) the 
Ark must have been borne, not on that occasion on the 
shoulders of men, but in the hands of the priests; there 
being but just room enough to carry it through the door- 
way. The Priests passing under the uplifted vail, through 
the “two doors of olive wood, into the ‘ Oracle,’ but dimly 





* 1 Kings, vi. 31; + 1 Kings vi. 33. 
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lighted by streaming rays from the ten glittering golden 
candlesticks, behind them in the Holy Place through which 
they had just passed, following the narrow path of light 
converging directly upon the center of the ‘ Oracle,’ they 
set down the Ark, covering the central spot on the golden 
floor, so that the great Cherubim with their outspread 
wings covered the original Cherubim standing on the 
Mercy Seat of the Ark—and at the same time ‘‘ the staves 
thereof above.” Josephus (Ant. Book 8 c. v., sec. 1.) says, 
‘‘and only those priests that carried it, set it between the 
two Cherubim which, embracing it with their wings, (for 
so they were framed by the artificer) they covered it as un- 
der a tent or canopy.” Tle model confirms this statement, 
but discloses as a fact, that the arching two wings convex- 
ing to the rear, formed one-half of a resemblance to ‘‘a 
canopy,” and the other two, spreading out to each wall, the 
other one half, as if purposely opened to display what was 
therein. 

This would seem reliable ocular evidence, as to the 
position of the bars, for in no other attitude could the two 
heraic Cherubim have at the same time, from their fixed- 
ness, covered the Cherubim, the Ark, and the two staves, 
thereof. The full duty of the priest was now ended. The 
Ark, having finished all its journeyings and wanderings at 
last rested. To emphasize this fact, the priests drew out 
the staves thereof, so that the ends thereof, (the four ends) 
were seen out in the holy place |space] before the oracle— 
[by standing in front of it] and were not seen without, (or 
otherwise), ‘‘ and there they are unto this day.” No doubt 
they were so far withdrawn as to render it impossible to 
again lift the ark thereby; so far released, from each of the 
two Rings on the rear corners of the Ark, as, with one end 
of each resting on the sacred floor, they allowed all the 
ends to be seen from before the Ark. An express Divine 
command had been given, Ex. xxv. 15, ‘‘The staves shall 
be in the rings of the Ark, they shall not be taken from 
it,” and this was still literally obeyed. Thus no change or 
displacement might occur (and which never did occur to 
the time of the record) as would have been likely, had they 
been altogether drawn out and laid upon the floor. ‘‘ That 
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the ends were seen out in the Holy Place before the oracle ” 
has been made by commentators, to mean protruding upon 
‘The Vail,” so that these points could be distinguished 
through it, out in the Holy place, or larger front compart- 
ment of the House of God. 

This misapprehension, like others, arises from entire re- 
liance on the language translated, in the absence of a visible 
reproduction, by a model, made to a scale measurement, 
which at once dissipates such a possibility, as will be fur- 
ther shown, by the construction and dimensions of the 
** House.” 

As before stated, the Holy of Holies was a room twenty 
cubits square,—thirty feet square upon the floor. ‘‘The 
Ark,” as has been shown, was deposited in the exact centre 
of this space. Messrs. Conder, Royal Engineers, (in ‘‘a 
Handbook to the Bible, page 364”) having made recent ex- 
tensive explorations and surveys, say: ‘‘It appears to be 
certain that the site occupied by Solomon’s Temple and 
Altar, was the same as that occupied by the Holy House 
and Altar in the times of Zerubbabel and of Herod. Jose- 
phus states that Zerubbabel built the Altar ‘on the same 
place where it had formerly been built’ (2 Ant. iv. 1); and, 
‘it is a constant tradition’ says Maimonides, ‘that the place 
in which David and Solomon built the Altar in the thresh- 
ing floor of Araunah is the place in which Abraham built 
an altar and bound Isaac upon it.’” ‘*‘ With regard to the 
exact spot, we have several indications of sufficiently defi- 
nite character.” Page 365—‘‘It appears thus clear that 
Sakhrah represents the Eben Shatiyeh or ‘stone of founda- 
tion,’ which existed in the Holy of Holies (Yoma v. 2.) On 
that stone the ‘‘ Ark” stood, and it was supposed to be the 
original foundation of the world. The Talmudic commen- 
taries make it clear that the Eben Shatiyeh was a rock, 
rather than a stone, (like the Eben Zoheleth, which is also 
a rock now called Zahweileh.” 

‘* The position then of the Holy House, according to the 
Mishna, to Josephus, and to the Bible, (Ezek. xlii. 12,) was 
on the ‘ top of the mountain; and the mention of the ‘ Stone 
of Foundation’ in the Mishna (Yoma, v. 2) as projecting 
three fingers breadth from the floor of the Holy of Hollies, 
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gives us a valuable datum 2,440 feet above the sea, to which 
to refer the levels of the courts.” 

Placed upon or over this, the Ark occupied a distance of 
one foot one and a half inches each side of the given point, 
by its width. (Observe, we are now measuring the distance 
toward the Vail). The staves at the longest, were probably 
not over ten fect in length. If drawn entirely out (adding 
the one foot one and a half inches, the half width of the 
Ark from the centre) they would have occupied exactly 
eleven feet one and a half inches in front of the ‘‘ Ark,” and 
have rested three feet ten and a half inches from any possi- 
ble point at which the Vail could have been suspended. As 
they were evidently foreshortened by being left in the front 
rings, the space in front was doubtless four or more feet. 
A careful study of ist Kings, vi. 3, 4 (and of a model of 
the Holy of Holies,) discovers that a permanent wall or par- 
tition divided the Holy of Holies from the Holy Place, 
through which wall was a doorway in the middle, taking 
up “one-fifth ” of the wall, which would be six feet by six 
feet.* To this were fitted ‘*two olive wood doors” of fine 
work, carved, and covered with gold, each door about three 
feet wide, and six feet high, opening znwards toward the 
Mercy Seat, thus leaving more than space enough for them 
to swing round upon the floor, without coming too near or 
touching the staves, which we are informed, were never 
moved—(lawfully). These doors could not have swung out- 
wardly towards the Vail, as its position was immediately in 
front of this dividing wall, as the measurements of both 
rooms will show,—hung upon chains fastened to ‘‘two 
great pillars” (1 Kings, vi. 31, 32), the diameters of which 
furnished a narrow passage behind the Vail, along which 
the High Priest crept, till reaching the door of the Holy of 





*The plan of the Temple—(Herod’s)—given by the Mishna, notes ‘‘ an in- 
verval of one cubit, (say from 16 to 22 inches), between the Holy Place and the 
Holy of Holies. In Herod’s Temple this space was occupied by two vails, or 
a double vail, forming an entrance to the Holy of Holies, for the high Priest.” 
All this rather confirms the probability that in Solomon’s Temple, a wall, and 
the doors to the oracle mentioned, existed behind the one Vail at that time, 
and occupied ‘‘the Teraklin”—or interval, as called in the Middoth, (iv. 7), 
‘respecting the restoration by Herod.”** (ZJandbook to the Bible, 382-884.) 
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Holies, when necessary to enter it. (The Tabernacle had 
four large pillars in a similar position, with no wall behind 
them, resting on silver sockets, on which was suspended the 
original Vail on hooks of gold). There were two large 
pillars coequally mentioned, 2 Chron. iii. 15, 16, placed at 
the Eastern entrance of the Holy Place, and beyond it out- 
side. It is mentioned by historians that in addition to the 
two doors in the inner wall, and in addition to the two 
larger doors at the main entrance, each of which also folded 
in two leaves and opened inward, a vail or curtain covered 
each opening. 

Although little is said of the great Vail (2 Chron. iii. 14), 
of its existence in the Tabernacle, Solomon’s Temple, and 
Herod’s, there is no doubt; all other mention of vails seems 
to refer to curtains for subordinate uses. 

After various vicissitudes through which the Ark passed, 
what became of it is not now known. It did not appear in 
Herod’s Temple, nor have we any account that the large 
Cherubim were either preserved or ever placed there. At 
the period of the Crucifixion only a square stone marked 
the holiest place,—the Rock. 

It may be, as Jewish tradition has it, that ever since the 
Babylonish captivity, the ‘‘Ark of the Covenant” lies 
buried and concealed underneath the wood-court at the 
Northeast angle of the Court of the Women. 

Of the existence of many vaults beneath, there is ample 
recent evidence. In these have been discovered relics, and 
a majority of those known to remain have not yet been ex- 
plored. Lieutenant Conder, R. E., mentions, ‘‘ the vaults 
within the walls are of great interest. Thirty-five of them 
have been examined and the majority of them appear to be 
very ancient.” What may yet be brought to light?—Rev. 
Dr. Edersheim, (The Temple, &c. 37,) writes: ‘‘It may be, 
that some at least of the spoils which Titus carried with 
him from Jerusalem—the seven branched candlestick, the 
table of shew-bread, the priest’s trumpets, and the identical 
golden mitre which Aaron had worn on his forehead,—are 
hidden somewhere in the vaults beneath the site of the Tem- 
ple, after having successively gone to Rome, to Carthage, to 
Byzantium, to Ravenna, and thence back to Jerusalem!” 
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In contemplating this subject, and tempted at every step 
out into so much which is closely related to the single 
line of pursuit, what but the most reverent thoughts crowd 
in upon the mind,—brought through such an array of 
splendor, and associations of the most sacred character, 
down to this spot, now bare of any vestige of the former 
glory, but glorious still, in the memories which enshrine it, 
robed with the grandeur of prophetic mention, and giving, 
as it does, a living meaning to the words of Isaiah (Is. 
XXvViii. 16. 


Therefore thus saith the Lord God, behold I lay in Zion, for a FouNnDATION 
A Stone, a tried Stone, a precious CoRNER STONE, a safe FounDATION, he 
that beleiveth shall not make haste. 


And this stone as a reality, as has been mentioned, to-day 
lies under the ‘‘line and plummet” of science, from which 
is traced back, terrace and court, and wall, to corroborate, 
step by step, all written inthe Scriptures. And as it now 
raises its uncovered head, above all the accumulated ruins 
of the other parts of the ‘‘ City of the Great Kinjz,” may it 
not be the ‘‘stone cut out of the mountain without hands ” 
which shall, in the manner foretold, ‘‘ fill the whole earth?” 
for, when at the awful hour of the Crucifixion, at the last 
cry, ‘‘It is {finished,”--when the Vail of the Temple was 
rent from the top to the bottom,—dismantled of the Holy 
Light, of the great golden Cherubim, of the Ark of the 
Covenant; within, there appeared through the riven Vail 
only that one, square stone, then resting on this ‘‘ Founda- 
tion Stone,” rejected indeed of the builders!—disallowed in- 


deed of men. 
CarLtos A. BUTLER. 





WILLIAM ROLLINSON WHITTINGHAM. 


iy is a rare thingin the world to meet with a perfectly 
frank, guileless, unselfish nature: a still rarer thing 


it is, to find one who, after setting out well, has preserved 
the moral integrity of his character spotless, to the end. 
The name of William Rollinson Whittingham is a name of 
which the American Church may well be proud. It is a 
name which will be respected and honored, so long as re- 
gard for good men shall last. The son of a mother, ac- 
cording to her own account, converted ‘‘ by a singular prov- 
idence from a state of complete worldliness,” he was, like 
Samuel and §S. John the Baptist, sanctified from the womb. 
His was the high privilege to have for a mother one in whom 
not only was the maternal instinct strong, and the intellec- 
tual powers well developed, and the will firm and resolute, 
but added to these gifts of nature there was a deeply ear- 
nest, religious life. ‘The young mother looked upon her first 
born as indeed a gift of God; and in a spirit of gratitude for 
the change of heart which had turned her away from the 
world and its vanities, she gave the gift back to the Giver. 
She would entrust to no hired nurse the child consecrated 
to God. Her own arms carried him. Her own breasts fed 
him. When reason began todawn, she cultivated her own 
mind that she might become his teacher. Mother and 
child literally mastered together the Latin, Greek and 
Hebrew languages. There never was a time when the 
thought of his consecration to the Sacred Ministry did not 
tone and shape and fashion the life of the growing boy. It 
is like the story of Monica and Augustine, differing how- 
ever in the fact, that as the boy was never permitted to 
leave the shelter of the paternal roof, so he never fell from 
grace, but from the first was preserved pure from the con- 
tamination of a sinful world. It is a notable picture, the 
devotion of the mother and the child, and suggests a deep 
moral. Nohirednurse! The mother herself the teacher and 
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the guide! The sense of responsibility and duty, and the 
grateful love! And the reward, a pure, guileless, innocent 
and unspotted boy, a lover of all things good and fair, fond 
of nature, with an intellect unclouded, and an imagination 
undefiled! Is it to be wondered at, that a boy so trained 
should grow up into aman of singular earnestness of life, 
unworldly, unselfish, generous in his impulses, with a heart 
as tender as a woman’s, while in moral heroism he was as 
bold as a lion, burning with zeal for Christ and His Church, 
his single eye intent upon one thing, and upon one thing 
only, his Master and his Master’s service ? 

It needs no great amount of faith to believe, that a life 
whose beginnings were of the kind indicated was from the 
first the subject of God’s peculiar care. If A®schylus, when 
speaking of Helen and the fall of Troy, could say that ‘‘a 
providence rules in the gift of a name,” may we not believe 
that it was by no mere chance, as men count chance, that 
the child consecrated to God at his birth, nurtured with so 
much care in view of his sacred calling, found a place pre- 
pared to receive him, when he was ready to enter upon the 
work of preparation for the holy ministry. If the young 
Samuel, when faith was dead in Israel, revived it, and was 
instrumental in building up the schools of the prophets, 
where the youth were educated who shaped the fortunes of 
new national development under David and Solomon, are 
we to regard it as accidental, that the first impulse given to 
sound theological learning in America was the work of the 
boy (he was then less than seventeen years of age) who 
when asked by hisexaminers, amazed as they were at his 
ready answers, ‘“‘ At what college were you educated ?” re- 
plied, ‘‘ None; my mother has always taught me?” And 
when further asked in a spirit of credulity, ‘‘ But who was 
your tutor in the languages, Latin and Greek and Hebrew?” 
proudly answered, drawing himself up to his full height, 
‘My mother!” It is worth while in passing to think for a 
moment on the picture of the candidate for Orders as drawn 
for us by his biographer* at this time : 





* Life of William Rollinson Whittingham, Fourth Bishop of Maryland. 
By William Francis Brand, New York: E. & I. Young & Co., 1883. 
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When full-grown he measured six feet two inches; at the time of his en- 
trance at the Seminary he was nearly six feet high, and his limbs seemed 
longer than they were; his face was thin, his features prominent, and his lips 
—had they been made of clay—too heavy. But lack of beauty of outline was 
redeemed by a mobile expression, and by eyes dark and brilliant, flashing at 
times with a peculiar expression, due, as an artist remarked, to the fact that the 
pupil was slightly above the centre of the iris. His hair, black and beautifully 
fine, thrown back from his forelead, fell in curls over his shoulders. * So,’ we 
aretold, ‘he wore his hair until after his Consecration, when a barber ruth- 
lessly sheared his locks. ‘It hurt me,’ said the Bishop, ‘to part with my long 
hair, but I thought the man knew better than I did what was becoming to a 


Bishop. 


It does not make much difference, perhaps, by whom the 
‘** shearing” was performed; but the truth is, that the ton- 
sure involved in the act was, in its own way, significant. 
The element of character which predominated from first to 
last in William Rollinson Whittingham was the prophetical 
element. He was a Nazarite from his youth; and a Naza- 
rite in spirit to the end of his days. The prophet’s fire was 
always burning in his heart; when it touched the heavy 
lips, they became eloquent. Teaching and preaching were 
the native element of the man. No one ever saw him who 
did not see him in the lecture-room or in the pulpit. There 
the Savonarola-like face became transformed as it is in Hunt- 
ington’s picture. The fleshly veil was for a moment lifted; 
we caught a glimpse of the heavenly light within, burn- 
ing bright and clear; and the soul with all its passions and 
its powers, quickened and radiant in the light of a supernal 
beauty. Nor was it the hair only, but the whole dress and 
bearing which foretold the man of prophetic soul who was to 
dwell apart from men; and who, knowing himself better 
than other men could possibly know him, says of himself, 
in writing to a friend not long after his entrance at the Semi- 


nary: 


You tell me to go into company and see human nature. I have seen 
enough and too much of it in these [Seminary] disputes, and on other similar 
occasions, without going into company. The fact is, 1 must choose between 
usefulness and relaxation, a/ias pleasure, so called. Useful incompany, I can- 
not be; Nature—rather Providence—has utterly unfitted me for it. My awk- 
ward bodily frame, my feeble constitution, my hesitancy of speech, my un- 
readiness in conversation, my too susceptible feelings, all unfit me, totally un- 
fit me, for company. On the contrary, by confining myself to a few friends, 
and by occupying myself in study, I do think that in time I may be useful. 








442 WILLIAM ROLLINSON WHITTINGHAM. 





God has blessed me with a quickness of preception and durable retention that 
by industry may be improved into instruments of usefulness for the Church at 
large. He has further blessed me in the opportunities for cultivating my 
mind altogether beyond what I had a right toexpect. For this Iam accountable, 
and with His assistance I will turn them to the best account. 


Even so, the young prophet and teacher knew his mis- 
sion; and he assumed, as we are told, a garb accordingly. 


On his spare and angular frame his clothes hung loosely. Instead of a 
coat he wore a boy’s roundabout, or jacket, over which was turned a broad 
shirt-collar, tied with a black ribbon. So he appeared before his examiners. 
And after this fashion he must have dressed all the time he was connected with 
the Seminary; for in September, 1836 (?), a friend, with many apologies re- 
monstrated with him by letter and reported the complaints on this subject, 
which he had heard made by a company of clergymen. His answer shows 
that-the remonstrance was without effect. With good reason, if health and 
comfort be alone to be considered, the young Fellow and deacon rejected the 
clerical choker of that day, and clung to his independence and black ribbon. 


Like Thomas Carlyle, we believe in clothes. And our 
conviction is, that the young prophet, with his unshorn 
locks, would have been a happier man if he had never 
been forced to wear that clerical choker, and had not 
been doomed, as he was, to feel the pricking of the 
two pointed goads which reminded him continually of the 
yoke which, in being called to the priesthood, he was bound 
to bear. But of this, hereafter. 

It has been sometimes said it was a misfortune that the 
home training of the boy was not supplemented by the 
broader culture and discipline of the college before the man 
entered upon the studies of the Theological Seminary. Asa 
general principle this is undoubtedly true. And for some 
reasons it would have been better, perhaps, that in the 
present instance it had been so ordered. But, onthe whole, 
we are inclined to think the withholding of the gift was for 
the best. God intimates His purpose as much by what He 
withholds as He does by what he bestows. Philosophical 
breadth, liberal culture, measuring one’s self with others, 
are good things in their way and essential elements in form- 
ing the statesman and the politician. Not so, however, in 
the case of one whose peculiar vocation, as we shall see, 
was that of a prophet, and a witness against the excesses 
and corruptions of a rapidly advancing civilization... Whit- 
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tingham was not meant to play the courtier, or to dwell in 
kings’ houses. He had no fondness for fine clothes, civil 
or ecclesiastical. He hated pomp and ceremony of every 
kind. He was no reed, shaking in the wind. Better then 
that he should be kept apart undefiled by contact with a 
sinful world. Let it not be thought, however, that the 
loss of collegiate training involved a corresponding loss of 
sound learning. 


At the Seminary “he studied, not simply read, works on physics and logic; 
on this latter science his text book was Crousaz—an extended treatise in French 
in several volumes. In Latin he seems to have chiefly delighted in Horace; 
but to have read also Cicero, and Seneca and Pliny, and the Christian Cicero, 
Lactantius. Mention is made of Zenophon’s ‘Memorabilia,’ to which 
he made an index; Thucydides, M@schylus, Euripides, Aristophanes, 
Theophrastus and Apollodorus. In his second year he took up German, and in 
the third turned more particularly to the study of Syriac. All through the 
diary mention is made of French reading, of novels, poetry, travels, history. 
The Waverley novels were then astonishing the reading world, rapidly suc- 
ceeding each other. Notice of them gives the key to the meaning of the fre- 
quent phrase ‘finished the evening.’ Twice it is seen that one of these novels 
—on one occasion it was the ‘ Abbot,’ on the other the ‘ Antiquary ’"—took but 
an evening from more than serious employment; the record is, ‘read it through.’ 


The last feature just noted is worthy of attention. Nothing 
was more remarkable than the wide range of Bishop Whit- 
tingham’s reading. He was in the best sense of the word a 
scholar. They mistook the man who regarded him as a 
mere theologian. All his life long he was a reader of polite 
literature. When in attendance at the last General Con- 
vention which he was ever permitted to take part in, he 
was the delight of the social circle that gathered around the 
dinner table of his host; women, charmed by his simplicity, 
were amazed to find that he was as familiar with the last 
novel as they themselves were. We are indebted to his 
biographer for recalling two instances of this liberal culture 
as exhibited in later life. 


On one occasion, during a visitation, he spoke to his host, for the time, of 
the beautiful avenue of pine trees which led to the dwelling, and of his being 
surprised by the number of varieties found in the same locality. ‘ Yes,’ 
remarked the gentleman, with pleasure, ‘there are about —— different kinds.’ 
The Bishop corrected him, asserting that there were more, and saying how many 
more. ‘Our host,’ to use the words of one present from whom the relation 
comes—* our host remarked, ‘ You are mistaken, Bishop; I have studied these 
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woods for years, have taken great pains with that avenue of trees, and I never 
saw but —— varieties.’ The Bishop, with that impulsive energy so charac- 
teristic of him at that time, rose from his seat, and taking hold of the arm of 
his host, said, ‘ Now, let us walk out and I will show you.’ I followed, and 
to the surprise of our host, and my astonishment, he pointed out shades of dif- 
ference, noted by him, while slowly driving along the avenue for the first time, 
which the owner for more than a quarter of a century had overlooked.’ 


The other story is too lengthy to be given here in full. 
The sum and substance of it is, that the Bishop proved too 
much for a controversialist on a steamboat, by proving 
that Shakespeare was a student of the Bible and accepted 
its teachings. It is the person who was worsted who him- 
self bears witness: 

I have heard not a few lecturers on Shakespeare, but never a man who 
seemed more thoroughly master of his theme. I have heard all our prominent 
men in public life—at the bar, on the stump, in Congress—and I assure you I 


never heard aman more eloquent than Bishop Whittingham was in that 
speech delivered on the spur of the moment; I was thrilled. 


To return to where we broke off. While thus devoting 
himself to classical studies and general literature, as if they 
alone were the objects of his pursuit, the young student 
was diligent in attendance upon his classes, took an in- 
terest in the Seminary Societies for the ‘‘ Advancement of 
Christianity ” and ‘‘ Theological Learning.” He was busy 
in writing essays on ‘‘ The Primitive Sabbath,” ‘‘ Hades 
and Sheol,” on ‘‘xécuoc,” on ‘‘ Accommodation,” ‘‘ The 
Quotations in the New Testament,” and ‘‘ The Theocracy 
of Israel,” etc., etc. Again, his biographer tells a charac- 
teristic story, in which ‘‘ the child proved father of the man.” 


When it was his duty first to read a paper before the Theological Society, 
his essay on the Sabbath was read for him by a friend, because he could not 
overcome his boyish shamefacedness. For this result of modesty he was 
fined. 


It was a modesty which never forsook him all the days of 
his life. With an amount of learning which would make 
reputation for a dozen scholars, no one in private life ever 
heard him speak or act but with the simplicity of a child. 
If, on being called forth unexpectedly, he ventured an 
opinion, it was done in the way of apology, and never 
alluded to after the occasion which called it forth. It is 
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simply inconceivable how it could have been so, and is only 
to be explained by taking into account the wonderful 
humility which formed such an essential element of the 
character of the man. 

We have one fault to find only with the admirable biog- 
raphy which the Rev. W. F. Brand has just given to us. 
It is, like the subject of it, too modest; it says too little 
regarding the intellectual side of the character it so admir- 
ably portrays. While it lets us know something of the 
exhaustion which followed upon the wonderful industry 
and unexampled toil of the years spent more immediately 
in intellectual pursuits, it tells us little or nothing about 
the results of those gigantic labors. The Seminary library 
is almost altogether the creation of these earlier years. 
Whittingham inherited qualities on his father’s side, as 
well as his mother’s side, which made him one of the 
greatest benefactors to the American Church. He had his 
father’s ‘“‘ habits of order and great industry.” The son, as 
well as the father,” besides caring for knowledge, had a 
love for books as books. The son inherited his father’s 
‘‘fondness as a catalogue reader and an attendant upon 
book sales.” It has been a marvel to many how, out of his 
meagre salary as Professor and Bishop, a library of over 
15,000 volumes of rare books could ever have been collected, 
and left as a legacy to the Diocese of Maryland. It was 
because all his lifelong the collector was a “catalogue 
reader and an attendant upon book sales.” He was con- 
tinually in receipt of catalogues, not only from America 
but from all over Europe, of old and rare books, and not 
unfrequently purchased them for an inconsiderable sum. 
The Maryland Library has some books in it of which there 
are only one or two copies in the world, and whose history, 
if written, would form one of the most romantic episodes 
in the whole range of Bibliography. Of the many wonder- 
ful qualities of the man, none, as it seemed to me, was 
more astonishing than his intimate and accurate knowledge 
of books and authors. It was a department of knowl- 
edge in which he had no peer in America; perhaps few 
equals in the world. 

It was providentially ordered that the first years of the 
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future Bishop’s ministry should be given to work among 
children. After graduating, as he lacked several months 
of being twenty years old, and could not take orders for a 
year and a half, he was permitted to enjoy ‘‘ the academic 
privileges of a Fellow,” and was made “‘librarian, with a sal- 
ary of a hundred dollars” a year. The ‘‘academic privileges” 
would appear to have consisted chiefly in the liberty to la- 
bor without fee or reward (other than the hundred dollars 
a year) for the interests of the Seminary. It was during 
this period of waiting that he took part with Dr. Turner in 
translating ‘“‘Jahn’s Introduction.” He did the greater 
part of the work, and added extracts from De Wette, Rosen- 
miiller, Carpzov, Eichorn, etc. To eke out a living he was 
made Chaplain (when ordained by Bishop Hobart in 1827) 
of acharity school, at a salary of $300 per annum. He 
had for two years some three hundred children under his 
care, and published two small volumes of sermons (now out 
of print) preached at this time to the charity children. His 
success in the work led to his being appointed, in 1828, 
agent of the Protestant Episcopal Sunday School Union, 
with instruction ‘‘to visit the cities and principal towns in 
the United States, for the purpose of disseminating in- 
formation. Broken health compelled him to resign his 
Secretaryship in 1829. The Executive Committee in ac- 
cepting his resignation, bears witness to his fidelity to the 
trust committed to him. 


Possessed of a vast fund of practical and experimental knowledge on the 
subject of Sunday-School Instruction, he was singularly qualified for the 
formation of a ‘system of instruction’ adapted to general use; his talents 
and industry fitted him in a preéminent degree for the preparation cf books 
of instruction adapted to that system; and his devoted attachment founded 
upon an intimate and accurate knowledge of her character and claims to the 
Church which he adorns, made it with him always a chief consideration that 
in this Union, at every point of observation, should be discernible the features 
of that Church. 


After resigning the Secretaryship of the Sunday School 
Union, he accepted a call to take charge of the Parish 
of S. Marks, Orange, N. J., in 1829. Here he married the 
woman “who, in his eyes, ever remained the most lovely 
woman in the world.” The Greeks have a word for 
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which no equivalent is to be found in our English tongue, 
with our feebler powers of discrimination and analysis 
—it is the word cropyn, applied to the love of parents 
and children, husband and wife, king and people, master 
and dog. It defines, as nothing else perhaps could, that 
affectionateness of nature which appears in the charm- 
ing letters scattered throughout the two volumes of Mr. 
Brand, to his wife and children; above all, to the mother 
who bore him and brought him up. There never wasa 
more devoted son, a more affectionate husband, a more 
loving father, a kinder friend, a more humane master. He 
loved his own and his own’s own with a tender, compas- 
sionate and generous affection. Domestic life was to him 
the purest and best of earthly joys. Yet it never absorbed 
him or interfered with his vocation. His wedding day was 
full of work done in the service of his Master; it was so 
all his life through—home ties never held him captive when 
duty called. During his stay at Orange he had four calls 
elsewhere. He resigned at the last to become ‘‘ Editor and 
Superintendent of the Press” at the urgent solicitation of 
the Standing Committee of the Diocese of New York, 
backed up by Dr. Onderdonk (then Bishop elect) and eight 
other prominent city clergy. It was a call he could not re- 
sist. His acceptance of it marks an era in the history of 
the American Church, only inferior to the great Tractarian 
movement in England. It was proposed to furnish, at a 
moderate cost, the ‘‘ masterly productions” of the great 
writers of the Church of England. But the undertaking 
went beyond this. The fourth volume of the series was 
‘*The Apostolic Fathers.” It was not the number of books 
published, however, but the impetus which was given to 
the reading of church literature which was of importance. 
Never before, or since, in America has there been such a de- 
mand for standard theological books. The first of October, 
1831, Mr. Whittingham was elected Rector of S. Luke’s 
Church, New York. He held the Rectorship until the 20th 
of May, 1834, when he was compelled to resign and seek 
rest abroad. Upon his return he was made Professor of 
Ecclesiastical History in the General Theological Seminary, 
where he found at last a sphere entirely congenial and 
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worthy of his great abilities. He heldthe chair for four 
years, from 1836 to 1840. His election was the making of 
the Seminary. The enthusiasm created was unbounded. 
When out of the class-room he was to be found in the li- 
brary, where the young men gathered around him daily. 
The influence then began for the Seminary has never ceased. 
His students were devoted to him. 


To very many of the individual students he became a close, personal 
friend. He found out their troubles and relieved them, at least by sympathy. 
Often distresses in the Seminary are due to scanty, pecuniary means; he les- 
sened such by giving of his own, and by obtaining relief from others. He 
watched over them in sickness; the sick student he removed to his house for 
better nursing there. Often he was the religious counsellor of men who 
would have hidden their doubts and their temptations from the mere profes- 
sor. In April, 1836 (the librarian having resigned), Professor Whitting- 
ham was appointed to his old charge, and retained it so long as he remained 
in the Seminary. If he had no other claim, the Seminary would owe him a 
debt of gratitude for his many hours of unpaid labor bestowed on the library, 
for his care of it and zeal for it, which nothing but love could beget. Every 
volume was a personal acquaintance, and he was always on the watch to in- 
crease the number. 

By letter and by personal application he was a constant beggar. So many 
were the old books found by catalogue—hunting and bought as he could— 
that he came under suspicion of violating the revenue laws. 


It was at this time he was at the zenith of his influence. 
He was much sought after as a preacher. <A story is told 
of the power of his eloquence which reminds me of the 
days of Chrysostom. New York, in 1835, was visited by a 
great fire. The Sunday after, Mr. Whittingham preached 
in Grace Church. 


Immediately after the sermon a gentleman entered the vestry room, and 
asked of the preacher, ‘Will you kindly lend me the sermon I have just 
heard." The request was politely declined. When it was more urgently 
pressed, Mr. Whittingham said, ‘My dear sir, I cannot lend this or any ser- 
mon, and for reasons that you, as a merchant, can readily understand; they 
are my stock.’ ‘But, Mr. Whittingham, you must now break your rule; I 
must have that sermon.’ The tone and manner with which this was said 
were so impassioned that they forced the answer, ‘I have told you that I 
never lend my sermons, and I will not; but this one I give you—here it is.’ 
The gentleman clutched the manuscript and said, ‘ For tuis, I shall give you 
$20,000, to be expended by you in charities as you may choose.’ The next 
day his check was received. 


It is added by his biographer, as characteristic of the 
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man, that it was never known to his wife and family, until 
the last year of his life, that he had received $20,000 for one 
manuscript. 

It has seemed to many that it would have been better for 
himself and the Church at large, if a man capable of such a 
mighty influence in the Seminary, had never been called 
away to undertake the duties of the Episcopate. This is 
not ourjudgment. Itis manifest that Divine Providence had 
been training the earnest and devoted teacher and preacher 
for another sphere. If the reader will read the history 
of the past, he will remember that, from first to last, the 
pastoral idea was never lost sight of. When a Deacon he 
was the pastor of the lambs of the flock. Elevated to the 
Priesthood, he was not allowed to become a mere book 
worm; he had the burden of the pastoral care laid upon 
him. In the Seminary he was not a Professor only; his 
cropyy made him the _ student’s counsellor and friend. 
With all his great gifts and powers, he was never a writer. 
The mechanical labor imposed by writing was intolerable to 
him; it quenched the fervor of his impassioned nature, and 
the fire ceased to burn. We repeat what was said before: 
his mission was that of a prophet. When his heart indited 
a good matter, he must speak with his tongue. He was, 
according to the Hebrew conception, a Nabi, irrepressible 
in his divine enthusiasm; his intellectual powers were at 
the mercy, so to speak, of his feelings. When on fire, he 
thought with astonishing rapidity—it was like a lightning 
flash; when the glow subsided, the mental powers were 
exhausted in the effort, and the argument went heavily, 
sometimes haltingly. A man with such a temperament 
was not intended to be a recluse. He never could become 
a mere book worm. When the call came from Maryland, 
he could not refuse it. He left the work he loved, in the 
Seminary, to undertake a work for some reasons distaste- 
fulto him. But no man ever wrestled with the difficulties 
of the situation more manfully than he did. {Society as 
such had no charm for him. Notwithstanding, he became 
all things to all men. He writes to his wife under date of 
December 7th, 1840, when on a visitation of his Dio- 
cese: 
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Wherever I go,there are so many with me, so much information to receive, 
so many questions to ask and answer, that I can scarcely secure time to fill up 
and sign necessary official documents, and keep my journal. Then, again, I am 
everywhere quartered on private hospitality; and courtesy, to say the least, re- 
quires me to regulate it with great attention. To goto a man’s house, eat his 
victuals, occupy his chambers, use his carriage and horses, and employ his ser- 
vants, and repay him by sitting down to write, allowing him just the privilege 
of looking at the Bishop, would be scarcely the thing. SolI have to sit in the 
parlor and chat, and hear and tell news, and put questions, and give advice 
and instructions to the accompanying clergy, and discuss and solve theological 
questions, until late bedtime, and then go to my room, tired enough to find 
even writing up my journal on the washstand or dressing-table (for this is just 
the second time that Ihave enjoyed the luxury of a writing-table) a labor. 


‘‘He made himself,” his biographer says, ‘‘all things to 
all men. 


The cultured he gratified from the abundance of his learning; with the plain 
farmer he talked crops and manures; as if he had been bred a farmer’s boy; 
among artisans or artists he gained a good will by an interest in their concerns, 
and by showing that he could give as well as receive information on such mat- 
ters. One to whom we are indebted for the relation of his quickness to dis- 
cern the many varieties in an avenue of pine trees, and so to captivate the 
owner, tells how an honest, plain farmer, with whom the Bishop was to lodge 
or dine, and who had feared that he could not get along with such a scholar, 
was completely won by the bookman, who could so well appreciate the excel- 
lence of his pet chickens, and knew so much about the different breeds, and all 
the concerns of the poultry-yard. 


To appreciate Bishop Whitingham’s work in Maryland we 
must take into the account the condition in which he found 
the Diocese, and how he left it. He found ié rent and torn 
asunder by faction, and assumed its cares and duties after 
a three-years’ vacancy. Churches were dilapidated; par- 
sonages neglected; glebes alienated. 


In all his earlier visitations, when he could take any extra baggage—some- 
times he had to ‘ take up carriages’ as 8. Paul did—the Bishop took with him 
surplices to make sure that the clergy should be decently habited. Not un- 
frequently mention is made of the use of them for the first time in such a 
church; even the lending of a white cravat to an officiating clergyman is noted. 
In the country, usually, the black gown had been the only distinctive mark of 
an officiating clergyman. 


Such was the condition in which Bishop Whittingham 
found Maryland. How did he leave it? One of the 
leading Dioceses in the land. Before the war Mary- 
land ranked foremost in the councils of the Church. Her 
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laymen were second to none for learning and for a knowl- 
edge of the law of the Church. Her schools were flourish- 
ing; everywhere there was activity, and the stirring of an 
earnest Church-life. It was brought about, not without 
conflict, and long continued struggle. Men will differ in 
their opinion of the importance of some of the questions at 
issue; it is very worthy of note, however, that in every 
case the Bishop and his opponents became fast friends after 
the strife was over, and learned to love and respect each 
other. It is worth while to read the history of these early 
controversies in the Diocese of Maryland, as a witness to 
the power of Christianity in enabling men to forget past 
differences and to love one another. 

The war brought new elements into the conflict, and 
from that day the once prosperous Diocese has been under- 
going adecline. Englishman as he was, in blood and sym- 
pathy, Bishop Whittingham never could make allowance 
for Southern claims. With his notions of loyalty and 
obedience, he never could be made to understand that the 
President of the United States, according to the Southern 
view of the question, has no claims to recognition except 
such as the State, in its sovereignty, chooses to acknowl- 
edge. In theory, we believe the Southern view to be right: 
in working and in practice, a moral impossibility. There is 
a logic of events, greater than all written constitutions and 
Federal compacts. In such a case, it was the bounden duty 
of the Church in Maryland to keep clear of all complica- 
tions. Let it be said, however, that the wrong, if there 
Was a wrong done, was not all on one side. The men who, 
on the other side, dragged the Church into politics, had not 
the excuse of a mistaken view of duty. When sound 
Churchmen forgot their principles, and made the Standing 
Committee and the Convention of the Diocese a party in 
the political strife, the day of retribution was not far off. 
It came, and it brought with it shame and confusion of 
face. Most of all, to the generous, noble-hearted Bishop, 
whose faults, since they were of the head and not of 
the heart, had a claim to consideration and regard, even 
more than most men’s virtues. Oh, what sorrow to those 
who loved and honored him to see that guileless spirit 
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drawn in alliance with the powers of the world. It is the 
one page in these volumes on which we could wish that the 
Recording Angel might drop a tear and blot it out for- 
ever. Through trial and suffering we all pass to the light 
of the life eternal. The work of building up the spiritual 
fabric was done, the victory seemingly won, when dark 
and threatening clouds began to appear upon the horizon. 
Some men are wounded in the house of their friends. It 
was the misfortune of the Bishop of Maryland to be wound- 
ed by the friends which from time to time he received into 
his house. 


A son of a New England Congregational Minister, who looked forward to 
the same Ministry, having rejected the teaching of his childhood, found a 
home in the house of Bishop Whittingham and was intimate in his family dur- 
ing several years, while serving as a Maryland clergyman. Fearing the ap- 
proach of consumption, he went South, and suddenly he announced that he 
was a Catholic. Another, a descendant of a family Puritan of the Puritans, 
but who had received all his theological education under the Bishops roof, 
after an absence of some years also became a Papist. There were others who, 
in the course of years, followed in the same path; and notably the Rector of a 
Baltimore Church, of more learning than anyone of the others, a man who 
had shared the Bishop’s confidence and Jooked to him as a trusted guide. 


Why was it? Our biographer suggests the answer. 


The Bishop, in his zeal against Popery, had no great tenderness towards 
those that errinthat direction. An English dignitary said to a clergyman who 
had sought counsel, ‘Any man in English Orders who is tempted to be a Papist 
is a fool. Bishop Whittingham could not have been so rude; yet he sometimes 
as effectually hindered his influence for possible good. More than one doubter 
in Maryland has confessed that with all reverence and trust he could not open 
his grief to his Father in God. He feared too much his vehemence. 


It was this vehemence which made it difficult 
for him to understand those who, in order that they 
might not lose their influence for good, were disposed to 
be patient with doubters: who felt it their duty to develop, 
as far as possible, the Catholic element in the Church, both 
in doctrine and practice, in order to prevent men going to 
Rome. The Rev. A. A. Curtiss, in his defection to Rome, 
was succeeded in the Rectorship of Mount Calvary Church, 
Baltimore, by one who had little care or regard for cere- 
monial observance as such. But he found himself in a po- 
sition where success depended on presenting, to the fullest 
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this way only could he hope to prevent many of his flock 
following in the footsteps of a pastor they loved and rever- 
enced. The question at issue was not a question of principle, 
but of expediency. Between Presbyter and Bishop there 
was at all times the closest friendship and the fullest accord. 
There was a difference, however, of point of view. The 
zealous pastor had a regard, first and foremost, for his 
flock and for the dangers which threatened them. The 
Bishop had a regard for the Diocese, and could not afford, 
under existing circumstances, to set at nought the opinion 
of persons hostile to himself. It was a relief to the situa- 
tion when the Bishop and his family withdrew from the Par- 
ish Church. The relief was only temporary. Enemies were 
on the watch. Men jealous of success, and with no sym- 
pathy for a young rector fighting at great odds, made the 
offering of a prayer from the Visitation of the Sick, in the 
Office of the Burial of the Dead, an excuse for presentation. 
It was in vain to plead that the Burial Office is interpolated 
by Bishops, Priests and Deacons every day. What does the 
inquisitor care for even-handed justice? The thumb-screw 
and the rack are, in the eyes of the Calvinist, of more value 
than the scales in which equity holds in even balance the 
motives which govern the actions of men. The hotbed of 
theological controversy has bred many a_ hideous cari- 
cature of Christianity; but the grimmest and most repulsive 
of all is the ecclesiastical ghoul, who could seize upon the 
occasion of a funeral to collect material for a_brother’s 
indictment. It is in vain to plead with the disciples of 
the man who made it a penal offense to give the names of 
Catholic Saints to children, that the Church of the Ages 
builds no adamantine walls, tempered with logical mortar, 
between the living and the dead; it is in vain to plead that 
there is no people so utterly without religious affection as 
not to love and reverence their dead; no Chinaman so bereft of 
religious instinct as not to burn incense at the shrine of his 
ancestors; no South Sea Islander so degraded as not to re- 
tain some trace of piety in remembering, with religious 
veneration, his progenitors and benefactors; but what is 
the voice of Nature, or the promptings of instinct, or the 
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claims of piety to the man, the fundamental tenet of 
whose creed it is, that the image of God is blotted out 
from the human soul, and man, as man, is utterly cor- 
rupt and sinful? You speak to the deaf when you point 
such an one to the fact that the object of Divine 
Revelation is not to forestall or destroy the re- 
ligious instinct, but to preserve it from superstition. 
to enlighten and direct it. There are men who under the 
plea of conscience know no pity. They would mete out 
justice without mercy to all men. With such men Bishop 
Whittingham was at war all his life. Who more conscien- 
tious than he? Who more exact in every detail of duty ? 
Who more just in all his dealings? Who was ever purer, 
more unspotted, more without taint or soil? If any had a 
right to be severe, he had the right. And he was at times 
severe. He could call down fire from heaven with any 
other man. But wrath in an instant turned to pity, when he 
saw the mischief he had done. He could hold a burglar in 
an iron grip, and in his rage tear his hat to shreds; but 
when the transgressor pleaded for forgiveness and pointed to 
his uncovered head, his own best hat was not too good for 
the rascal’s crown. ‘‘ Children of the Devil” he once thun- 
dered out in the ears of the students of S. James College, 
as he jumped out of his carriage to quella college rebellion. 
The effect was electrical. Nor less delightful to the quick 
ear of undergraduates ‘ ever ready to catch a slip’ were the 
words that followed when wrath turned to pity, and the 
good Bishop said: ‘‘ My children, my dear children, mean 
ye to break my heart?’ It was of this prerogative of mercy 
the Standing Committee of his Diocese sought to rob him, 
when they endeavored to bring him to trial for not carrying 
into effect the Canons of the Diocese. It was the climax to 
the insults he had all along received from the men who 
from the day he entered the Diocese had sought ‘‘ to turn 
his glory into shame.” They would not let him pronounce 
**the declaration of absolution ” for the penitent; they would 
not allow him to minister to the flock and feed his children 
with the bread of life. They would strip his office of all 
that made it most glorious in his days, and turn him into a 
mere confirming machine. When young and strong he 
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could bear it, but at the end of his days, to be branded as a 
law breaker, to be stripped of the one prerogative which 
alone made his office glorious in his eyes, the prerogative of 
mercy, it all but broke his heart. Thank God that ever 
David lived to write the Psalter ; without it how hopelessly 
perplexing some of the darker problems of life would be. 

It is, I suppose, fortunate upon the whole that Ecclesias- 
tical Courts, by their travesty of justice, make themselves 
contemptible in the eyes of men. The one thing which the 
ordinary clergyman seems incapable of learning is that 
private judgment and opinion is one thing, official character 
and legislative function another and a different thing. 
The cry, ‘‘something must be done” (Christianos ad 
leones) is enough. ‘‘Something must be done,” no matter 
whether it be in accordance with law and equity. The end 
will justify the means. The Court called to try Bishop 
Whittingham in his own Diocese did not find him guilty of 
what his enemies charged against him ; but they must ‘‘do 
something,” and to deliver their own souls they passed judg- 
ment on persons who were not before them. It was acow- 
ardly and unrighteous act. It was in vain the men falsely 
accused pleaded for a trial. The prophets’ work alas! was 
done. 

So far we have confined ourselves to the relation of 
the Bishop to his own immediate sphere, but there was 
work to do during the term of his Episcopate, beyond the 
Diocese. The troubles with which Bishop Whittingham 
had to contend during the last years of his Episcopate 
were, after all, but the feeble mutterings of a storm which 
had spent its fury iong before, and which he had braved 
with all the powers of his heroic nature. It would be un- 
profitable, as well as idle, to unlock the closed gates of the 
past, and bring to light again the party struggles of bygone 
years. Let the dead bury their dead! He who will take the 
trouble to search the sad and painful record of these causes 
célébres cannot fail to be attracted by the utterances of 
one of the ablest and the most learned among the Bishops 
on the bench. They are masterpieces of logical argument. 
It is not the powerful argument, however, which impresses 
us so much as the manifest moral conviction, the deep ear- 











456 WILLIAM ROLLINSON WHITTINGHAM. 





nestness, the utter truthfulness of the pleader. This man 
is no mere pleader, he is no trickster trying to make the 
worse appear the better cause. He is honest; heis sincere. 
While admitting the weakness, he does not believe in the 
guilt of the accused. Such testimony is worth a hundred 
witnesses. It was, as we believe, to hear this testimony 
that the Seminary was robbed of one it could so ill afford 
to lose. 

Nor was this the only occasion when this man of irre- 
proachable integrity and life was called upon to bear wit- 
ness in behalf of others suffering from the rancor of 
party. The same brave spirit that resisted the attack 
made on the Bishop of New York, came to the front again 
when the Bishop of New Jersey was placed in peril. Again, 
it is not the powerful nature of the argument in the judg- 
ment rendered that forces conviction so much as the sin- 
cerity and perfect integrity of the man. It is the prophet 
we hear, not the pleader, bearing witness in behalf of 
justice and righteousness before man. But the righteous- 
ness which he sought to maintain was evangelical righteous- 
ness, not the righteousness of the law. It was a righteous- 
ness in which justice was always mingled with mercy. 


I should regard myself (itis his last appeal in behalf of Bishop Onderdonk 
as prostituting my character as a member of this Council, if I listened for one 
moment to the suggestions of expediency where justice and mercy alone are 
to be regarded. A burdened minister of God’s high justice, and a proportion- 
ably privileged administrant of the mercy that is his dearest attribute, I can- 
not crawl in the dust and lay my ear to listen for the howling of the wolves 
that how! around my Saviovur's fold. 


Nobler words were never spoken by mortal man! ‘‘ The 
howling of the wolves without the fold” had no terror 
for him. Worldly expediency never influenced him. To 
discharge the duties of his high office, as ‘‘ the burdened 
mintster of God’s high justice, and the proportionably priv- 
tleged administrant of the mercy that is His dearest 
attribute ””»—this was the only thought that ever entered 
the pure shrine of his consecrated spirit. Men called him 
impracticable; so in their sense of the word he was. They 
grew weary at times of his ‘‘ protests,” and they attributed 
it to self-will. Not so! It was his nature, as we have 
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urged all along, to act on the highest principle, and to bear 
witness at all times to the truth. It is not claimed for him 
that he took broad and liberal views of things, nor that 
he was at all times tolerant and patient in dealing with 
those who differed from him, nor that his judgment could 
always be relied upon when his feelings were greatly in- 
terested; what is claimed is, that he had a mission given 
to him as Elijah and John the Baptist had, and he dis- 
charged that mission to the glory of God and the good of 
his fellow men. There was much seeming waste in such life; 
much, in the way of witness-bearing and protest, seemingly 
thrown away; but this is our judgment, based upon an 
outside view of things. We cannot see how much the 
presence and attitude of such a man in the councils of the 
Church prevents in the way of expediency and temporizing. 
We cannot tell how or when the seed sown, and for the 
time being apparently lost,will in after years, when passion 
and prejudice have passed away, grow up and bear fruit. 
It is the moral heroism of the man which is of value, just as 
self-denial and simplicity of life are of value in an age of 
luxury and worldly success. 

The relation of Bishop Whittingham to the unfortunate 
Mexican fiasco is a notable instance of the way his feelings 
would sometimes warp his judgment and lead him to act even 
contrary to his own conscientious convictions at times. He 
inherited an intense dislike of the Church of Rome. He 
looked upon the Roman Church very much as Hippolytus 
did. He had no sympathy with its worldly policy; his soul 
loathed its double dealing and its tampering with the truth. 
Its whole system was a thing utterly foreign to his nature, 
and his convictions of duty. He was always ready for a 
crusade against the Pope. It was easy, then, for those who 
were interested in Mexican affairs to draw him into a rela- 
tion to matters which, as a Churchman, he could not sanc- 
tion, and as a man of integrity and honor he could not de- 
fend. We find him writing to his brother Bishops after 
Bishop Lee’s return from Mexico: 

I find his report of the state of things in Mexico so little consonant with 


action under Article X. of the Constitution as, in my judgment, to throw the 
work quite into the missionary field. * * * I could not see how it could be 
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possible for us to recognize a handful of our own converts and the attendants— 
however numerous—at their services in a foreign Church in the true meaning 
and intent of the Article of the Constitution under which only we could act.” 


This is just what sound Churchmen have felt upon 
the subject all along. How can a few Mexican ad- 
venturers or a rabble hired by political and ecclesias- 
tical grievances be called in any proper sense of the word, 
a Church, and above all a National Church? They may 
be indeed a fit subject for missionary enterprise, but surely 
nothing more. It is manifestly right and proper that, if 
any considerable number of our own people go into Mexico, 
we should follow them up with the ministrations of the 
Church, since Rome treats them as excommunicate. But 
with no propriety can we call them a National Church. 
Again, Bishop Whittingham writes to Bishop Kerfoot, 
under date of September 21st, 1875: 

Ihave been grievously disappointed at the evidence of the existence of 
any Mexican Church, properly speaking, or in the sense of Article X. of our 
Constitution, and amazed and shocked at the looseness and shallowness of the 


very little I have been able to obtain of evidence of doctrinal holdings and 
ecclesiastical doings by the conductors of the movement. 


To the last he labored to have things set right; he ac- 
cepted in good faith pledges given regarding the acceptance 
of the Mozarabic rite (somewhat modified), and left the 
work to others. The pledges given have never been ful- 
filled, for the reason that there are no responsible persons 
to carry them into effect. It is, from first to last, a pain- 
ful business, and a warning to those who, under the plea of 
hatred of the Bishop of Rome, undertake to violate estab- 
lished principles of Church order, and play the part of busy- 
bodies in other men’s matters. There was, too, a peculiar 
temptation to Bishop Whittingham in the Mexican business, 
in the opportunity it afforded for carrying out the long de- 
sired wish of his heart, to see the Mozarabic rite revived 
in the west, as a Catholic liturgy; and so establish a prac- 
tical argument against Roman claims. The last few years 
of his life had been given almost wholly to liturgical study. 
He made great advancement, and had succeeded in getting 
together one of the best liturgical collections in the country. 
He was busily engaged, nearly up to the time of his death, 
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in work upon the text, and, had his life been spared, would 
have made some valuable contributions to this department 
of theological science. 

His liturgical notes and criticisms, it may be added, form 
but a very small part of the literary treasures which Bishop 
Whittingham has left behind him. It would be a fitting 
contribution to a memorial to his name, if some wealthy 
laymen, in acknowledgment of his great service to sound 
learning, and his superabounding labors in behalf of the 
Church in America, would ask that a literary executor be 
appointed, and place at his disposal the necessary means to 
prepare and publish these remains of a great scholar. 

Our thanks are due to the Rev. W. F. Brand for the ad- 
mirable and exhaustive memoir jnst given us. It is really 
a narrative of a very active and somewhat varied life. The 
story is told without any attempt at dramatic effect. The 
facts are left to speak for themselves, and just enough is 
added to place the events narrated in their proper light, so 
that the reader may form an intelligent opinion regarding 


them. The Biographer has kept before his mind that he is 
writing history, and has given, by the method adopted, a 
really valuable contribution to the history of the American 
Church. 


Tuomas RICHEY. 























THE PROPOSED AMENDMENTS TO THE BOOK OF 
COMMON PRAYER. 


RESOLUTION OF 1880. 


Resolved: That a Joint-Committee, to consist of seven Bishops, seven Pres- 
byters, and seven Laymen, be appointed, to consider and to report to the next 
General Convention, whether, in view of the fact that this Church is soon to 
enter upon the second century of its organized existence in this country, the 
changed conditions of the national life do not demand certain alterations in the 
Book of Common Prayer in the direction of liturgical enrichment and in- 
creased flexibility of use. 


REPORT. 


To the General Convention of the Protestant Episcopal 
Church in the United States of America. 


The Joint Committee of Twenty-one appointed by the 
General Convention of 1880 to consider and to report, 
Whether the changed conditions of the national life do not 
demand ‘‘certain alterations in the Book of Common 
Prayer, in the direction of liturgical enrichment and in- 
creased flexibility of use,” respectfully ask leave to report 
as follows: 

In accordance with a resolution of the General Convention 
which recommends all committees appointed to sit during 
the recess to meet, for the purpose of organizing, imme- 
diately after the close of the session, the Committee came 
together on the evening of Wednesday, the twenty-seventh 
day of October, 1880, and was organized by the appoint- 
ment of the Bishop of Connecticut as Chairman, and of 
Dr. Huntington, of Massachusetts, as Secretary. Later, it 
was agreed that the official title of the Committee 
should be THE Joint CoMMITTEE ON THE BooK or ComMON 
PRAYER. 

In addition to the first meeting for organization three 
groups of sessions have been held during the recess, one of 
them in January, 1881, another in October, 1882, and an- 
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other in April, 1883. Allof these were convened in the city 
of: New York, and were very fully attended. 

In the death of the Rev. Dr. Dalrymple, of Maryland, 
which occurred in October, 1881, the Committee lost the ser- 
vices of an accomplished member, whose active participa- 
tion in the work of the first meeting had given promise of 
much usefulness. His place has remained unfilled. 

Early in 1881 the work of review was distributed among 
three Sub-Committees, and at the same time the following 
resolutions were adopted :— 

(a) ‘* Resolved, That this Committee asserts, at the out- 
set, its conviction that no alteration should be made touch- 
ing either statements or standards of doctrine in the Book 
of Common Prayer.” : 

(b) ** Resolved, That this Committee, in allits suggestions 
and acts, be guided by those principles of liturgical con- 
struction and ritual use which have guided the compilation 
and amendments of the Book of Common Prayer, and have 
made it what it is.” 

Mindful of the rule of action laid down for them in the 
Resolution under which they were appointed, namely, that 
they were to consider the desirableness ‘‘ of certain alter- 
ations in the Book of Common Prayer, in the direction of 
liturgical enrichment and flexibility of use,” the Commit- 
tee also governed themselves by these two resolutions, 
believing that in no other way could they hope to reach 
any result that would or ought to be acceptable to this 
Church. 

Whether any such result has, in whole or in part, been 
reached, remains of course to be seen. The Committee 
only claim for themselves that they have not spared time, 
labor or study in prosecuting the work committed to them, 
nor have they failed to seek the guidance of the heavenly 
Wisdom. 

Their object has been to search for what seemed neces- 
sary or desirable in the way of additions among the rich 
stores of devotional forms which are the common heritage 
of the Catholic Church, rather than to undertake new com- 
positions of their own. Among the later sources which 
have thus been drawn upon, they feel bound to mention, 
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especially, Canon Bright’s Ancient Collects, and The Daily 
Service of our own lamented Hutton. 

It should be understood that no member of the Commit- 
tee is, by his signature to this Report, committed unreserv- 
edly to every addition or change proposed, but each reserves 
to himself the privilege of taking such action in respect 
thereto in Convention as, upon debate and fuller consider- 
ation, he may think proper. 

Without further preface, then, and without entering into 
lengthened details which must all be gone over again in the 
discussions of the Convention, the Committee submit the 
following as the additions and changes which they respect- 
fully propose for adoption. It will be seen that they are 
classified and arranged with references, for the sake of con- 
venience, to the Book which is annexed as a schedule to 
this Report, and which the committee venture to hope will 
not only serve the purpose just mentioned, but will also 
show (as their long list of alterations and additions, if re- 
ported alone, would not do) how little real change is pro- 
posed in the structure, arrangement, appearance, or even 
size of our cherished Book of Common Prayer. 

The Committee recommend that the changes embodied in 
the following resolutions be approved, and made known to 
the various Dioceses, in order that they may be adopted 
hereafter, in the manner provided by the Constitution. 

Signed: 


J. Williams. Wm. R. Huntington. E. T. Wilder. 
Henry C. Lay. Daniel R. Goodwin. John W. Andrews. 
Wm. Bacon Stevens. Morgan Diz. James M. Smith. 
A, Cleveland Coze. Edwin Harwood. Hill Burgwin. 
John F. Young. J. F. Garrison. Hugh W. Sheffey. 
Wm. Croswell Doane, Hamilton Fish. Francis Harison. 
F. D. Huntington. Henry Coppée. 





The foregoing is the preface to the Report of the Joint- 
Committee as presented to the Convention. The Amend- 
ments as hereafter given are such as were adopted by the 
Convention after consideration in both Houses, upon the 
final report of the Joint-Committee of Conference, and 
are now to be made known to the several Dioceses. 





THE PROPOSED AMENDMENTS 





THE TITLE-PAGE. 


Omit from the title-page the words “‘ together with the 
Psalter, or Psalms of David,” putting a full stop after the 
word AMERICA. 

On the first page of the leaf preceding the title-page print 
the general title, 


The Sook of Common Prayer. 





THE INTRODUCTORY PORTION. 


Conform the entries in the Table of Contents to the 
actual contents, as the same shall be finally determined. 

Substitute for The Order how the Psalter is appointed to 
be read, and for The Order how the rest of the Holy Scrip- 
ture is appointed to be read, the general order Concerning 
the Service of the Church, including an enlarged Table of 
Proper Psalms and a Table of Selections of Psalms. 


CONCERNING THE SERVICE OF THE CHURCH. 


The Order for Morning Prayer, the Litany, and the Order for the Adminis- 
tration of the Lord’s Supper or Holy Communion, are independent Services, 
and may be used either separately or together, Previded that no one of these 
Services be habitually disused. 

The Litany may be used either in place of the Prayers that follow the Collect 
for Grace in the Order for Morning Prayer, orin place of the Prayers that fol- 
low the Collect for Aid against Perils in the Order for Evening Prayer. 

On any day when Morning and Evening Prayer shall have been said, or are 
to be said in Church, the Minister may, at any other Service, with or without 
a Sermon or Lecture, use such devotions as he shall at his discretion select from 
this Book, subject to the direction of the Ordinary. 

For days of Fasting and Thanksgiving, appointed by the Civil or by the 
Ecclesiastical Authority, and for other special occasions for which no Service 
or Prayer hath been provided in this Book, the Bishop may set forth such 
Form or Forms as he shall think fit, in which case the same shall be used and 
none other. 


THE ORDER How THE PSALTER IS APPOINTED TO BE READ. 


The Psalter shall be read through once every month, as it is there appointed, 
both for Morning and for Evening Prayer. And when a month hath one-and- 
thirty days, itis ordered that the same Psalms shall be read on the last day of 
the said month which were read the day before. 

The Minister shall, on the days for which they are appointed, use the Proper 
Psalms, as set forth in the Table of Proper Psalms. But note that on other 
days, instead of reading from the Psalter as divided for daily Morning and 
Evening Prayer, he may read one of the Selections set out by this Church. 
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TABLE OF PROPER PsaLMS ON CERTAIN Days. 











Evening. | 
96, 


97 


Morning. 
8, 3 EASTER-EVEN. 


Morning. 


4, 16,17 


nets 
, 31 





EASTER-DAY. 


CHRISTMAS-DAY. 19, 45, 85 | 89, 110, 132 || 


2, 57,111 |118, 114, 118 





CIRCUMCISION. 65, 103 ASCENSION-DAY. 


8, 15, 21 24, 4", 108 





72, 117, 135 || 


i} 


EPIPHANY. WHITSUN-DAY. 





104, 145 





PURIFICATION. 86, 87 | 84, 113, 134 | Trinity Sunpay. 


29, 33 93, 97, 150 





| | 
AsH WEDNESDAY. 32, 38 |102, 130, 143 | TRANSFIGURATION. 


} 


27, 61, 93 | 


84, 99, 138 





ANNUNCIATION. 89 131, 132, 138|| St. MicHaEL’s. 


91, 103 34, 148 





Goop Fripay. 22, 40, 54 69, 8&8 | Aut Sarvs’ Day. 





1, 15, 146 


112, 121, 149 





Note, That when he announceth the Proper Psalms, the Minister shall say, Proper Psalms for 
—(naming,the Feast or Fast) are such, or such: (giving the numbers thereof). 


TABLE OF SELECTIONS OF PSALMs. 











SECOND. TWELFTH. 





84, 122, 134 





THIRD. THIRTEENTH. 


85, 93, 97 





FourtTH. FouRTEENTH. 





FIFTH. FIFTEENTH. 


107 





SrIxrTa. SIXTEENTH. 


118 





SEVENTH. SEVENTEENTH. 


128, 124, 125 





EIGHTH. EIGHTEENTH. 


139, 145 





NINTH. NINETEENTH. 


147 





| 
{ 
| 
TWENTIETH. 
| 


TENTH. 





| 
| 
| 
| 
| 
| 


148, 149, 150 





Note, That when he announceth a Selection of Pealms the Minister shall say, The Psalms 
selected are such, or such: or The Psalm selected is such a one: (giving the numbers, or num- 


ber, as the case may be). 
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Tue OrDER How THE REsT OF THE HOLY SCRIPTURE IS APPOINTED TO BE 
REaD. 


The Old Testament is appointed for the First Lessons, and the New Testa- 

ment for the Second Lessons at Morning and Evening Prayer throughout the 

ear. 

And to know what Lessons shall be read every day, look for the day of the 
month in the Calendar following, and there ye shal] find the Chapters that 
shall be read for the Lessons both at Morning and at Evening Prayer; except 
only the Movable Holy-days, which are not in the Calendar; and the Immove- 
able where there is a blank left inthe column of Lessons; the Proper Lessons 
for all which days are to be found in the Table of Proper Lessons. 

If in any Church upon a Sunday or Holy-day, both Morning and Evening 
Prayer be not said, the Minister may read the Lessons appointed either for 
Morning or for Evening Prayer. 

At Evening Prayer on Sunday, the Minister may read the Lesson from the 
Gospels appointed for that day of the month, in place of the Second Lesson for 
the Sunday. 

Upon any day for which no Proper Lessons are provided, the Lessons ap- 
pointed in the Calendar for any day in the same week may be read in place of 
the Lessons for the day. 

On Days of Fasting and Thanksgiving, especially appointed, and on 
occasions of Ecclesiastical Conventions and of Charitable Collections, the 
Minister may appoint such Lessons as he shall think fit in his discretion. 


Hymns AND ANTHEMS. 


Hymns may be sung before and after every Office in this Book, and also 
before and after Sermons; but only such Hymns shall be used in this Church 
as are, or may be duly set forth and allowed by the authority of the same. 

Anthems may be sung instead of Hymns, but only such Anthems as are in 
words either of Holy Scripture or of the Book of Common Prayer. 


Add to the Calendar a Feast to be entitled, The Trans- 
figuration of Christ, and assign the same to the sixth day 
of August. 

Substitute for the present Lectionary the Lectionary 
recommended by the Joint Committee on the Revision of 
the Lectionary, and adopted. 

After the first paragraph of Rules to know when the 
Moveable Feasts and Holy-days begin, insert as follows: 


But Note that the Full Moon, for the purposes of these Rules and Tables, is 
the Fourteenth Day of a Lunar Month, reckoned according to an ancient Eccle- 
siastical computation, and not the real or Astronomical Full Moon. 


Insert in The Table of Feasts, after the words St. James 
the Apostle, the words The Transfiguration of Christ, 
and after the words St. Barnabas, the words the Apostle. 
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Substitute for the present eight Tables for finding Easter- 
day, the Dominical Letter, etc., the six Tables given as 
follows: 

(Omitted as unimportant. Ed.) 





THE ORDER FOR DAILY MORNING PRAYER. 
Alter the first rubric so that it shall read:— 


The Minister shall begin the MonNING PRAYER by reading one or more of 
the following Sentences of Scripture; and then he shall say that which is written 
after them ; save that on Christmas-day, Easter-day, and Whitsun day, and on 
any day not a Lord’s Day, he may omit the Exhortation, and proceed to bid the 
People to prayer at the Confession, or, except on days of fasting and abstinence, 
he may begin at the Lord’s Prayer; Saying in the one case, Let us humbly con 
fess our sins unto Almighty God, or in the other, Let us pray. 


Omit from the opening sentences the 5th, 6th, 7th, 8th, 
10th and 14th, which omitted sentences are all retained at 
the beginning of The Order for Daily Evening Prayer, and 
insert the following,—Ps. cxxii. 1; Phil. i. 2; Isai. xl. 3; 


St. Luke ii. 10, 11; Jsaz. lii. 1; Lam. i. 12; Ps. exviii. 24; 
and portions of St. Mark xvi. 6; S. Luke xxiv. 34; St¢. 
John iv. 23; Rev. iv. 8.—The same to be arranged, spaced, 
and rubricated, as follows: 


The Lord is in his holy temple; let all the earth keep silence before him. 
Hab. ii. 20. 

I was glad when they said unto me, We will go into the house of the 
Lorp. Psalm cxxii. 1. 

Let the words of my mouth, and the meditation of my heart, be alway 
acceptable in thy sight, O Lorp, my strength and my redeemer. Psalm xix. 
14, 15. 

Grace be unto you, and peace, from God our Father, and from the Lord 
Jesus Christ. Phil. i. 2. 

When the wicked man turneth away from his wickedness that he hath 
committed, and doeth that which is lawful and right, he shall save his soul 
alive. Heek, xviii. 27. 

Enter not into judgment with thy servant, O Lorp, for in thy sight 
shall no man living be justified. Psalm cxliii. 2. 

To the Lord our God belong mercies and forgiveness, though we have re- 
belled against him; neither have we obeyed the voice of the Lorp our Ged, 
to walk in his laws which he set before us. Dan. ix. 9, 10. 

I will arise, and go to my father, and will say unto him, Father, I have 
sinned against heaven, and before thee, and am no more wortly to be called 
thy son, St. Luke xv. 18, 19. 
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Repent ye; forthe Kingdom of Heaven is at hand. St. Matt. iii.2. Advent. 

Prepare ye the way of the Lorp, make straight in the desert a highway 
for our God. Jsai. x1. 3. . 

Behold, I bring you good tidings of great joy, which Christmas-day. 
shall be to all people. For unto you is born this day in the city of Davida 
Saviour, which is Christ the Lord. St. Luke ii. 10, 11. 

From the rising of the sun even unto the going down of Epiphany. 
the same, my Name shall be great among the Gentiles; and in every place 
incense shall be offered unto my name, and a pure offering: for my Name 
shall be great among the heathen, saith the Lorp of hosts. Mal. i. 11. 

Awake, awake; put on thy strength, O Zion; put on thy beautiful gar- 
ments, O Jerusalem. saz. lii. 1. 

Is it nothing to you, all ye that pass by? behold, and see Good Friday. 
if there be any sorrow like unto my sorrow. Lam. i. 12. 

He is risen. The Lord is risen indeed. St. Mark xvi. 6. Easter-day. 
St. Luke, xxiv. 84. 

This is the day which the Lorp hath made; we will rejoice and be glad in 
it. Psalm cxviii. 24. 

Seeing that we have a great High Priest that is passed Ascension-day. 
into the heavens, Jesus the Son of God, let us come boldly unto the throne 
of Grace that we may obtain mercy and find grace to help us in time of need. 
Heb. iv. 14, 16. 

The hour cometh, and now is, when the true worship- Whitsun-day. 
pers shall worship the Father in spirit and in truth. St. John iv. 23. 

Holy, holy, holy, Lord God Almighty, which was, and Trinity Sunday. 
is, and istocome. ev. iv. 8. 


Omit the rubric that follows the opening sentences. 
Substitute for the present alternative Declaration of Ab- 
solution, this form: 


The Almighty and merciful Father grant you true repentance, absolution 
and remission of all your sins, amendment of life, and the grace and consola- 
tion of his Holy Spirit, through Jesus Christ, our Lord. Amen. 

Alter the rubric before the Vente, so that it shall read: 

J Then shall be sung or said this Psalm following; except on the Days for 
which Proper Anthems are appointed, except also on Ash- Wednesday, the six 
days next before Easter, and when it is used in the course of the Psalms, upon 
the nineteenth day of the month. 

But Note That, save on the Sundays in Lent, the latter portion of the Venite 
may be omitted. 

Omit from the Venzte the two verses taken from Psalm 
xcvi.; leave an open space, and append the last four verses 
of Psalm xcv. 

Change the rubric following the Venzte, so that it shall 
read :— 


| Then shall follow a Portion of the Psalms, or one of the Seiections of Psalms, 
as they are appointed. And at the end of every Psalm, and likewise at the end of 
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the Venite, Benedictus es Domine, Benedicite, Benedictus, Jubilate, De Pro- 
fundis, may be, and at the end of the whole Portion or Selection from the Psalter, 
shall be sung or said the Gloria Patri. 

Glory be to the Father, and to the Son, and to the Holy Ghost. 

As it was in the beginning is now, and ever shall be world without end. 


Amen, 
“| At the end of the whole portion of the Psalms or Selection from the Psalter 
the Gloria in Excelsis may be sung or said, instead of the Gloria Patri. 


Omit the Gloria in Excelsis.* 

In the Note prefixed to the Te Deum laudamus, insert 
after the word Minister the words or he that readeth. 

Insert between the Te Deum and the Benedicite, as an 
alternative canticle, the Benedictus es Domine. 

For the second rubric after the Benedicite substitute the 
following:— 

i And after that shall be sung or said the Hymn following: but Note, That, 
save on the Sundays in Advent, the latter portion thereof may be omitted. 


Insert the hitherto omitted portion of the Benedictus, 
leaving an open space between the first four and the last 
eight verses of the hymn. 

Print as alternatives to the Benedictus, the Psalms, Jubi- 
late Deo and De Profundis, prefixing to each the rubric:— 


{ Or this Psalm. 


Change the wording of the rubric prefixed to the 
Apostles’ Creed, so that it shall read:— 


§] Then shall be said the Apostles’ Creed by the Minister and the People stand- 
ing. And any Churches may, instead of the words, He descended into hell, use 
the words, He went into the place of departed spirits, which are considered as 
words of the same meaning in the Creed. 


Insert the word again after the word rose in the Apostles’ 
Creed, both here, and wherever else the Creed is printed in 
the Prayer- Book. 

After the Collect for Grace insert the following rubrics:— 


"| In places where it may be convenient, here followeth the Anthem. 

| The following Prayers are to be omitted here, when the Litany is said; and 
Note, That on Christmas-day, Easter-day and Whitsunday and on any Week 
day, the Minister may here end the Morning Order with such Prayer or Prayers 
taken out of this Book as he shall think proper. 





* Transferred to the corresponding position in the Order for Evening 
Prayer. 
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Omit the rubric after the Prayer for the President of the 
United States. 

Insert in The Prayer for All Conditions of Men, after 
the words body, or estate, the words, especially those for 
whom our prayers are desired,—the same to be printed in 
italics, bracketed, and given a mark of reference to a mar- 
ginal note, *This may be said when any desire the Prayers 
of the Congregation. 

Insert in the General Thanksgiving, after the words to 
all men, the words particularly to those who desire now to 
offer up their praises and thanksgivings for thy late mercies 
vouchsafed unto them,—the same to be printed in italics, 
bracketed, and given a mark of reference to a marginal 
note, *This may be said when any desire to return thanks 
for mercies vouchsafed to them. 


THE ORDER FOR DAILY EVENING PRAYER. 


Substitute the following rubric for the one that immedi- 
ately precedes the opening Sentences:— 


J The Minister shall begin the Evening Prayer by reading one or more of the 
Sollowing Sentences of Scripture, and then he shall say that which is written after 
them. Buton days other than the Lord’s day, he may, at his discretion, pass at 
once from the Sentences to the Lord’s Prayer. 


Omit from the opening Sentences the 2d, 3d, 4th, 
9th, 11th, 12th and 13th, and add thereto Ps. xxvi. 8; cxli. 
2; xcvi. 9; St. Mark xiii. 35, 36; Rev. xxi. 3; Isat. ii. 5, 3; 
Col.iii. 1; Rev..xxii. 17; Ps. xliii, 3; Isai. vi. 3; the same 
to be arranged, spaced and rubricated as follows: 


The Lorp is in his holy temple ; let all the earth keep silence before him. 

Hab. ii. 20. 

Lorp, I have loved the habitation of thy house, and the place where thine 
honour dwelleth. Psalm xxvi. 8. 

Let my prayer be set forth in thy sight as the incense, and let the lifting up 
of my hands be an evening sacrifice. Psalm cxli. 2. 

O worship the Lorp in the beauty of holiness; let the whole earth stand in 
awe ofhim. Psalm xcvi. 9. 


The sacrifices of God are a broken spirit: a broken and a contrite heart, O 
God, thou wilt not despise. Psalm li. 17. 

I acknowledge my transgressions; and my sin is ever before me. Hide thy 
face from my sins, and blot out all mine iniquities. Psalm li. 8, 9. 

Rend your heart, and not your garments, and turn unto the Lorp your 
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God; for he is gracious and merciful, slow to anger and of great kindness, 
and repenteth him of the evil. Joel ii. 13. 

O Lorp correct me, but with judgment; not in thine anger lest thou bring 
me to nothing. Jer. x. 24. 

If we say that we have no sin we deceive ourselves, and the truth is not in 
us; but if we confess our sins, God is faithful and just to forgive us our sins 
and to cleanse us from all unrighteousness. 1 John i. 8, 9. 


Watch ye, for ye know not when the master of the house cometh, Advent. 
at even, or at midnight, or at the cock-crowing, or in the morning; lest 
coming suddenly he find you sleeping. St. Mark xiii. 35, 36. 

Behold the tabernacle of God is with men, and he will Christmas-day. 
dwell with them, and they shall be his people, and God himself shall be 
with them and be their God. Rev. xxi. 3. 

Come ye, and let us walk in the light of the Lornp. AndHe JZpiphany. 
will teach us of his ways, and we will walkin his paths. Jeaz. ii. 5. 3. 

If yethen be risen with Christ seek those things which are aster-day. 
above, where Christ sitteth on the right hand of God. ol. iii. 1. 

Christ is not entered into the holy places made with hands, Ascension-day. 
which are the figures of the true; but into heaven itself, now to appear in the 
presence of Godfor us. Heb, ix. 24. 


The Spirit and the Bride say, Come. And let him that hear- Whitswn-day. 
eth say,Come. And let him that is athirst come; and whosoever will, let him 
take the water of life freely. Rev. xxii. 17. 

O send out thy light and thy truth, that they may lead me, and bring me 
unto thy holy hill, and to thy dwelling. Psalm xiliii. 3. 

Holy, holy, holy, is the Lorp of hosts; the whole earth Trinity Sunday. 
is full of his glory. Isai. vi. 3. 

Substitute the following for the rubric before the General 
Exhortation:— 

Let us humbly confess our sins unto Almighty God.— 

| Or else he shall say as followeth. 

Print Amen at the end of the Declaration of Absolution; 
and omit the rubric that immediately follows said Absolu- 
tion. 

Substitute for the present alternative Declaration of Ab- 
solution the one adopted in the order for Morning Prayer. 

Change the rubric before the Lord’s Prayer so that it 
shall read:— 

"| Then the Minister shall kneel, and say the Lord’s Prayer; the People still 
kneeling, and repeating it with him. 

Insert immediately after the words, 

Answer, The Lord’s name be praised. 
the Gloria in Excelsis, preceded by the following rubric:— 
Then shall follow a Portion of the Psalms, as they are appointed, or one of the 
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Selections, as they are set forth by this Church. And at the end of every Psalm, 
and likewise at the end of the Magnificat, Cantate Domino, Bonum est confiteri, 
Nunc dimittis, Deus misereatur, Benedic, anima mea,—may be sung or said 
the Gloria Patri; and at the end of the whole Portion or Selection of Psalms for 
the day, shall be sung or said the Gloria Patri, or else the Gloria in Excelsis, 
as followeth. 


Insert immediately before the Cantate Domino, the Hymn 
called Magnificat, preceded by the following rubric:— 
| After which shall be sung or said the ymn called Magnificat, as followeth. 


And followed by this rubric, in place of the present one: 
Or this Psalm, except where it is read in the ordinary course of the Psalms, on 

the nineteenth day of the month. 

Insert immediately after the Bonum est confiteri, the fol- 
lowing note:— 


Note, That, on any day in Lent, instead of the Magnificat, or Cantate Domino, 
or Bonum est confiteri, there may be said, Psalm xlii., Quemadmodum. 


Insert immediately after the rubric providing for the New 
Testament Lesson, the Hymn called Nunc dimittis, preceded 
by the rubric:— 

{| And after that, shall be sung or said the Hymn called Nunc dimittis, as fol w- 
eth, 

and followed by the rubric:— 

| Or else this Psalm, except it be on the twelfth day of the month. 

instead of that at present prefixed to the Deus misereatur. 

Insert immediately after the Benedic, anima mea, the fol- 
lowing note and rubric:— 


Note, That on any day in Lent, instead of Nunc dimittis, or Deus misereatur, 
or Benedic, anima mea, there may be said, Psalm xliii., Judica the, Deus. 


| Then shall be said the Apostles’ Creed, by the Minister and the People standing. 
And any Churches may instead of the words, He descended into hell, use the 
words, He went into the place of departed spirits, which are considered as 
words of the same meaning in the Creed. 


After the Apostles’ Creed omit the rubric 
{ Or this, and the Creed that follows it. 

After the rubric that follows the Creed, insert between 
the words, 

** And grant us thy salvation,” 
and the words, 

Minister, O God, make clean, etc., 
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eight additional versicles, to wit: 

Minister. O Lord, save thy people. 

Answer. And bless thine inheritance. 

Minister. Endue thy Ministers with righteousness. 

Answer. And make thy chosen people joyful. 

Minister. O Lord, save our Rulers. 

Answer. And mercifully hear us when we call upon 
thee. 

Minister. Give peace in our time, O Lord. 

Answer. For it is thou alone that makest wars to cease 
in all the world. 

Substitute for the first part of the Collect for Aid 
against Perils, the words, 

Lighten our darkness, we beseech thee, O Lord; and by thy great mercy de- 
fend, etc. 
And insert the following rubrics immediately after the said 
Collect :— 


{| In places where it may be convenient, here followeth the Anthem. 
The Minister may here end the Evening Prayer with such Prayer, or Prayers, 
taken out of this Book, as he shall think fit. 


Substitute for the present prayer for the President of the 
United States the following: 
A Prayer for the President of the United States, and all in Civil Authority. 

Almighty God,whose kingdom is everlasting and power infinite, Have mercy 
upon this whole land; and so rule the hearts of thy servants THE PRESIDENT 
OF THE UNITED States, Zhe Governor of this State, and ali others in authority, 
that they, knowing whose ministers they are, may above all thirgs seek thine 
honour and glory; and that we and all the People, duly considering whose 
authority they bear, may faithfully and obediently honour them, in thee, and 
for thee, according to thy blessed Word and ordinance; through Jesus Christ 
our Lord, who with thee and the Holy Ghost liveth and reigneth, ever one 
God, world without end. Amen. 


Make the same changes in the Prayer for all Conditions of 
Men, and the General Thanksgiving, as have been proposed 
above in connection with these Prayers in the Morning 
Order. 

Substitute for The Prayer of St. Chrysostom, The Prayer 
for God’s Guidance and Defence, as follows: 


A Prayer for God's Guidance and Defence. 
Assist us mercifully, O Lord, in these our supplications and prayers, and 
dispose the way of thy servants toward the attainment of everlasting salvation; 
that, among all the changes and chances of this mortal life, they may ever be 
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defended by thy most gracious and ready help; through Jesus Christ our 
Lord. Amen. 





THE BEATITUDES OF THE GOSPEL, 


to be placed immediately after The Order for Daily Evening 


Prayer. 

J This Office may be used after the third Collect at Evening Prayer on any 
day, instead of the Prayers which are there placed. Or it may be said as a sepa- 
rate Office. 

I The People kneeling, the Minister standing up shall say as followeth: 

Jesus went up into a mountain; and his disciples came untohim, And he 
opened his mouth and taught them, saying : 

Blessed are the poor in spirit: for theirs is the kingdom of heaven. 

People. Lord, have mercy upon us; and be it unto thy servants according 
to thy word. 

Minister. Blessed are they that mourn: for they shall be comforted. 

People. Lord, have mercy upon us; and be it unto thy servants according 
to thy word. 

Minister. Blessed are the meek: for they shall inherit the earth. 

People. Lord, have mercy upon us; and be it unto thy servants according 
to thy word. 

Minister. Blessed are they which do hunger and thirst after righteousness: 
for they shall be filled. 

People. Lord, have mercy upon us; and be it unto thy servants according 
to thy word. 

Minister. Blessed are the merciful: for they shall obtain mercy. 

People. Lord, have mercy upon us; and be it unto thy servants according 
to thy word. 

Minister, Blessed are the pure in heart: for they shall see God. 

People. Lord, have mercy upon us; and be it unto thy servants according 
to thy word. 

Minister, Blessed are the peace-makers: for they shall be called the chil- 
dren of God. 

People. Word, have mercy upon us; and be it unto thy servants according 


to thy word. 
Minister. Blessed are they which are persecuted for righteousness’ sake: 


for theirs is the kingdom of heaven. 
People, Let thy loving mercy come also unto us, O Lord: even thy salva- 


tion according to thy word. 

Minister. Let us pray. 

Then the Minister shall kneel and say the Lord’s Prayer with the Collects 
Sollowing; but the Lord’s Prayer may be omitted if it have been said immediately 
before. 

Our Father who art in Heaven, etc. 

For Grace to seek Spiritual Blessings. 

O God, who hast made us for thyself; Incline our hearts unto thy testi- 

monies, and turn away our eyes from beholding vanity; and that we may be 
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freed from the too great love of earthly things, knit our affections to things 
heavenly, through Christ our Lord. Amen. 


For Wisdom. 


O God, by whom the meek are guided in judgment, and light riseth up in 
darkness for the godly; Grant us, in all our doubts and uncertainties, the grace 
to ask what thou wouldest have us to do, that the Spirit of Wisdom may save 
us from all false choices, and that in thy light we may see light, and in thy 
straight path may not stumble; through Jesus Christ our Lord. Amen. 

The Lord bless us and keep us, the Lord make his face to shine upon us and 
be gracious unto us, the Lord lift up his countenance upon us, and give us 
peace, both now and evermore. Amen. 





THE LITANY. 

Substitute for the rubric prefixed to The Litany, the fol- 
lowing rubrics:— 

G To be used on Sundays, Wednesdays, and Fridays, and on the Rogation Days, 
after the third Collect at Morning or Evening Prayer,'or before the Order for the 
Administration of the Holy Communion; or as a separate Service. 

{ To be used also on any day in Lent, at the discretion cf the Minister. 

Note, that the Lirany may be omitted altogether on Christmas-day, Easter- 
day and Whitsun-day. 

Insert after the words ‘“‘lightning and tempest,” the 
words ‘‘ from fire and flood.” 

Insert after the first of the Intercessions the following 
suffrage for the President of the United States: 

That it may please thee to behold and bless thy servant THE PRESIDENT 
OF TH= UNITED STATES; and to endue him with wisdom, true righteousness 
and holiness of life; 

We beseech thee to hear us, good Lord. 

Insert against the Intercessions for Bishops, Priests, and 
Deacons, a side rubric showing where to introduce the 
proper suffrage at Ordinations. 

Insert after the suffrage for Bishops, Priests, and Deacons, 
the following suffrage:— 


That it may please thee to send forth labourers into thine harvest; 
We beseech thee to hear us, good Lord. 
Insert immediately after the words, 
O Lamb of God, who takest away the sins of the world; 
Have mercy upon us, 

the following, in place of what at present occupies the 
space between the said words and the rubric preceding the 
Lord’s Prayer:— 
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O Christ, hear us! 
O Uhrist, hear us! 
O Saviour of the world, who by thy Cross and precious Blood hast 
redeemed us; 
Save us, and help us, we humbly beseech thee, O Lord. 

"| The Minister may, at his discretion, except when the Litany is used as a sep- 
arate service, omit all that followeth to the Prayer, ‘‘ We humbly beseech 
Thee, O Father,” etc. 

Lord, have mercy upon us. 
Lord, have mercy upon us. 

Christ, have mercy upon us. 
Christ, have mercy upon us. 

Lord, have mercy upon us. 
Lord, have mercy upon us. 


PRAYERS AND THANKSGIVINGS UPON SEVERAL OCCASIONS. 


Omit the rubric immediately after the title, and insert 
after the word Prayers the following rubric :— 


To be used before the General Thanksgiving at Morning and Evening Service; 
or else before the two final Prayers, if the Office be one in which the General 
Thanksgiving hath not its usual place. 


Place the following rubric after the Prayer for Con- 


gress:— 

I If during the session of Congress the Legislature be also in session there 
may be added after the words, ‘‘in Congress assembled,” the words, ‘‘and 
for the Legislature of this State now convened.” If Congress be not in ses- 
sion, there may be substituted for the words, *‘these United States,” the 
words, ‘‘this State;” and for the words, ‘Senate and Representatives in 
Congress assembled,” the words, ‘‘ Legislature now convened.” 

Transfer the Prayer to be used ai Meetings of Convention 
to a place immediately after the Prayer for Congress; 
omit the words ‘‘and presence” in the sentence ‘‘ we be- 
seech thee to be present with the Council of thy Church 
here assembled in thy name and presence;” and ‘* present ” 
before ‘‘ work,” and alter the rubric appended to it, so that 
it shall read :— 

{ During or before the session of any General or Diocesan Convention, the above 
Prayer may be used by all Congregations of this Church, or of the Diocese 
concerned; the clause ‘‘ here assembled ” being changed to ‘‘ now assembled,” 
or ‘‘ about to assemble; and the clause ‘‘ govern us in our work,” to ‘ gov- 
ern them in their work.” 


Introduce among the Prayers the following, arranging 
them in the order observed :— 
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For a Person, or Persons, on a Journey. 


O God, who art present in all places, and who hast shown us in thy holy 
Word that though we dwell in the uttermost parts of the earth, even there thy 
right hand shall hold us; Preserve, we beseech thee, thy servant now journey- 
ing, whom we especially commend to thine Almighty protection. Guard him 
by thy good providence from sickness, and from all the dangers of the way; 
deliver him from the temptations to which he may be exposed, and conduct 
him in safety to the place where he would be, with a grateful sense of thy 
mercies; through Jesus Christ our Lord. Amen. 

For Persons preparing for Confirmation. 

O Lord God, giver of heavenly increase, who by thy Spirit’s might dost con- 
firm the first efforts of feeble souls; Encourage in the hearts of these thy chil- 
dren every good intent, and carry them from strength to strength. Cleanse 
their consciences, and stir their wills gladly to serve thee the living God. 
Leave no room in them for spiritual wickedness, no lurking-place for secret 
sins: but so establish and sanctify them by the power of thy holy Word, that 
evermore taking heed unto the thing that is right, and speaking and doing the 
truth, they may find godliness their gain both in the life which now is, and in 
that which is to come; thréugh Jesus Christ our Lord. Amen. 


For all who are dependent on the Public Care. 


Most gracious God, whose tender me.cies are over all thy works, and whose 
compassions fail not; We commend to thy fatherly pity and protection the 
poor, the sick, the children, the prisoners, dependent on the public care. Suf- 
fer us not, in our prosperity, to trust in riches, forgetful that we are bidden to 
be labourers together with thee; but give unto us, and unto this whole people, 
grace to show kindness and mercy toward these whom thy dear Son hath 
vouchsafed to call his brethren. Grant this, O Father, through the same thy 
Son our Saviour Jesus Christ. Amen. 

For Missions. 

O God, who hast made of one blood all nations of men for to dwell on the 
face of the whole earth, and didst send thy blessed Son to preach peace to 
them that are far off and to them that are nigh; Grant that all men everywhere 
may seek after thee and find thee. Be graciously pleased to multiply and 
bless the heralds of the Gospel of thy Son, and shortly to accomplish the 
number of thine electand to hasten thy kingdom; through the same Jesus 
Christ our Lord. Amen. 

For the Increase of the Ministry. 

O Lord Jesus Christ, who didst command thy disciples to pray the Lord of 
the harvest that he would send forth labourers into his harvest, We beseech 
thee graciously to increase the number of faithful Ministers of thy Word and 
Sacraments, and to send them forth among all nations of men; that perishing 
souls may be saved, and the bounds of thy blessed kingdom be enlarged. We 
ask it, O merciful Saviour, for the glory of thy Name, who livest and reignest 
with the Father and the Holy Ghost, one God, world without end. Amen. 


For Fruitful Seasons. 


{ To be used on Rogation Sunday, and on the Rogation-days. 
Almighty God, Lord of heaven and earth, in whom we live and move and 
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have our being, who dost good unto all men, making thy sun to rise on the evil 
and on the good, and sending rain on the just and on the unjust; Favourably 
behold us thy people who call upon thy Name, and send us thy blessing from 
heaven in giving us fruitful seasons, and filling our hearts with food and glad- 
ness; that both our hearts and mouths may be continually filled with thy 
praises, giving thanks to thee, in thy holy Church, through Jesus Christ our 
Lord. Amen. 
" Or this. 

Almighty God, who hast blessed the earth that it should be fruitful and 
bring forth everything that is necessary for the life of man, and hast com- 
manded us to work with quietness, and eat our own bread; Bless us in all our 
labours, and grant us such seasonable weather that we may gather in the 
fruits of the earth, and ever rejoice in thy goodness, to the praise of thy holy 
Name; through Jesus Christ our Lord. Amen. 


In the Prayer For Fair Weather insert the word 
‘**chastisements” for ‘‘ punishments.” 

In the Vacancy of a Cure of Souls. 

Grant, O Lord, we besech thee, to this thy flock a Bishop (or Pastor) in 
whom shall be the Spirit of counsel and might, the Spirit of wisdom and god- 
liness; that by the faithful work and blameless conversation of him who minis- 
tereth unto us in holy things we may be moved more earnestly to seek thee 
and thy righteousness, through him who is the Shepherd and Bishop of our 
souls, thy Son our Saviour Jesus Christ. Amen. 


Add to the Prayers the following, placing before them 
this rubric:— 

These Prayers and Collects may be said after the Collects of Morning and 
Evening Prayer, and at other fit times, at the discretion of the Minister. 


For the Spirit of Prayer. 

O Almighty God, who hast bidden us seek that we may find, and who 
pourest out on all who desire it, the spirit of grace and of supplication; Deliver 
us, when we draw nigh to thee, from coldness of heart, and wanderings of 
mind, that with steadfast thoughts and kindled affections we may worship 
thee in spirit and in truth; through Jesus Christ our Lord. Amen. 

For the Light of God’s Truth. 

O God, whose Word lighteneth the eyes of the blind; Vouchsafe us, we 
beseech thee, the light of thy truth; that fashioning our lives with all meek- 
ness to the obedience of heavenly wisdom, we may by humility in things tem- 
poral attain to the glory of the things eternal; through Jesus Christ our Lord. 
Amen. 

For the Renewing of the Holy Ghost. 

O God, with whom is the well of life, and who hast promised to be to thy 
people an everlasting light; Increase in us, we beseech thee, the brightness of 
divine knowledge, impart to our thirsting souls the water of life, and restore 
to our darkened minds the light from heaven; and this we ask for Jesus 
Christ’s sake. Amen. 

For Patience under Suffering. 
Almighty God, whose most dear Son went not up to joy, but first he suf- 
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fered pain, and entered not into glory before he was crucified; Mercifully grant 
that we, walking in the way of the Cross, may find it none other than the way 
of life and peace; through Jesus Christ our Lord. Amen. 


For Grace to speak the Truth in Love. 

O God, whose blessed Son came not to strive nor cry, and whose words did 
fall as the drops that water the earth; Grant that we may contend earnestly 
for the faith once delivered to the saints, but not to the breach of charity or to 
the denial of any Christian hope; all which we ask through the same, thy Son 
our Lord. Amen, 


An Intercession for those who labour in the Gospel. 

O Lord, without whom our labour is but lost, and with whom thy little 
ones go forth as the mighty; We humbly beseech thee to prosper all works in 
thy Church undertaken according to thy holy will (especially ) and grant 
to thy labourers a pure intentien, patient faith, sufficient success upon earth, 
and the blessedness of serving thee in heaven; through Jesus Christ our Lord. 
Amen. 

An Intercession for those who err from the Faith. 

O Father of lights, who art ever pitiful to the manifold wanderings of the 
children of men, and who hast given us thy holy Word to be a lantern to our 
feet amid the darkness of this world; Have compassion upon all who, by de- 
nying the Gospel of thy dear Son, have been led far off from peace, and be- 
come estranged from prayer; open their hearts to the truth, help them to cast 
down every proud thought, and make them to become as little children that 
they may be wise, through Jesus Christ our Saviour. Amen. 


An Intercession for those who live in sin. 

Have mercy, heavenly Father, on all who are hardened through the deceit- 
fulness of sin, vouchsafe them grace to come to themselves, the will and the 
power to return to thee, and the loving welcome of thy forgiveness; through 
Jesus Christ our Lord. Amen. 


A Prayer for Mercy and Pardon, 

O God, whose nature and property is ever to have mercy and to forgive; 
Receive our humble petitions; and though we be tied and bound with the chain 
of our sins, yet let the pitifulness of thy great mercy loose us; for the honor of 
Jesus Christ, our Mediator and Advocate. Amen. 


A General Intercession. 

O God, at whose word man goeth forth unto his work and to his labour 
until the evening; Be merciful to all whose duties are difficult or burdensome, 
and comfort them concerning their toil. Shield from bodily accident and 
harm the workmen at their work. Protect the efforts of sober and honest in- 
dustry, and suffer not the hire of the labourers to be kept back by fraud. In- 
cline the hearts of employers and of those whom they employ to mutual for- 
bearance, fairness, and good-will. Give the spirit of governance and of a 
sound mind to all in places of authority. Bless all those who labour in works 
of mercy and schools of good learning. Care for all aged persons, and 
all little children, the sick and the afflicted, those who travel by land or 
by sea, all strangers, and emigrants, and outcasts. Remember all who by 
reason of weakness are overtasked, or by reason of poverty are forgotten. Let 
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the sorrowful sighing of the prisoners come before thee, and according to the 
greatness of thy power preserve thou those that are appointed to die. Give ear 
unto our prayer, O merciful and gracious Father, for the love of thy dear Son 
our Saviour Jesus Christ. Amen. 

A Morning Prayer. 

O God, the King eternal, who dividest the day from the darkness, and 
turnest the shadow of death into the morning; Drive far off from us all wrong 
desires, incline our hearts to keep thy law, and guide our feet into the way of 
peace, that having done thy will with cheerfulness while it was day, we may, 
when the night cometh, rejoice to give thee thanks; through Jesus Christ our 


Lord. Amen. 
A Morning Prayer. 


Almighty God, who alone gavest us the breath of life, and alone canst keep 
alive in us the holy desires thou dost impart; We humbly beseech thee to 
sanctify all our thoughts and endeavours, that we may neither begin an action 
without a pure intention nor continue it without thy blessing. And grant 
that having the eyes of the mind opened to behold things invisible and unseen, 
we may in heart be inspired by thy wisdom, and in work be upheld by thy 
strength, and in the end be accepted of thee as thy faithful servants; through 
Jesus Christ our Saviour. Amen, 


An Kvening Prayer. 
O Lord our God, who alone makest us to dwell in safety; Refresh with 
quiet sleep, this night, those who are wearied with the labours of the day; and 


mercifully protect from harm all who put their trust in thee; that lying down 
in peace to take our rest, we may fear no evil, but confidently give ourselves 
into thy holy keeping; through Jesus Christ our Lord. Amen. 

An Evening Prayer. 

O God, who art the life of mortal men, the light of the faithful, the strength 
of those who labour, and the repose of the dead; We thank thee for the timely 
blessings of the day, and humbly supplicate thy merciful protection all this 
night. Bring us, we beseech thee, in safety to the morning hours; through 
him who died for us and rose again, thy Son our Saviour Jesus Christ. Amen. 

For Aid against Perils. 
‘‘O Lord our Heavenly Father,” etc., as in Evening Prayer. 


Insert after the word 


LThanksgivings. 


the following rubric: 

I To be used after the General Thanksgiving, at Morning and Evening Service; 
or else before the two final Prayers, if the Office be one in which the General Thanks- 
giving hath not its usual place. 

In title of first Thanksgiving strike out ‘‘The.” In the 
rubric following omit the words ‘being present in 
Church.” And for ‘‘shall have desired” read ‘‘ desireth.” 

In the first Thanksgiving strike out ‘‘ This woman.” 
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Insert the two Thanksgivings under the following titles: 


For a Child's Recovery from Sickness. 

Almighty God and heavenly Father, We give thee humble thanks for that 
thou hast been graciously pleased to deliver from Ais bodily sickness the child 
in whose behalf we now desire to bless and praise thy Name, in the presence 
of all thy people. Grant, we beseech thee, O gracious Father, that Ae, through 
thy help, may both faithfully walk according to thy will in this life present, 
and also may be a partaker of everlasting glory in the life to come; through 
Jesus Christ our Lord. Amen. 


For an Escape from Accident, 

O Lord God, in whose hand is the life of every living thing, and the breath 
of all mankind; We magnify thy goodness in that thou hast been pleased to 
save from deadly hurt this thy servant, who now desireth to offer thee his sacri- 
fice of thanks and praise. Give him grace, we humbly beseech thee, worthily 
to spend in thy service the days which thou hast so mercifully prolonged, that 
henceforth dwelling alway under thy = he may abide in thy love unto 
his life's end; through Jesus Christ our Saviour. Amen. 


In ‘Thanksgiving For a Safe Return from Sea insert, 
after ‘‘ the great deep” the words [his way], italicising both 
phrases, and make the title read: For a Safe Return from 
Voyage or Travel,” 





A PENITENTIAL OFFICE FOR ASH WEDNESDAY, 


to be placed after the Prayers and Thanksgivings upon 
several occasions. 


| On the First Day of Lent, at Morning Prayer, the Office ensuing shall be 
read immedialely after the Prayer, ‘‘ We humbly beseech thee, O Father,” in the 
Litany, and in place of what there followeth. 

| The same Office may be read at other times, at the discretion of the Minister. 

"| The Minister and the People kneeling, then shall be said by them the Psalm 
Sollowing. 

Miserere mei, Deus. Psalm li. 

If the Litany hath been already said in full, the Minister may omit all that 

followeth, to the Prayer, O Lord, we beseech thee, &c. 


Lord, have mercy upon us. 
Christ, have mercy upon us. 

Lord, have mercy upon us. 
Our Father, etc. 


Minister. O Lord, save thy servants. 

Answer, That put their trust in thee. 
Minister. Send unto them help from above. 
Answer. And evermore mightily defend them. 
Minister. Help us, O God our Saviour. 
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Answer. And for the glory of Thy Name deliver us; be merciful to us sin- 
ners, for thy Name’s sake. 

Minister. O Lord, hear our prayer. 

Answer. And let our cry come unto thee. 

Minister. Let us pray. 

O Lord, we beseech thee, mercifully hear our prayers, and spare all those 
who confess their sins unto thee; that they, whose consciences by sin are 
accused, by thy merciful pardon may be absolved; through Christ our Lord. 
Amen. 

O most Mighty God, and Merciful Father, who hast compassion upon all 
men, and who wouldest not the death of a sinner, but rather that he should 
turn from his sin, and be saved; Mercifully forgive us our trespasses; receive 
and comfort us, who are grieved and wearied with the burden of our sins. Thy 
property is always to have mercy; to thee only it appertaineth to forgive sins. 
Spare us, therefore, good Lord, spare thy people, tvhom thou hast redeemed, 
enter not into judgment with thy servants, who are vile earth, and miserable 
sinners; but so turn thine anger from us, who meekly acknowledge our vileness, 
and truly repent us of our faults, and so make haste to help us in this worid, 
that we may ever live with thee in the world to come; through Jesus Christ 
our Lord. Amen. 

"| Then shall the People say this that followeth, after the Minister. 

Turn thou us, OU good Lord, and so shall we be turned. Be favourable, O 
Lord, Be favourable to to thy people, Who turn to thee in weeping, fasting, 
and praying. For thou art a merciful God, Full of compassion, Long-suffer- 
ing, and of great pity. Thou sparest when we deserve punishment, And in 
thy wrath thinkest upon mercy. Spare thy people, good Lord, spare them, 
And let not thine heritage be brought to confusion. Hear us, O Lord, for thy 
mercy is great, And after the multitude of thy mercies iook upon us; Through 
the merits and mediation of thy blessed Son, Jesus Christ our Lord. Amen. 

“| Then the Minister alone shall say, 

Unto God’s gracious mercy and protection we commit thee. The Lord 
bless thee, and keep thee; the Lord make his face to shine upon thee and be 
gracious unto thee; the Lord lift up his countenanee upon thee, and give thee 
peace, both now and for evermore. Amen. 





THE PROPER ORDER FOR PRAYER AND THANKSGIVING ON 
THANKSGIVING DAY, OR HARVEST—HOME. 

To be used yearly on such day as shall be appointed by the Civil or Ecelesi- 
astical Authority. 

{ The Minister shall begin by reading certain, or all, of the following Sentences 
of Scripture. 

(Same as in Standard Prayer Book.) 

| Then the Minister shall say, 

O give thanks unto the God of heaven. 

Answer. For his mercy endureth for ever. 

Minister. O give thanks unto the Lord of lords. 

Answer. For his mercy endureth for ever. 
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"| Then, all kneeling down, they shall say together the Thanksgiving. 

Most gracious God, by whose knowledge the depths are broken up, and the 
clouds drop down the dew, We yield thee unfeigned thanks and praise, as for 
all thy mercies, so especially for the returns of seed-time and harvest, and for 
crowning the year with thy goodness, in the increase of the ground, and the 
gathering in of the fruits thereof. And, we beseech thee, give us a just sense 
of this great mercy; such as may appear in our lives, by an humble, holy and 
obedient walking before thee all our days; through Jesus Christ our Lord, to 
whom, with thee and the Holy Ghost, be all glory and honour, world without 
end, Amen. 

“| Then the Minister shall say as followeth: 

Almighty God, Father of all mercies, We thine unworthy servants, do give 
thee most humble and hearty thanks for all thy goodness and loving-kindness 
to us, and to all men. We bless thee for our creation, preservation and all the 
blessings of this life; but above all, for thine inestimable love in the redemp- 
tion of the world by our Lord Jesus Christ; for the means of grace, and for 
the hope of glory. And, we beseech thee, give us that due sense of all thy 
mercies, that our hearts may be unfeignedly thankful, and that we show 
forth thy praise, not only with our lips, but in our lives; by giving up our- 
selves to thy service, and by walking before thee in holiness and righteousness 
all our days; through Jesus Christ our Lord, to whom, with thee and the 
Holy Ghost, be all honour and glory, world without end. Amen. 


“| Then the Minister and the People shall together say the Lord’s Prayer. 


Minister. We will praise thy Name, O God, with a song. 
Answer. And magnify it with thanksgiving. 
“| Here, all standing up, the Minister shall say, 


Glory be to the Father, and to the Son, and to the Holy Ghost. 

Answer. As it was in the beginning, is now, and ever shall be, world with- 
outend. Amen. 

Minister. Praise ye the Lord. 

Answer. The Lord’s Name be praised. 


“| Then shail be sung or said the following Anthems, with the Gloria Patri. 

Praise ye the Lorp; for it is good to sing praises unto our God: for it is 
pleasant, and praise is comely. 

The Lorp doth build up Jerusalem; he gathereth together the outcasts of 
Israel. 

He healeth those that are broken in heart: and bindeth up their wounds. 

He covereth the heaven with clouds, and prepareth rain for the earth: he 
maketh the grass to grow upon the mountains. 

He giveth to the beast his food: and to the young ravens which cry. 

Praise the Lorp, O Jerusalem: praise thy God, O Sion. 

For he hath strengthened the bars of thy gates: he hath blessed thy children 
within thee. 

He maketh peace in thy borders: and filleth thee with the finest of the 
wheat. 

| Then shall be sung or said Psalm cxlv., or some other Portion of the 
Psalms. 
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J Then shall be read for the First Lesson, Deut. viii, 

| After which shall be sung or said the Hymn Te Deum, the Canticle Benedi- 

cite, or else this Psalm. 
Jubilate Deo. Psalm c. 
Then shall be read for the Second Lesson, 1 Thess. v. 12 to 24. 
After which shall be sung or said this Psalm. 
Laudate Dominum. Psalm cl. 
{ Then shall the Minister and People say the Apostles’ Creed. 

{ And after that, these Prayers following, all devoutly kneeling; the Minister 
Jirst pronouncing, 

Great and marvellous are thy works, Lord God Almighty. 

Answer, Just and true are thy ways, thou King of Saints. 

Minister. Let us pray. 

Thou art worthy, O Lord, to receive glory and honour and power. 

Answer. For thou hast created all things, and for thy pleasure they are and 
‘were created. 

| Then shall the Minister say these Prayers following. 
For a Blessing on the Families of the Land. 

Almighty God, our heavenly Father, who settest the solitary in families, 
and makest thyself households like a flock of sheep; We commend to thy 
continual care the homes in which thy people dwell. Put far from them, we 


beseech thee, every root of bitterness, the desire of vain-glory, and the pride 
of life. Fill them with faith, virtue, knowledge, temperance, patience, godli- 
ness, Knit together in constant affection those who in holy wedlock have 
been made one flesh; turn the heart of the fathers to the children, and the 
heart of the children to the fathers; and so kindle charity among us all, that we 
be evermore kindly-affectioned with brotherly love; through Jesus Christ our 
Lord, Amen. 


For the Country. 

Almighty God, who in the former time leddest our fathers forth into a 
wealthy place, and didst set their feet in a large room, Give thy grace, we hum- 
bly beseech thee, to us their children, that we may alway approve ourselves a 
people mindful of thy favour and glad to do thy will. Bless our land with 
honourable industry, sound learning and pure manners. Defend our liberties, 
preserve our unity. Save us from violence, discord and confusion, from 
pride and arrogancy, and from every evil way. Fashion into one happy 
people the multitude brought hither out of many kindreds and tongues. 
Endue with the spirit of wisdom those whom we entrust in thy name with the 
authority of governance, to the end that there be peace at home, and that we 
keep our place among the nations of the earth. In the time of our prosperity, 
temper our self-confidence with thankfulness, and in the day of trouble, 
suffer not our trust in thee to fail; all which we ask for Jesus Christ's sake 
Amen. 

} For the Unity of God's People. 
O God, the Father of our Lord Jesus Christ, our only Saviour, the Prince of 
Peace; Grant to all Christian people grace seriously to lay to heart the great 
dangers we are in by our unhappy divisions. Take away all hatred and preju- 
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dice, and whatsoever else may hinder us from godly union and concord: that, 
as there is but one Body, and one Spirit, and one hope of ourcalling, one Lord, 
one Faith, one Baptism, one God and Father of us all, so we may all hence- 
forth become of one heart, and of one soul, united in one holy bond of truth 
and peace, of faith and charity, and may with one mind and one mouth 
glorify thee; through Jesus Christ our Lord. Amen. 


For all Poor, Homeless and Neglected Folk. 

O God, Almighty and merciful, who healest those that are broken in heart, 
and turnest the sadness of the sorrowful to joy; Let thy fatherly goodness be 
upon all that thou hast made. Especially we beseech thee to remember in 
pity such as are this day destitute, homeless, or forgotten of their fellow-men. 
Bless the congregation of thy poor. Uplift those who are cast down, mightily 
befriend innocent sufferers, and sanctify to them the endurance of their 
wrongs. Cheer with hope all discouraged and unhappy people, and by thy 
heavenly grace preserve from falling those whose penury tempteth them to 
sin. Though they be troubled on every side, suffer them not to be distressed ; 
though they be perplexed, save them from despair. Grant this, O Lord, for 
the love of him, who for our sakes became poor, thy Son, our Saviour Jesus 
Christ, Amen. 


The everlasting Father bless us with his blessing everlasting. Amen. 


Collect, Epistle and Gospel for Thanksgiving day as in 
Standard Prayer Book. 





A SHorT OFFICE OF PRAYER FoR SUNDRY OCCASIONS, 


[To be placed next after The Proper Order for Prayer and 
Thanksgiving on Thanksgiving-day. } 


I This Office may be used at Noon-day Services, Missionary Meetings, the Visita» 
tion of Families and Neighborhoods, the Catechising of Children in Churches or 
Schools, and on other like occasions, for which no special Order of Prayer hath been 
appointed. 

The Minister shall begin the Office by reading one or more of the following Sen - 
tences of Scripture: or he may say, instead thereof. any of the Sentences elsewhere 
set forthin this Book. 


O how amiable are thy dwellings, thou Lorp of hosts! My soul hath a de- 
sire and longing to enter into the courts of the Lorp; my heart and my flesh 
rejoice in the living God. Psalm Ixxxiv. 1, 2. 

One thing have I desired of the Lorn, which I will require, even that I may 
dwell in the house of the Lorp all the days of my life, to behold the fair 
beauty of the Lorp, and to visit his temple. Psalm xxvii. 4. 

The Lorp, even the most mighty God, hath spoken, and called Missions. 
the world, from the rising up of the sun unto the going down thereof, 
Psalm }. 1. 

Tell it out among the heathen, that the Lorp is King. Psalm xcvi. 10. 

Lift up your eyes, and look on the fields; for they are white already to har- 
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vest. And he that reapeth receiveth wages, and gathereth fruit unto life eter 


nal. St. John iv. 35, 36. 
Peace be both to thee, and peace be to thine house, and peace be unto all 


that thou hast. 1 Sam. xxv. 6. 

Where two or three are gathered together in my Name, Jn private houses. 
there am I, in the midst of them. St. Matt. xviii. 20. 

Come, ye children, and hearken unto me; I will teach you the Catechising. 
fear ofthe Lorp. Psalm xxxiv. 11. 

Remember now thy Creator in the days of thy youth, while the evil days 
come not, nor the years draw nigh when thou shalt say, I have no pleasure in 
them. ccles. xii. 1. 

Trust in the Lorp with all thine heart; and lean not unto thine own under- 
standing. In all thy ways acknowledge him, and he shall direct thy paths. 
Prov. iii. 5, 6. 

“| Then the Minister and the People kneeling down shall say the Lord’s Prayer, the 
Minister first pronouncing 
Let thy merciful kindness, O Lord, be upon us. 
Answer. Like as we do put our trust in thee. 
Minister. Let us pray. 
Our Father, etc. 
"| Then likewise he shall say, 
O Lorp, open thou our lips. 
Answer. And our mouth shall show forth thy praise. 


| Here, all standing up, the Minister shall say, 
Glory be to the Father, and to the Son, and to the Holy Ghost; 
Answer, As it was in the beginning, is now, and ever shall be, world with 
outend. Amen. 
Minister. Praise ye the Lorn. 
Answer. The Lorp’s name be praised. 
| Then shall be said or sung a Psalm, or one of the Selections of Psalms. 
T Then shall be read a Leson of Holy Scripture. And, after that, shall be sung a 
Hymn, an Anthem, or a Canticle. 
| Then may be said the Apostles’ Creed as folloneth : 
‘| Then shall the Minister bid them to prayer, saying. 
The Lorp be with you. 
Answer. And with thy spirit. 
Minister. Let us pray. 
O Lorp, show thy mercy upon us. 
Answer. And grant us thy salvation. 
Minister. O God, make clean our hearts within us. 
Answer, And take not thy Holy Spirit from us. 

{ Then shall follow the Collect for the day, together with such other Prayers, else- 
where set forth in this Book, as the Minister, in his discretion, shall think fit, 
all devoutly kneeling. 

"| And after the Prayers, the Minister shail say, 

The Almighty and mereiful God, the Father, the Son, and the Holy Ghost, 
bless and preserve us, now and for evermore. Amen. 
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THE COLLECTS, EPISTLES, AND GOSPELS TO BE USED THROUGH- 
OUT THE YEAR. 


Insert after the general title, the following rubric: 
| The Collect, Epistle, and Gospel, appointed for the Sunday, shall serve all the 
Week after, where it is not in this Book otherwise ordered, 
Place the new Collect, Epistle and Gospel after the old 
and insert between the two this rubric: 


“| Or the Collect, Epistle and Gospel that followeth may be used. 

O God, who makest us glad with the yearly remembrance of the birth of 
thine only Son, Jesus Christ; Grant that as we joyfully receive him for our 
Redeemer, so we may with sure confidence behold him, when he shall come to 
be our Judge, who liveth and reigneth with Thee and the Holy Ghost, One 
God, world without end. Amen. 

The Epistle, Heb. ii. 14-18. 
The Gospel, St. Luke ii. 12-21. 

Insert immediately after the Gospel for Christmas-day, 
the Collects, Epistles, and Gospels for St. Stephen’s Day, 
St. John the Evangelist’s Day, the Innocents’ Day, omitting 
them from their present place, and putting after the Collect 
for St. Stephen’s Day the following rubric: 

J Then shall follow one of the Collects of the Nativity, which shall be said contin- 
ually until the feast of Circumeision. 

And after the Gospel for the Innocents’ Day the following 
rubric: 

"| If there be any more days before the Sunday after Christmas-day, The Collect, 

Epistle, and Gospel for Christmas-day shall serve for them. 

Insert after The Gospel for The Epiphany, this rubric:— 
"| The same Collect, Epistle, and Gospel shall serve for every day after, until the 

next Sunday. 

Add to the rubric after The Collect for Ash Wednesday, 
the following words, until the Sunday before Easter. 

Omit the second rubric after The Collect for Ash Wed- 
nesday, and the prayers that follow it. 

Insert after The Gospel for Ash Wednesday, the follow- 
ing rubric:— 
| The same Collect, Epistle, and Gospel shall serve for every day after, until the 

next Sunday, except upon the Feast of St. Matthias. 

Insert after The Collect for The Sunday next before 


Easter, the following rubric:— 
“| This Collect shall be said continually, after the Collect for the day, until Good 
Friday. 
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Insert before the Epistles for the respective days— Monday, 
Tuesday, Wednesday and Thursday before Easter, the fol- 
lowing Collects: 


MonDAy BEFORE EASTER. 

Almighty and Everlasting God, Grant us so to celebrate the mysteries of our 
Lord’s Passion, that we, obtaining pardon through his precious Blood, may 
come with joy to the commemoration of that sacrifice by which thou hast 
been pleased to redeem us; through the same thy Son our Saviour, Jesus 
Christ. Amen. 

~ TurespAy BEForE Easter. 

O Lord God, whose blessed Son, our Saviour, gave his back to the smiters, 
and did not hide his face from shame; Grant us grace to take joyfully the 
sufferings of the present time, in full assurance of the glory that shall be re- 
vealed; through the same Jesus Christ our Lord. Amen. 

WEDNESDAY BEFORE EASTER. 

Merciful Father, give us grace that we never presume to sin through the 
example of a fellow creature; but if we be led at any time to offend thy 
Divine Majesty, vouchsafe us to repent with Peter, rather than to despair with 
Judas, so that by a godly sorrow and a lively faith we may obtain remission 
of our sins; through the only meritsof thy Son, Christ our Lord. Amen. 

TuHurRsDAY BEFORE EAsTER. 

Almighty Father, whose dear Son did, in the Garden of Gethsemane, accept 
the cup thou gavest him to drink, that so he might taste death for every man; 
Mercifully grant that we to whom he ministers the cup of blessing may thank- 
fully receive it in remembrance of him, and show our Lord’s death till he 
come; who liveth and reigneth with thee and the Holy Ghost, one God, world 
without end. Amen. 


After the title EASTER-DAY omit the rubric and Anthems, 
and after the Gospel add the alternate Collect, Epistle, and 
Gospel as follows: 


| Or the Collect, Epistle and Cospel that followeth may be used: 

O God, who for our redemption didst give Thine only begotten Son to the 
death of the Cross; and by His glorious resurrection hast delivered us from the 
power of our enemy; Grant us so to die daily from sin, that we may ever- 
more live with Him in the joy of His resurrection, through the same Christ 
our Lord. Amen. 

The Epistle, 1 Thess. iv. 13-18. 
The Gospel, St. Mark, xvi. 1-8. 


Afer the titles Monpay In EASTER-WEEK, and TUESDAY IN 
EASTER-WEEK, substitute for the present Collect, the follow- 
ing Collects: 

Monpay IN EASTER-WEEK. 
The Collect. 
O God, who hast called us to be children of the resurrection and hast made 





TO THE BOOK OF COMMON PRAYER. 489 





us citizens of the Jerusalem which is above; Grant that whensoever in the 
dimness of this life present, our eyes are holden that we see thee not, our 
hearts may alway be attentive to thy holy Word, and burn within us, as it is 
opened by thy Son, our Saviour Jesus Christ. Amen. 


TUESDAY IN EASTER-WEEK. 
The Collect. 

O, Holy Jesus, who by the travail of thy soul, hast made a people to be 
born out of every kindred and nation and tongue; Grant that all those who are 
called into the unity of thy Church to be the children of God by the washing 
of regeneration, may have one faith in their hearts, and one law of holiness 
in their lives, through thy merits who livest and reignest with the Father and 
the Holy Ghost, one God, world without end. Amen. 


After The Gospel for The Ascension Day, insert the follow- 
ing rubric:— 
J The same Collect, Epistle, and Gospel shall serve for every day after unto the 
next Sunday, except upon the Feast of St. Philip and St. James. 


After the title WuitTsun-DAy, insert the following al- 


ternative, The Collect, Epistle and Gospel. 
| Or the Collect, Epistle and Gospel that followeth may be used: 


The Collect. 

O God, Holy Ghost, who, as on this day, didst descend in the likeness of 
fiery tongues, bringing to the Church the promise of the Father in the gift of 
power; Take away all vices from our hearts, and fill us with all wisdom and 
spiritual understanding. Grant this, O blessed Spirit, who, with the Father 
and the Son, livest and reignest, ever one God, world without end. Amen. 

The Epistle, 1 Cor. ii. 9-16. 
The Gospel, 8. Luke xii. 8-12. 


After the titles MonDAY IN WHITSUN-WEEK and TUESDAY 
IN WHITSUN-WEEK, substitute for the present Collect the 


following: 
MonpDAY IN WHITSUN-WEEK. 
The Collect. 

O, Lord Jesus Christ, who didst send from the Father the Comforter, 
even the Spirit of truth; Grant that he may enlighten our minds with the 
teaching of thy truth, and sanctify our hearts with the power of thy grace, so 
that evermore abiding in thee we may be found steadfast in faith and holy in 
life, being conformed unto thine image, who art, with the Father and the Holy 
Ghost, ever one God, world without end. Amen. 

TUESDAY IN WHITSUN-WEEK. 
The Collect. 

O God, the light and life of all believers; grant that they whom the Holy 
Ghost hath made thy children by adoption and grace, loving thee without 
lukewarmness, and confessing thy faith without dissension, may obtain that 
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peace which our Lord Jesus Christ promised to all those who truly love him, 
through the same Jesus Christ our Lord. Amen. 

Substitute for the title Ta—E TWENTY-FIFTH SUNDAY AFTER 
TRINITY, the title, The Sunday next before Advent. 

Insert immediately after the Gospel for the feast of St. 
James the Apostle, The Collect, Epistle and Gospel for THE 
TRANSFIGURATION OF CHRIST. 


The Collect. 


O God, who on the Mount didst reveal to chosen witnesses thine only- 
begotten Son wonderfully transfigured in raiment white and glistering; Merci- 
fully grant that we, being delivered from the disquietude of this world, may be 
permitted to behold the King in his beauty, who with Thee, O Father, and 
thee, O Holy Ghost, liveth and reigneth one God, world without end. Amen. 


The Epistle, 2 St. Peter i., 13-18. 
The Gospel, St. Luke ix., 28-36. 





THE ORDER FOR THE ADMINISTRATION OF THE LORD'S 
SUPPER, OR HOLY COMMUNION. 


In the last two lines of the second rubric, for the words 
that follow the word ordinary, substitute the words within 
fourteen days after, at the farthest. 

Omit the doxology from the Lord’s Prayer. 

Omit from the rubric immediately before the Decalogue 
the words as followeth, and add the following rubric:— 

"| When more than one Celebration of the Holy Communion is had in a 
Church on the same day, the saying of the Decalogue may be omitted at the earlier 
service, provided the whole Office be used once on that day. But, Note, That 
whenever the Decalogue is emitied, the Summary of the Law shall be used, 
beginning, Hear what our Lord Jesus Christ saith. 


In the rubric after the Prayer beginning ‘“‘O Almighty 
Lord, and everlasting God,” etc., substitute for the words, 
Then shall be read the Gospel (the People all standing up), 
saying, the words, Then, the People all standing up, he 
shall read the Gospel, saying. 

For the rubric, 

"| Here the people shall say, 


substitute the rubric. 
"| Here shall be said or sung. 
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After ‘‘Glory be to thee, O Lord,” insert 
"| And after the Gospel. 
Thanks be to thee, O Lord. 
For the rubric § Then shall be read the Apostles’, or 
Nicene Creed, etc., substitute the following rubric, placing 
after it the Nicene Creed. 


| Then, unless one of them hath been used immediately before in the Morning 
Prayer, shall be said the Apostles’ Creed, or this that followeth. 


Add to the rubric before the Offertory Sentences, the 
words And Note, that these sentences may be used on any 
other occasion of Public Worship, when the alms of the 
People are to be received. 

Add to the Offertory Sentences certain portions of 1 
Chron. xxix. 11, 12, 14. 

Thine, O Lorp, is the greatness, and the power, and the glory, and the 
victory, and the majesty: for all that is in the heaven and in the earth is 
thine. Thine is the kingdom, O Lorp, and thou art exalted as head above all. 

Both riches and honor come of thee, and of thine own have we given thee.— 
1 Chron. xxix., 11, 12, 14. 

Add to the rubric which follows the Offertory Sentences 
these words,—And when the Alms are presented, there may 
be sung or said an Offertory Anthem. 

Transfer the rubric which follows The Prayer for the 
Church Militant, together with the two exhortations begin- 
ning respectively, ‘‘ Dearly beloved, on ——day next I pur- 
pose,” and ‘‘ Dearly beloved brethren, on ——— I intend,” 
to a place at the end of the Office. 

Add to the rubric before the Exhortation, beginning 
‘*Dearly beloved in the Lord, ye who mind, etc.,” the 
words, But, Note, That the Exhortation may be omitted if 
at hath been already said on one Lord’s Day in that same 
month. 

Make the Triumphal Hymn, commonly called the ‘‘ Ter- 
sanctus,” a distinct paragraph, omitting the words and 
People from the preceding rubric, and adding a side- 
rubric: 

Therefore, with angels and archangels, and with all the company of heaven, 
we laud and magnify thy holy name; evermore praising Thee, and saying 

HOLY, HOLY, HOLY, Lord God of Hosts. Heaven and Priest 
earth are full of Thy glory. Glory be to Thee, O Lord Most and 
High. Amen. People, 
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Make the Invocation in The Prayer of Consecration a 
distinct paragraph as is now done in the case of the Obla- 
tion. 

In the Prayer of Consecration, change ‘‘we and all 
others who” to ‘‘ whosoever.” 

Change the rubric after The Prayer of Consecration, so 
that it shall read: 

| Here may be sung a Hymn. 

Amend the last clause of the rubric before the Gloria in 
excelsis, so that it shall read, or some other Hymn. 

Insert the five Collects, formerly at the end of the Ser- 
vice, immediately after the blessing with the title:— 

“J Collects to be said before the Benediction, or as occasion may require. 

In the last rubric but one, at the end of the Office, substi- 
stitute for the word if the word though. 

In the last line of the next rubric, substitute ‘‘ consume” 
for ‘‘ eat and drink.” 

Insert after the last rubric, additional rubrics in the 
words following :— 

| There shall be no-celebration of the Lord's Supper, except there be a conven- 
tent number to communicate with the Priest, according to his discretion. 

4 And even though there be not above twenty persons in the parish of discretion 


to receive the Holy Communion, yet there shall be no celebration, except there be 
three (or two at the least) to communicate with the Priest. 





THE MINISTRATION OF PUBLIC BAPTISM OF INFANTS TO BE 
USED IN THE CHURCH. 


Add to the rubric immediately before the first Exhorta- 
tion the words, the People all standing until the Lord’s 
Prayer. 

Alter the first sentence of the rubric before the Gospel, 
so that it shall read:— 


J Then the Minister shall say as followeth: or else shall pass immediately to the 
questions addressed to the Sponsors. 


Print the Amen at the end of The Prayer ‘‘ Almighty 
and everlasting God, heavenly Father, etc.,” in Roman 
type, to indicate that the Prayer is to be said by Minister 
and People, and also make the corresponding change in the 
Office of Adult Baptism. 
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THE MINISTRATION OF PRIVATE BAPTISM OF CHILDREN IN 
HOovusgEs. 


Omit from the first rubric all after the word Children, 
and the word “like ” in the second. 

Change the wording of the First Prayer of Thanksgiving, 
so that what follows the words ‘‘ incorporate him into thy 
holy Church,” shall read: 

And we humbly beseech thee to grant, that as he « now made partaker of 
the death of thy Son, so he may be also of his resurrection; and that finally, 
with the residue of thy Saints, he may inherit thine everlasting kingdom; 
through the same thy son Jesus Christ our Lord. Amen. 

In the rubric after the Thanksgiving, insert between the 
words in which case and the words he shall say the words 
all standing, and add to the form of certification which 
follows the rubic the words: 


Who is now by Baptism incorporated into the Christian Church: for our 
Lord Jesus Christ doth not deny his grace and mercy unto such Infants, but 
most lovingly doth call them unto him, as the holy Gespel doth witness to our 
comfort. 


Omit from the second form of certification the words on 
this wise, and from the rubic that follows it the words or 
else shall pass on to the questions addressed to the Spon- 
sors. 





THE MINISTRATION OF BAPTISM TO SUCH AS ARE OF RIPER 
YEARS, AND ABLE TO ANSWER FOR THEMSELVES. 
After the second rubric insert the words, 
Hath this person been already Baptized, or no? 


Adding to the said rubric the words, And standing there, 
the Minister shall say. 

Omit the third rubric, and add after the question, ‘‘ Hath 
this Person, etc.,” the rubric:— 

{If they answer, No; then shall the Minister (the People all standing until the 
Lord’s Prayer) proceed as followeth: 

In the closing Exhortation change ‘‘representeth” to 
‘**doth represent.” 











| 
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THE ORDER OF CONFIRMATION, OR LAYING ON OF HANDS 
UPON THOSE WHO ARE BAPTIZED AND COME TO YEARS 
OF DISCRETION. 
Change the first rubric so that it shall read as follows: 


| Upon the day appointed, all that are to be then confirmed, being placed and 
standing in order before the Bishop, sitting in his chair near the Holy Table, he, or 
some other Minister appointed by him, may read this Preface following, the People 
standing until the Lord’s Prayer. 


After the Preface insert as follows:— 

“| Then the Bishop, or some Minister appointed by him, may say, 

Hear the words of the Evangelist St. Luke, in the eighth Chapter of the 
Book of the Acts of the Apostles. 

Add the passage Acts viii. 12-17. 

Insert a form for presenting the Candidates to the Bishop, 
as follows:— 

"Then the Minister shall present unto the Bishop those who are to be con- 
Sirmed, and shall say: 

Reverend Father in God. I present unto you these Children [or these Per- 
sons] to receive the Laying on of Hands. 

The Bishop. Take heed that the Children [or Persons] whom ye present 
unto us be sufficiently instructed in the principles of Christ’s religion, and 
that they be minded to fear God and keep his Commandments. 

"The Minister shall answer, 
I have examined them, and think them so to be. 
[7 Or, if certain of them have been examined by another than himself, he 


shall say, 
I have examined them, or have enquired concerning them, and think them 


so to be.] 

Insert after the presentation of the Candidates and be- 
fore the present Question and Answer, three questions upon 
the baptismal vows, with answers, preceded by the follow- 
ing rubric:— 

{Then shall the Bishop demand of those who are to be confirmed these questions 
Following, but he may at his discretion pass to the last one of the said questions, 

The Bishop. 

Dost thou renounce the devil and all his works, the vain pomp and glory 
of the world, with all covetous desires of the same, and the sinful desires of 
the flesh, so that thou will not follow nor be led by them? 

Answer, I renounce them all. 

The Bishop. 

Dost thou believe in God the Father Almighty, Maker of heaven and 

earth? 
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And in Jesus Christ his only Son our Lord? And that he was conceived by 
the Holy Ghost, born of the Virgin Mary; that he suffered under Pontius 
Pilate, was crucified, dead and buried; that he descended into hell, and also 
rose again the third day; that he ascended into heaven, and sitteth on the 
right hand of God the Father Almighty; and from thence shall come to 
judge the quick and the dead? 

And dost thou believe in the Holy Ghost; the Holy Catholic Church; the 
Communion of Saints; the Forgiveness of sins; the Resurrection of the body; 
and the Life everlasting? 

Answer. I do believe. 

The Bishop, 

Wilt thou obediently keep God’s holy will and commandments, and walk 

in the same all the days of thy life? 


Answer. I will, by God’s help. 


Before ‘‘ here” in final question insert ‘‘then.” Three 
times for ‘‘ Answer” read ‘‘ People.” Print ‘‘ Amen” in 
italics. 

After the Prayer ‘“‘ Almighty and ever-living God,” insert 
the rubric: 

Then may be sung a Hymn, 


Before the Blessing insert, 

Or this. 

Finally O Lord, we beseech thee that we being saved and defended in all 
dangers, spiritual and bodily, and being kept from all sin and wickedness and 
from our spiritual enemy and from everlasting death, may diligently serve 
thee here with a meek and quiet spirit and receive the inheritance of ever- 
lasting rest in thy kingdom, to whom with the Father and the Holy Ghost 
we ascribe all blessing and honour and glory and power, now and evermore 
Amen. 


After the final Blessing insert the rubric:— 

The Minister shall not omit earnestly to move the Persons confirmed to come 
without delay to the Lord’s Supper. 

After the rubric at the end of the Office put the rubric, 

{This Office may be used alone, or as the Bishop, in his discretion, may ap- 
point. 





THE ForM OF SOLEMNIZATION OF MATRIMONY. 


In the Exhortation for ‘St. Paul” read ‘‘in Holy 
Scripture.” 
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THE ORDER FOR THE VISITATION OF THE SICK. 


Insert after The Prayer for a Sick Child, the three 
Prayers following, entitled, 


For the Aged. 

O Lord God, who hast made the days of man as a span long, and his age 
even as nothing in respect of thee; Grant, we beseech thee, unto this thy 
servant, repentance and pardon for all the transgressions which he hath com- 
mitted against thee, and make Aim to spend whatever of Ads life remaineth, in 
thy love and holy fear. Accept, we beseech thee, his prayerg and services, 
though they be imperfect by reason of his bodily weakness, and finally, by 
the grace of thy Holy Spirit so strengthen him that he may continue thine for- 
ever, and, in thine appointed time, be received into eternal rest through the 
merits of Jesus Christ, our blessed Mediator and Redeemer. Amen. 


In Time of great bodily Danger or Distress. 

O God, our refuge and strength, who art a very present help in trouble, 
look graciously, we most humbly beseech thee, upon this thy servant, and send 
him patience and comfort in this time of Azs great distress. Strengthen Aim, 
O blessed Lord, with the consolations of thy Holy Spirit, and lay not more 
upon Aim than thou wilt enable Aim to bear, through Jesus Christ, our only 
Mediator and Advocate. Amen. 


In Prolonged Sickness. 

O Lord, who art the God of patience and consolation; strengthen, we be- 
seech thee, this thy servant in the inner man, that he may without mourning 
and repining bear whatever thou layest upon him. Let not any pain or pas- 
sion discompose the order and decency of Ais thoughts and duty. Let him 
never charge thee foolishly nor offend thee by impatience of spirit. Make thou 
all Ais bed in his sickness. Let him with meekness safely and peaceably pass 
through this vale of misery and of the shadow of death. Give him such a 
sense of thy fatherly love to him and care over Aim, under this Ais sore afflic- 
tion, as may make him heartily love thee, and entirely confide in thee, and 
wholly resign both soul and body to thy wise disposal. Help him, in remem- 
brance of thy past loving-kindness, so to trust in thy goodness, to submit to 
thy wisdom, and meekly to bear what thou layest upon Aim, that he may be 
brought to say at the last, It was good for me that I was in trouble. Grant 
this measure of grace unto this thy servant for thy Son Jesus Christ’s sake. 


Amen. 

Insert after The Prayer for a Sick Person when there 
appeareth but small hope of recovery, the Prayers entitled 
Short Prayers with the Dying. 

Short Prayers with the Dying. 

God the Father, who hath created thee; God the Son, who hath redeemed 

thee; God the Holy Ghost, who hath poured his grace upon thee, assist thee 


in all thy trial, and lead thee the way to everlasting peace. Amen. 
God grant thou mayest behold thy blessed Saviour in the state of glory. 


Amen. 
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God grant thy death may be precious in his sight in whom thou art to rest 
forever. Amen. 

Jesus Christ that redeemed thee with his agony and precious death, have 
mercy on thee, and strengthen thee in the agony of death. Amen. 

Jesus Christ, that rose again, the third day, from death, raise thee, body 
and soul, in the resurrection of the just. Amen. 

Jesus Christ, that ascended into heaven, thither bring thee, whither he him- 
self hath gone before, to the Paradise of bliss. Amen. 

Into thy merciful hands, O heavenly Father, we commend the soul of thy 
servant, now departing from the body. Acknowledge, we meekly beseech 
thee, a sheep of thine own fold, a lamb of thine own flock, a sinner of thine 
own redeeming. Receive Aim into the arms of thy mercy, into the blessed 
rest of everlasting peace, into the glorious estate of thy chosen saints in heaven. 
O most merciful Jesus, that thing cannot perish which is committed to thy 
charge; Receive, we beseech thee, his spirit in peace. Amen. 





THE COMMUNION OF THE SICK. 
Add to the first rubric the words, the Minister first pro- 


nouncing. 

O praise the Lorp, all ye nations: praise him, all ye people. 

For his merciful kindness is ever more and more towsrd us: and the truth 
of the Lorp endureth forever. Praise the Lorp. 

Glory be to the Father, and to the Son, and to the Holy Ghost; 

As it was in the beginning, is now, and ever shall be, world without end. 


Amen. 
Lord have mercy upon us. 


Christ have mercy upon us. 
Lord have mercy upon us. 
The Lord be with you. 

And with thy Spirit. 

Let us pray. 


In the first rubric for ‘‘ two” read ‘‘ one.” 
Insert between the second and third of the rubrics after 
T he Gospel the following rubric and order:— 


¥ In the times of contagious sickness or disease, or when extreme weakness ren- 
ders it expedient, the following form shall suffice: 
The Collect, Epistle and Gospel. 
**Ye who do truly,” ete. 
The Confession and the Absolution. 
The Prayer of Consecration, ending with these words,—‘‘ partakers of his 
most blessed body and blood.” 
The Communivn. 
‘Our Father,” etc. 
The Benediction. 
After last rubric insert:— 
J This Office may be used with aged and bedridden persona or such as are not 
able to attend the public ministration in Church, substituting the Collect, Epistle 
and Gospel for the Day for those appointed as above. 
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THE ORDER FOR THE BURIAL OF THE DEAD. 

Insert immediately after the Lesson the following 
rubric:— 

| Here may be sunga Hymn or an Anthem; and, at the discretion of the 
Minister, the Creed, and such fitting Prayers as are elsewhere provided wn this 
Book, may be added. 

At the end of ‘“‘ Man that is born of a woman hath but a 
short time,” etc., add ‘‘Amen.” 

In last rubric for “‘ some standing by ” read ‘‘ the Minister 
or some one appointed by him.” 

In The Sentence of Committal; change ‘‘ deceased 
brother ” to ‘‘ brother departed,” and add ‘‘Amen ” at close. 

At the end of the Office put the following rubric:— 

{ Inasmuch as it may sometimes be expedient to say under shelter of the 
Church the whole or a part of the service ‘appointed to be said at the Grave, the 
same is hereby allowed for weighty cause. 


Append to the Office the special Form of Committal 
Sentence provided for the Burial of the Dead at Sea, and at 
present included in the Forms of Prayer to be used at Sea, 
prefacing the same with a proper rubric. 


AT THE BurrAL OF THEIR DEAD AT SEA. 

In the sentence of Committa!, instead of these words [Forasmuch as it hath 
pleased, etc.] say, 

Forasmuch as it hath pleased Almighty God, in his wise providence, to 
take out of this world the soul of our Brother departed, we therefore commit 
his body to the deep, to be turned into corruption, looking for the resurrection 
of the body (when the sea shall give up her dead), and the life of the world to 
come, through our Lord Jesus Christ; who at his coming shall change our vile 
body, that it may be like his glorious body, according to the mighty working 
whereby he is able to subdue all things unto himself. 





AT THE BURIAL OF INFANTS AND YOUNG CHILDREN. 


J The Office shall be as usual, save that the following alternative forms may be 

used, at the discretion of the Minister. 
| For the Sentences. 

In Rama was there a voice heard, lamentation, and weeping, and great 
mourning, Rachel weeping for her children, and would not be comforted, be- 
cause they are not. St. Matt. ii. 18. 

Thus saith the Lorp: Refrain thy voice from weeping and thine eyes from 
tears; for thy work shall be rewarded, saith the Lorp; and they shall come 
again from the land of the enemy. And there is hope in thine end, saith the 
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Lorp, that thy children shall come again to their own border. Jer. xxxi. 
16, 17. 

JeEsvs called them unto him, and said, Suffer little children to come unto 
me, and forbid them not: for of such is the kingdom of God. St. Luke xviii, 
16. 

They shall hunger no more, neither thirst any more; neither shall the sun 
light on them, nor any heat. For the Lamb which is in the midst of the 
throne shall feed them, and shall lead them unto living fountains of waters; 
and God shall wipe away all tears from theireyes Rev. vii. 16, 17. 

Take heed that ye despise not one of these little ones; for I say unto you, 
That in beaven their angels do always behold the face of my Father which is 
in Heaven. St. Matt. xviii. 10. 

And they shall see his face; and his Name shall be in their foreheads. Rev. 
xxii. 4. 

“| For the Psalm. 

Out of the deep have I called unto thee, O Lorp: Lord, hear my voice. 

O let thine ears consider well: the voice of my complaint. 

If thou, Lorp, wilt be extreme to mark what is done amiss: O Lord, who 
may abide it? 

For there is mercy with thee: therefore shalt thou be feared. 

I look for the Lorp; my soul doth wait for him: in his word is my trust. 

My soul fleeth unto the Lord: before the morning watch, I say, before the 
morning watch. 

O Israel, trust in the Lorn, for with the Lorp there is mercy: and with 
him is plenteous redemption. 

And he shall redeem Israel: from all his sins. 


Like as a father pitieth his own children: even so is the Lorp merciful 


unto them that fear him. 
For he knoweth whereof we are made: he remembereth that we are but 


dust. 
The days of man are but as grass: for he flourisheth as a flower of the 


field. 

For as soon as the wind goeth over it, it is gone: and the place thereof 
shall know it no more. 

The Lorp is my shepherd: therefore can I lack nothing. He shall feed 
me in a green pasture: and lead me forth beside the waters of comfort. 

He shall convert my soul: and bring me forth in the paths of righteousness, 
for his Name’s sake. 

Yea, though I walk through the valley of the shadow of death, I will fear 
no evil: for thou art with me; thy rod and thy staff comfort me. 


"| For the Lesson. 
The Portion of Scripture appointed for the Epistle for 


Innocents’ Day. 
“ Or this. 


Rev. xxi. (To be printed in full.) 
"| For the Sentence of Committal. 
Forasmuch as it hath pleased Almighty God, our heavenly Father, to take 
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away the soul of this child, from the evil to come, we therefore commit Ass 
body to the ground; earth to earth, ashes to ashes, dust to dust; in sure and 
certain hope of the resurrection to eternal life, through our Lord Jesus Christ. 
For if we believe that Jesus died and rose again, even so them also which 
sleep in Jesus will God bring with him. Amen. 

| For the Anthem. 


He shall feed his flock like a shepherd: he shall gather the lambs with his 

arm, and carry them in his bosom. 
| For the Prayers. 

Our Father, etc. 

Most merciful Father, who hast hastened to take this child’s soul unto thy- 
self; Grant to us who are still in our pilgrimage, and who walk as yet by faith, 
that having served thee with constancy on earth, we may be joined hereafter 
with thy blessed children in glory everlasting; through Jesus Christ our Lord. 
Amen. 

O Lord Jesus Christ, who by thy death didst take away the sting of death; 
Grant unto us thy servants so to follow in faith where thou hast led the way, 
that we may at length fall asleep peacefully in thee, and awaking up after thy 
likeness find ourselves satisfied with it; through thy mercy who livest with the 
Father and the Holy Ghost, one God, world without end. Amen. 

The God of hope fill you with all joy and peace in believing, that ye may 
abound in hope through the power of the Holy Ghost. Amen. 

{ Or this. 

The God of peace that brought again from the dead our Lord Jesus Christ, 
that great Shepherd of the sheep, through the blood of the everlasting cove. 
nant, Make you perfect in every good work to do his will, working in you 
that which is well pleasing in his sight, through Jesus Christ; to whom be 
glory for ever and ever. Amen. 





THE CHURCHING OFFICE. 
Alter the third rubric so that it shall read:— 


J Then shall be said by both of them the following Hymn, the woman atill 
kneeling: 





THE ForMs OF PRAYER TO BE USED AT SEA. 
Omit the first rubric, and The Collect which follows the 
first Prayer. 
Put at the beginning, the Prayer entitled, For Merchant- 
men. 


For Merchantmen. 

O God, who holdest the sea in the hollew of thy hand, and who orderest our 
ways and works in wisdom far beyond all we could direct for ourselves, so 
manifesting thy fatherly care, and the mercy which is thy delight; Keep us thy 
servants, we beseech thee, wheresoever we may be, and grant that at all times, 
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and in all places of thy dominion, we may always dispose our souls and our 
bodies in submission to thy holy will. More ‘especially we ask for thy pro- 
tection while we voyage upon the sea. Save and defend us in all perils, and 
may the substance and treasure entrusted to this ship be guarded from harm 
and loss, Bless, with us, all who travel on the great deep upen lawful 
occasions. Give us a safe and speedy arrival into port, and final acceptance in 
the haven of eternal rest, through our blessed Lord and Savieur, Jesus Christ. 
Amen. 

Insert title For Ships of War, after the Prayer For Mer- 
chantmen. 

Insert in the title, Prayers to be used in storms at sea, 
after the word used the words in all ships. 

Group separately the Prayers that have reference to a 
storm, and those that have reference to the enemy, trans- 
ferring the Lord’s Prayer to a place immediately after the 
Absolution, and prefacing it with the rubric. 

Then shall they say together the Lord’s Prayer. 

Arrange under distinct headings the forms belonging to 
Thanksgiving after a Storm and Thanksgiving after Vic- 
tory. 

Append to the Forms the following rubric:— 

YJ At the Burialof their Dead at Sea, the Burial Office elsewhere appointed in 
this Book may be used; but Note, That, in such case, the Sentence of Committal 
shall be pronounced in the form set forth at the end of the said Office. 





THE VISITATION OF PRISONERS. 

Change the wording of the second rubric, so that it shall 
read :— 

J And when notice is given to the Minister, that a Prisoner is confined for some 
crime, he shall visit him; and when he cometh into the place where the Prisoner 
ts, he shall say as followeth, or else pass directly to the Exhortation. 

Omit the words Minister and Answer from before the 
Versicles that follow the Lord’s Prayer. 

For The Collect after the'Versicles, substitute The Col- 
lect, ‘‘O God, whose nature and property, etc.,” and place 
the latter [together with the Prayer, ‘‘O God, who sparest 
when we deserve punishment,”] after the Psalm Miserere, 
the two to be preceded by the following rubric:— 


‘] Here the Minister, as he shall see convenient, may read certain or all of these 
Prayers, following, the Prayer for all Conditions of Men, or any other Prayer 
which he shall judge proper. 
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Change the wording of the second rubric after the Creed, 
so that it shall read:— 
J Then, all kneeling, the a shall say the Fifty- first Psalm of the Psalter, 

Miserere mei, Deus. 

And omit the printing of the Miserere. 

Change the title, Prayer for Persons under Sentence of | 
death, to A Form of Prayer for Persons under Sentence of 
Death, and omit from the rubric that follows the title the 
words ‘“‘immediately after the Collect, OQ God, who spar- 
est,” etc. 

Omit the Prayer for Imprisoned Debtors. 

Change the rubric after the Blessing, so that it shall read: 
“| At the time of Execution, the Minister shall use such devotions as he shall think 

proper. 

And add this, 

Notice. Jt is judged best that the Criminal should not 
make any public profession or declaration. 





FORMS OF PRAYER TO BE USED IN FAMILIES. 


Morning Prayer. Omit the words “And” and “ But” 
at the beginning of the second and third Prayers after the 
Lord’s Prayer. 

In the Prayer for grace to enable us, etc., for ‘‘ excited 
to our duty ” put “incited to our duty.” 

In the sixth line of the Prayer For grace to guide and 
keep us, for ‘‘ with” put ‘‘in,” for “‘business” read “ du- 
ties.” 

Add to the marginal note beginning ‘“‘ On Sunday Morn- 
ing, in place of this, say,” a reference to the following foot- 
note: 

This is to be added when the Holy Communion ?s to be 
celebrated. 


And grant that those of us who are, this day, to receive the blessed Sacra- 
ment of the Body and Blood of Christ, may come to those holy mysteries with 
faith, charity and true repentance, and being filled with thy grace and heav- 
enly benediction, may to their great and endless comfort receive remission of 
their sins and all other benefits of his Passion. 


Evening Prayer. Omit the word ‘‘And” from The 
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Intercession and in the Prayer for God's Protection, change 
‘‘living and dying” to “living or dying.” 

Add the following alternative benedictory Prayer: 

The Lord bless us and keep us; the Lord make his face to shine upon us 
and be gracious unto us; the Lord lift.up his countenance. upon us; and give 
us peace, both now and evermore. Amen. 


In the last rubric, substitute for the words New Testa- 
ment the words Holy Scriptures. 





SELECTIONS OF PSALMS, 


having been otherwise provided for, be omitted, and that 
a Table of Selections and a Table of Proper Psalms be sub- 
stituted in their stead, being the same as the Tables under 
the heading ‘‘How the Psalter is appointed to be read.” 
These Tables being printed immediately before the Psalter. 





THE PSALTER. 
Instead of the Portions of Psalms to be sung or said at 
Morning Prayer, instead of the Venzte, etc., five Proper 
Anthems for certain Festivals are appointed as follows:— 





PROPER ANTHEMS FOR CERTAIN FESTIVALS. 


"| At Morning Prayer, on the Days for which they are appointed, instead of the 
Psalm, O come let us sing, etc., these Anthems shall be sung or said. 





Christmas-day, 


St. Luke ii. 10, 11, 14. Jeav. lii. 7, 8. Rev. xix. 6, 7. 

Glory to God in the highest: and on earth peace, good-will toward men. 

How beautiful upon the mountains are the feet of him that bringeth good 
tidings: that publisheth peace: 

That bringeth good tidings of good; that publisheth salvation: that saith 
unto Zion, Thy God reigneth. 

Behold, I bring. you good tidings of great joy: which shall be to all 
people. 

For unto you is born this day in the city of David: a Saviour, which is 


Christ the Lord. 
Let us be glad and rejoice and give thanks: for the Lord God omnipotent 


reigneth. 
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Caster.day. 
{ The same Anthems may also be used for seven days after. 
Rom. vi. 9,10, 11. 1 Cor. v. 7; xv. 20, 21, 22. 


Chrtst our Passover is sacrificed for us: therefore let us keep the feast; 

Not with the old leaven, neither with the leaven of malice and wickedness: 
but with the unleavened bread of sincerity and truth. : 

Christ being raised from the dead, dieth no more: death hath no more do 
minion over him. 

For in that he died, he died unto sin once: but in that he liveth, he liveth 
unto God. 

Likewise reckon ye also yourselves to be dead indeed unto sin: but alive 
unto God through Jesus Christ our Lord. 

Christ is risen from the dead: and become the first fruits of them that slept. 

For since by man came death: by man came also the resurrection of the 


dead. 
For as in Adam all die: even so in Christ shall all be made alive. 





Ascension-day, 
Psalm xivii. 1, 2, 5,6. Psalm xxiv. 7, 8, 9, 10. 

O clap your hands together, all ye people: O sing unto God with the voice 
of melody. 

For the Lorp is high, and to be feared: he is the great King upon all the 
Earth. 

God is gone up with a merry noise: and the Lorp with the sound of the 
trump. 

O sing praises, sing praises unto our God: O sing praises, sing praises unto 
our King. 

Lift up your heads, O ye gates; and be ye lift up, ye everlasting doors: and 
the King of glory shall come in. 

Who is the King of glory? It is the Lorp strong and mighty, even the 
Lorp mighty in battle. 

Lift up you heads, O ye gates; and ye be lift up, ye everlasting doors: and 
the King of glory shall come in. 

Who is the king of Gloryt Even the Lorp of hosts, he is the King of glory. 





Ghitsun-day. 


Psalm xcv. 1, 2,6. Rev, xxii. 17. 

O come let us sing unto the Lorn: let us heartily rejoice in the strength of 
our salvation. 

For the Spirit and the bride say Come: And let him that is athirst come. 

Let us come before his presence with thanksgiving: and show ourselves 
glad in him with psalms. 

For the Spirit and the bride’say Come: And let him that is athirst come. 

O come let us worship and fall down: and kneel before the Lord our Maker. 

And let him that is athirst come: and whosoever will, let him take the 


water of life freely. 


























TO THE BOOK OF COMMON PRAYER. 505 





trinity Sunday, 
Ree. iv. 8,11 v.12, 18. 
Holy, holy, holy, Lord God Almighty: which was, and is, and is to come. 
Thou art worthy, O Lord: to receive glory, and honour, and power. 
For thou hast created all things: and for thy pleasure they are and were 


created. 
Worthy is the Lamb that was slain to receive power, and wisdom, and 


strength: and honour, and glory, and blessing. 

Blessing, and honour, and glory, and power, be unto him that sitteth upon 
the throne: and unto the Lamb for everand ever. Amen. 

Before the Psalter print the Tables of Proper Psalms and 
Selections. 

Print the number of the Psalms in common numerals, 
and at the top of each page, on which a Psalm begins, note 
the number of said Psalm. 

Assign Psalm cxli. to the evening instead of to the morn- 
ing of the twenty-ninth day of the month. 





THE ForM OF CONSECRATION OF A CHURCH OR CHAPEL. 

Omit from the title all that follows the word Chapel. 

In the First Prayer substitute for the words “ perform- 
ance of all other holy offices,” the words “ministries of 
holy worship.” 

In the second of the six Intercessory Prayers, substitute 
for the words as they now stand, the words: 


Grant, O Lord, that they who at this place shall in their own persons renew 
the promises and vows of their Baptism, and be confirmed by the Bishop, etc. 


The rest unchanged. 

Supply as alternative first and second Lessons, ‘‘ Genesis 
xxviii., at v. 10.” ‘‘ Revelation xxi., at v. 10.” 

Omit the rubric that follows the Proper Lessons. 

In the prayer before the final blessing for ‘‘religious per- 
formance” read “‘ solemnities.” 


Insert after the Gospel the rubric. 
J Then shall be sung or said this Psalm, Jubilate Deo, Psalm c. 





THE OFFICE OF INSTITUTION OF MINISTERS INTO PARISHES OR 
CHURCHES. 
Omit from the title all that follows the word Churches. 
In the first rubric substitute for what now follows the 
words this Church, may, the words proceed to institute him 
into the Parish. 
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In the Bishop’s Letter of Institution omit the bracketed 
words [or Assistant Minister, as the case may be.]} 

Omit the Standing Committee’s Letter of Institution, and 
the rubric that precedes it. 

Alter the rubric before the Proper Psalms, so that the 
former portion of it shall read: 

J On the day designated for the new Incumbent’s Institution, at the usual hour for 
Morning Prayer, the Bishop, or the Institutor appointed by him, attended by the 
new Incumbent, and by the other Clergy present, shall enter the Chancel. Then 
all the Clergy present, standing in the Chancel or Choir, except the Bishop or 
the Priest who acts as Institutor, who shall go within the rails of the altar; the 
Wardens, etc. 

In the rubrics which immediately precede and follow the 
Challenge to show just cause, insert before the words the 
Priest, the words the Bishop or. 

Omit from the Challenge the words [or Assistant Min- 
ister]. 

In the second rubric after the Challenge, omit the words 
the Priest who acts as, and substitute for the words he shall 
next read, the words then shall be read. 

In the Warden’s Presentation of the keys, omit the brack- 
eted [or Assistant Minister. ] 

In the rubric following the Reception of the keys, substi- 
tute for the words Instituting Minister, the word Jnsti- 
tutor. 

In the rubric following the Lord’s Prayer, omit the 
words Priest who acts as the, and substitute for the word 
State the word Diocesan. 

In place of the Anthem Laudate Nomen and the rubric 
prefixed to it, substitute the following: j 
Then shall be said or sung Psalm xviii. Exurgat Deus, or Psalm xxvi. Judica 

me. Domine. 


The Gloria Patri, and the Versicles that follow it, to be 
retained as at present. 

In the last line of the Prayer, ‘‘O God, Holy Ghost, Sanc- 
tifier of the Faithful,” omit the word “as.” 

Omit the last clause of the rubric. 





Tue ARTICLES OF RELIGION. 
That the word ‘‘all” be restored to its original place be- 
tween the words ‘‘ for” and “actual” in Article II. 
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RECENT LITERATURE. 


The Gospel of the Secular Life: Sermons published 
at Oxford, with a prefatory essay. By the Hon. W. H. 
Fremantle. New York: Charles Scribner’s Sons. 

Canon Fremantle is an evangelical Broad Churchman, a 
mature thinker, a close student of religious movements, 
and a good reader of the signs of the times. His volume 
is devoted to the thought which he is perhaps best able to 
unfold, and is the English counterpart of Mr. Munger’s 
Freedom of Faith. The prefatory essay is written in 
harmony with Prof. J. R. Pesley’s Natural Religion, which 
Mr. Fremantle cordially praises, and the real nip of both 
preface and book is that he has very correctly, though in 
a style somewhat lacking in vigor, set forth the way in 
which Christianity is at present affecting our secular life. 
For lack of intercourse with the spheres and interests of 
secular life, Christianity, in his opinion, is in danger of 
neglect, if not of hostility, from without, and of shrivelling 
up into littleness within. It is this tendency which he has 
set himself both to explain and correct. He aims not 
only to reconcile opposing aims, but to show that beneath 
seeming differences the active workers in present thought 
are really as one. You may learn quite accurately from 
this book, so far as a book can express it, in what way 
Christianity now needs to be presented to men. The scope 
of the sermons is expressed in the following propositions: 
The Christian faith is a living sympathy and aspiration 
which shows itself in many forms and is the spring of a 
true and healthy life. The Church is a social state in 
which the Spirit of Christ reigns, and this state appears 
in many ways both within and without the recognized field 
of the Church’s energy. The Spirit of Christ is supreme 
over the whole range of the secular life, education, trade, 
literature, art, science, and politics, and is seen to be prac. 
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tically vindicating this supremacy. The peculiar privilege 
of the Church and its members is that of leadership in a 
work to which all are called, and which is in accordance 
with the natural order of a true universalism. Criticism 
is a friend to Christian teaching and piety. Each individual 
who has the Spirit of Christ is exercising in his own sphere 
a function or ministry of the Church, on the basis of the 
theological doctrine of the imminence of God. Intellectual 
pursuits are harmonized by Christianity, considered as a 
life. The doctrine of progress in industry and science is also 
applicable to theology, which must open out to new 
influences and appropriate them. This is the gist of Canon 
Fremantle’s thought. Its full expression is a little disap- 
pointing, but the sermons have considerable fresh thought, 
and the book is one which no clergyman or thoughtful lay- 
man can afford to pass by. There are no merely specu- 
_ lative plans in it. The thinking is honest, sincere, fearless, 
and devout. 

The Freedom of Faith. By Theodore T. Munger. Bos- 
ton: Houghton, Mifflin & Co. 

The fresh religious thinking of our time has not found 
more emphatic or reverent expression than in the present 
volume of sermons, nor have any discourses come from a 
Congregationalist divine since the publication of Dr. Bush- 
nell’s Sermons for the New Life, which are better fitted 
to express the religious thought of the age, or go further 
in giving an affirmative answer to the questions on which 
men are now seeking light. Dr. Newman Smyth has be- 
come a recognized exponent of the return among the Con- 
gregationalists to a broader and freer expression of the 
historical beliefs of the Church; but Mr. Munger takes 
higher ethical ground, and has given a more complete idea 
of what truly spiritual religion seeks to be. He writes as 
one who has been under partial restraint and in some 
degree of a reaction from beliefs and opinions which in 
our own communion have never generally prevailed; but 
while this is a feature of these sermons it is not their pre- 
vailing characteristic. They are remarkable for the way 
in which they deal with the religious life as a whole. They 
present truth positively, concretely and under the form of 
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an affirmation of general or universal principles. This is 
especially seen in the elaborate prefatory essay, in which 
Mr. Munger lays down the positions which what he calls 
the new theology is prepared to maintain. 

A brief synopsis of these affirmations furnishes the best 
statement of his belief and of the beliefs of the school of 
religious thought of which he is one of the leaders. He 
describes the new theology by the name of the Renaissance, 
as ‘‘a definite movement that attempts to link the truth of 
the past with the truth of the present in the interest of 
the Christian faith.” He holds that it can justify itself to 
this faith, and his conviction is that “the total thought 
of an age ought to have the greatest possible unity; or, 
in plainer phrase, that its creed ought not to antagonize its 
knowledge.” The positions which he lays down as the 
principal affirmations of the new theology are these: It 
claims for itself a somewhat larger and broader use of 
the reason than has been accorded to theology, on the 
ground that the logical order is first reason and then revela- 
tion—the eye before sight. It seeks to interpret the Scrip- 
tures in what may be called a more natural way, and in 

opposition to a hard, formal, unsympathetic, and unimagi- 
‘native way. It is not disposed to limit their interpretation 
by the principle contained in the phrase ‘‘ the plain mean- 
ing of the words.” It holds that the Bible, like the order of 
history, is a continually unfolding revelation of God. The 
new theology also seeks to replace an excessive individu- 
ality by a truer view of the solidarity of the race. It does 
not deny a real individuality; it does not predicate an abso- 
lute solidarity, but simply removes the emphasis from the 
one tothe other. It recognizes a new relation between 
theology and natural science, looking even upon the exter- 
nal world as a revelation of God, and valuing the truth it 
may reveal. The new theology offers a contrast to the old 
in claiming for itself a wider study of man. It attempts to 
cover the whole of human life. It regards the line often 
drawn between the sacred and the secular as a line not to be 
found in Jewish or Christian Scriptures, nor in man’s na- 
ture. It recognizes the necessity of a restatement of belief 
in Eschatology, or the doctrine of the last things, and em. 
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phasizes the use of the word ‘‘ eternal” as a word of moral 
and spiritual import, because it puts in their right ,place 
and relation the action of all the great processes of the Faith. 
In regard to the future life, it reaches such conclusions as 
these: that every human being will have the fullest op- 
portunity for attaining to the end of his creation as a child 
of God; that every human being will receive from the 
Spirit of God all the influence impelling to salvation that 
his nature can endure and retain its moral integrity; 
and that no human being will be given over to perish while 
there is a possibility of salvation. 

These statements indicate the drift and trend of Mr. 
Munger’s discourses and of the new movement which they 
represent. The sermons are seventeen in number,and are 
mainly intended to be illustrative of the positions main- 
tained in the introductory essay. They have some resem- 
blance to Dr. Mozley’s University Sermons, and are similar 
in range and spirit to the celebrated sermons which Cardinal 
Newman once delivered before the University of Oxford on 
the theory of belief. They illustrate in a practical way 
the positions taken by Dr. Mulford in his Republic of God, 
and are,written in that literary style which makes them 
not only readabie but suggestive. While each one justifies 
its place in this small collection, those on ‘‘ The Reception 
of New Truth,” on ‘ Moral Environment,” and on ‘‘Things 
to be Awaited” are perhaps as instructive as any, but all 
of them take rank among the foremost discourses of the 
day. They may be faulted here and there on the score of 
advanced opinion, but in ethical spirit and in comprehen- 
sive spiritual purpose they constitute an expression of 
thought which no intelligent person ought to overlook. 














